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The Way to Belief 
(Tareeq al-lman) 

lyian revives (>arihaDu) acxx)itiingtx) wiiat he carries of tihouc^t {fikr) about man, ilte 
antitheunweise antiabouttheirielationshiii asawhole vtith.whatpreoetiecithisiite 
anti what comesatterit. Henoe inoitiertormanto revive {jarhaD), it is neoessaiy to 
lacJioally and compiehaosKely change his cnnent thouc^ {fikr) and genaate another 
thouc^t {fikr) for htm. This is because it is the thouc^t {fikr) that geneeates the 
conoepts about thtngs and consoiicJates them Itian sh^ies his behaviour (sulock) tn 
this ltfe aoooititngto his conoepts {rfiafeahGErti ahout it. So, man's conoepts {irBĔiahoar) 
about apersonheiihes sh^ies his bdiayiour {sutack) towaitis htm. This is tn oontiast 
withhisbehayiourtowaitisapeisonhedistitesandholcJsconoeptsot Jiatred. AJso Jie 
wdU exliibit cJtffeient Jiehayiour (suiock) towartis a peison Jie cJoes not lcnow or hoJcJs 
any oonoepts (msfeahaaT) abouL So, Jmman liehayiour (sulack) is Jlrihed to man's 
conoepts {rrBeBhaar) and when we wdsh to change the lidiayiour (suiock) of the 
cJedltned man and mate it ndtnecJ, it is trrpeiatiye to ehange Jiis oonoepts {rrBĔiahaar) 
riist. AJIah S sa/s: 

ll d ^jjA: jA: ‘-'1 


" Allah does nct chancp the cirmrrEtancES cf ary pacjle until th^ have chancpd what is wrtiirr 
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tiTaTBdves" [Ar-Ra'd: 11] 


The only t» change man.'s oonoepts (msfeBihaaT) is by gooeiciting thou^t {fikr) 
about this lile in oider to s^ up the oonect oonoepts {iTBfeBihBaT) about it. Thouc^ 
aboutthisltlewLllnotbepaoduotiyelyoonsolidatedunlessthethouc^aboutman, Itle 
and the univeise and about what poBoeded this ltfe as wdl as what oomes atter this ltfe, 
andttsielationship withwhatisbeforeandafb6rtt, is generabed. This oan be achieved 
by givtng the ooirprehenstve tdea (£i-fikiah bI kuiUjeihO about man, ltfe and the 
uiweise beoause tt is the intdlectual basis {£i-c 5 T 'icMrBi-^kTiyjah) upon which aU ideas 
about this ltfe are buQt. Givtng this oompiehensive thou^t (^kiai::) about these 
matbeis is the solution bo man's greabest paobleni Onoe this pooblan is solved aU 
other piobleins are solved, beoause they are atha: pjartial oorrpared bo the main 
problan or bianch hom it. This solution wouldn't lead to the oorrect rBvival (nBiTDBt), 
unless it is a true solution which is ooirpatible with man's tnnate nature {fitLEt) and 
oonwtnoes the mtnd and thus tiUs the heart with tranguUttty 

The true solution oannot be rBached esaoept throuc^ the eiittc^ibeiied thouc^t (al-^kr 
li-iTLisbanaa-) about the uiweise man and ltfe Conseguaitly, those who yeam for 
iBvtval (rBlTDal:) and pursue the piath of devation {mjj), must tiist solve this paoblem 
in a ooirect manner hy utilistng enlic^teiied thou^t {fikr). This solution is none other 
than the 'BtjaaMT which serves as the intellectual basis (ai-cja 'icfeh Bi-fikiiwei:) upon 
which evay detailed thouc^ about man's behavtour and the sysbems otthis ltfe are 
buUt 

Mam addressed the greabest pioblem and solved it in amanner that agrees with man's 
nature {fitiEi:), oonwtnoes his mtnd, and tiUs his heart with tranguUlity Islam made the 
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laHoiid aooeptance of this soludon a oondition for embiaoing it TheirfoiB, Mam is 
buQt upon one basis, i.e the 'EtjastJah wbich stabes theee is behind man, ltfe and the 
uiwase a cieator (khaaiic^, who cieabed all of them and aeated eveiything: He is 
AUah ii. This Cieabor aeabed eveiything out of nothing ('adani). His esdsbenoe is 
indispaisable (wgib and He is nob oeabed - otherwdse He WDuldn't be a 

Cieator. The fact that He is a Cieabor mates it neoessaiy that He is not oeated and 
that His eKistenoe is indispensable because aU things depend for their existenoe on 
Him and He does not depend on arything 

The leason that things must hawe a oeabor, is because the thtngs which aie 
ooirpiHiensible hy the mind that is man, ltfe, and the univeise, aie Itmited, weak, 
impeshect, and aie tn need for somethtng other than thems6lves. lyian is Itmited, 
because he giows tn every aspect to a oertatn Itmit that he cannot surpass so he is 
Itmited. Ltfe is ItmitBd, because it mantfests itseit only tn tndividuals, and what is 
nottced hy the senses is that it is oonduded with the tndwidual, thus it is Itmiteci The 
univase is Itmited, because it is the sum of oeleEtial bodies and each lxxfy is ItmitBd; 
and the sum of ItmitBd thtngs is sdf-evidently Itmited. Thus, man, ltfe and the 
univase aie ddtnitely ItmitBci When we ponder on the Itmited (thtng), we see that it 
is not aeaai (etemal - Itmitless), otherwdse it would not have been Itmiteci and 
therehoie it must be oeated hy somdhtng else which. is the Cieabor of man, ltfe and 
the uiwerse This Cieator, is either aeabed hy someone else, cieabor of htmsdf, or 
azati (elemal - Itmitiess) whose sdstenoe is tndispensable (wgib il-wjjcccJ. It is 
absolubely false thab he is oeabed hy someone else because he would thai be Itmiteci 
It is dso false thab he is the cieabor of htmsdf andcouldnotbeiationallyaDnsidered 
as the Creator. As for berng sdTcreabeci the lamtBcation of whidi would be he is 
creabBdhyhtmseif and creattnghtmseif stmoiiltanBously This is stnply absuid. Henoe 
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the creator mList be azaili (etemal - Umitless) wioose exisbexe is indispeeisable He is 
AUahii. 

Anyone v\bo has the meaotal taculty can conprHiend from things that can be sensed 
that they have a creabor. This is because wbab is notioed in aU of thon is that they are 
inpaTect, weak and dependait, so they are deftnitdy creabed. Theiefoie it is 
sutBcieiitto diawone's atbentionto at^ibingintheurweise Uieandmanto oondude 
from that the exisbeiioe of the Creabor and Oiganiser. Henoe looHng at any oelestial 
bocfy of the uiweise oonteirplating upon any taoet of ltfe, or oon^iieheiiding ary 
aEpectof man, indicates definitdy of theexistaioeof AUahil. Theiefoie, weseethat 
the OuTan diaws attaition to these things and instiucts man to ponder upon them, 
thar surroundtngs and wbat is lelated to them, and to oonclude from his pondeiing 
the edsbenoe of AUah S. Thus man looks at thtngs how th^ aie in neai of other 
thtnip, so he deftnitely oondudes from this the existeiioe of AUah 31 , the Cieator. 
Thae aie hundieds of QuTanic E^at esgiressing this meaning In suiat AaU-Imian, 
AUahS s^: 

^ d\ 

l90a\^S' 

"Bdrld! IntiTecraalicncf tiTelTGavQTsandtiTeGartiiandtiTeeitealicncf nLcJ±sndc^C IhGaeare 
indaad agis Irr nm cf undastancincj" [AaU-Imian: 190] 

and in surat ar-Rum 

^ Oj j^^ljJlj 25'j U . t .Jl jjiJ“ <051 j.aj 

22 C5A)Uij CJblJ 
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"AndcT Hisagisis1iTecreaticncf 1tehGa\OTsaaxitiTeGartitv and1iTeclGfemcecf yourlangLBgs 
andadours Bdtid! hgdn inctol areagTS ftr mai cf kr!cv\1ed^" [Ar-Rum: 22] 

and in surat al-Ghashiya, 


"Will Ih^nctlock: atlhecarrds hcwlh^arecrGabGEi! AndlhehGa^oT, hcwit is lai^d! Andthe 

mDuctaLns hcwth^aresdijp! AndtheGarth. hcwit is ^iGad!" [Al-Ghashiya: 17-20] 
and in surat at-Tariq 

"Soldrrani^ah fiTmvhat heis creatGd HeiscrGatBdfimiagidingfliicI that isissuGdfirm 

hdvv 0 m 1 inlcinsaridrifca" [At-Tariq: 5-7] 

and in surat al-Bacpralt 

dj j>c^ dJU'j *—J^'j dj 

jji c-jj ^ (j^j^' *'-! Cf* <>* (-!>' (j"'^' 2^ 

164 ;>J1 Ojjuuu ^jaJ j' jj-J .xj' ,_ju^'.5 

" Bdrid! iii1hecrGaticncf thehGavmsand1heGarthand1heciflfemcecf rd^dandc^? andthe 
dlps v<Hdirunupcn therea wththat vfcidiis cf ugetonm, and1hev\ab3:'vfcidiAllah^xfe 
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dDim Ĕrmthedcy lei^tng^theearth afba' ils dGstig and dgsasngall kirtfe cf bGsets 

thadii, and inthe cninancE cf 1hewrcfe and the dc]ucfe chaiat hdwGai hGa\oi and Gsrth aie 
agis(cf AUalHs actaagiy^ lcr pajlevhDhBvesaise" [Al-Baqatah: 1(54] 

In addition, there are so many a^at that caU i:pon man to ponda: deeply upon things 
and their surroundings and that vdii(±i is related to thein, therety ooniduding from 
that the e5dsteexe of the Clreator, the Oiganiser. Thus beiief in AHah is Armly 
estahUshed throuc^ leason and dear eddaioe 

Indeed, beiid in the Creabor, is natuial in evesy human bang However such innate 
beiid oomes throuc^ his emotions apaththatnatherleadsto trustworthyresultsnor 
to stabUity if leit doneL The anotions {wjchar^ otben add irythical and untounded 
ideas to the original beiief. These unwBiranted dements of bdief cause one to turther 
strey from the correct beiid and cat^iults one into Mjfi- and inBdeiity Idolatry 
supeisbtions, and irythology are but a result of mistahBS of using emotions 
Thaeiorp Idam does not Ieave the emotions as the only w^ to beiief, so as not to 
ascribe oertain attribubes contradictoiy to ddty or to consider Allah incamated in 
mabeiial suhstanoes or to peredve the possttality of drawing doser to Him throuc^ 
worshipping mabeiial objects thus leading to iQjfi- or diik, or to ddusions and 
sripeistitions att of which are lenounoed hy true inHn That is why Idam conpeis the 
useof therrrindwiththeeinotionsaridobligesthe]VtJslimtousehisirnndtobeiieve 
in AUah and toihads imitation in 'Etjaahih Theretone Idam asdgned the rrrind as the 
arbitrator in inBn in AUah and toihads imitation in 'Etjaahih 
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AUah, 

jf> j^ij oijinji 01 

190a,,^JT 

"Bdjdd! Inthecraalicncf thehEa^sTsandtheeartii. andthedtsatlcnd: nLcJ±andc^5 theasare 
inted agjs Sr nm cf unctsstancing" [Aali-Imran: 190] 

TheaafoiB it is ohligatoiy (wa<gib) upon evesy lyRjslim to make his beiief (inHrO result 
from, thinMng studyandconteirplationandtomakehismindtheabsolutearbitrator 
in the beiief (inBrO in AUah 31 . The caLl to look deeply in the univeise so as to 
undeistand its laws and to be guided to the tnHnin its Creator is repeated in the Ouran 
hundreds of trmes in its dtffeieiit surab aU of whicii are dtrected to man's tntdlectual 
faculty irryittrightmtothtrikdeeplyandtopondersoashisirrBnbebasedrponrBason 
anddeareyideiiOB arrdvTHriitrighimiiotto adoptv\iiathefoundhisforefatheiBdotng 
without tnvestigattng it, scruttniztng it, and bdng peisonaLly oonLideiit of its 
correctness. This is the irtHnwhidi Islam called for, and not the so called faith of the 
old (peopile). It is the faith of the enUc^teiied and absolutdy assuiBd peison v\ho 
searched and conteirplated untQ he came throuc^ conteirplation and thtnMngto the 
assuiBd oonviction tn theesdstaioeof AUahll. 

Despite the obligation to use the mtnd to arrwe at the oorrBct beiief tn AUah Si, man 
is unablB to ooirpiBhend thtngs beyDnd the boundaries of his senses and meiitd 
faculty This is because nian's mtnd is Itmited withtn boundaries it cannot surpass 
iBgardless of how mudi it devdops and grow^ henoB its ability to coirprdieiid is 
Itmited TheiefoiB thenitridvvLLlfaIlshortof c»npiBheiicltrigthees9eiiCBof Allahll, 
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because He is b^^nd man, Me and the univeise and the human mind cannot 
oomprehaod v\hat is be 5 »nd man. Thusthehumanmindisunableto oompiehend the 
essenoe of AUah S. It should not be said how does man bdieve in AUah with his 
mtnd Ydrile his mdnd cannot oompiehaid the essesx)e of Allah Sl. This is because 
beiief (iman) entaUs irrBn in the existeiioe of Allah M, whose existenoe is 
oompiehaided throui^ the exist6iioe of His creation, i.e the uiwase, man and ltfe 
Thesecreationsarewithtntheltmitsof whatthemrindcanoompiehesidandthus, man 
oomprehaided thesn; and frem oompiehaidtng than, man oomprdiesided the 
existe3iDe of a creabor {for these thtngs) who is Allah S. Thesidbie irran tn the 
exisbe3iDeof AUahisiabional andwithtntheltmibsof man'smesibai cepacity Thisis tn 
oontrast to the essesioe of AUah 31 , which is trrpossible stnoe He is bej^nd man, ltfe 
and the urwesse and hesioe He is bej^nd the c^iatrility of any mrind The mtnd is 
unable to oompiehesid what is beyond its bounds because of its tnhesesit Imritation to 
do so. This Itnritation should be one of thefactois whichstresigthesitheinBnandnot 
a souree of suEpicion and doubt. Moreower, stnce our inBn tn Allah Sl is reached 
throuc^ our mtnd our oomprHiesision of His sdsbesice is oom^riebe SSnce our 
sesisationof HisexisbesiDeisltntedwiththemtnd thesiours6sisationof His e^istesice 
is absolutely sure Thus this trritiates tn us a oompl^B ooiiprHiesision and assured 
feeitngof dlthedivtrieattrtbutesassociabBdwaththeCreabor. AIlof this ceiiwtriDes rrs 
that we wrill he unable to compiehesid the essaioe of Allah §1, despite our ftrm inBn 
tn Htm. Thaidbig we have to suhnrit to aU that He has tntoimed us about, of which 
theiiitndistnc^iableto oonpndiesidorto amve at its romprBhesision Thisisdueto 
the natural tnatrility of the human mtnd hy its ielative and ItnritBd standards, to 
romprehaid wriiat is heyDnd it; for this rompiehension would nBed absolute and 
unltnrited standards mattess wririch man nesther possess nor can aajutre 
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As for the p(roof of the rieed for messeigeis it has been proveii that man is aeabed 
hyAUahii araithatrdigiousnessisinnate{fiXri)mrnan, stnoeitisoneot hisinstincta 
Thus man, byhisnatuie, sanctiBes his Creator, andthissanctiEicationrneanswDiship, 
which is the lelationship b^ween man and his Creator. Leaying this rdationship 
without oiganisation wUl lead to tuimoil and to woishipptng other than the Creator. 
Theiefore it is neoessary to oirpnise this rdationship with a oorrect sjstem which 
cannot emanate from man, because he cannot oompieihend the natuie of the Creator 
tn oider to s^ up this rdationship between hlmseit and the Creator. Henoe, this 
system must oome from the Creator. Stnoe the Creator has to oonvey this system to 
man, theeefoie theie should be messengees to oonv^to thep)eoplethedaaiof AUah 
ii. 

Purthe: eyidaioe of thep)eoplesneedformes9eeigeesisthatthesatisfactionof man's 
insttncts and oiganic needs is aneoessity If thissatisfactionwee:elrftwithoutasystem 
it would lead to an eerroneous and abnormal tutHlmait and thus result in man's miseey. 
Theeefore it is neoessaiy to have a systan to oiijanise man's tnstincts and oiganic 
needs This system does not oome from man, because his undastandtng of the 
oiipnisatton of man's tnsttncts and oiganic needs is Uable to disp)arity dtEtaaioes 
oontradiction and is tnflueeioed hy the aivtronmeeit tn which he lives. Thus tf this 
oripnisation was left to man, the ^stem would be liahle to dispiarity diEEeeaioes and 
oontradiction and would lead to man's misay Theesfore this ^stem must oome from 
AUahS. 

As for the pirooE that the Curian is iwealed hy AUah S, it is well known that the 
Curian is an Arabic book oonw^nd hy lytihammad Thus, it is eĕther from the 



13 



The System of Islam NEW nov2001.qxd 8/28/2002 3:55 PM Page 14 



Aiabs, tromiyLihammad^, ortromAUahii, anditisriotpossLblet±iatitbefromany 
other esaoept these thiee smoe it is Aiabic in language and st 5 ±e 

It is false to s^ that the Oudan oomes from the Aiabs because it chaUenged them to 
biing forth arything similar to it. 

13 jy» ^ 


"S^ tring^taisurahsLilaeijrtDit'' [Hud: 13] 

38 .gji Sjj**j 


''S^ IringcrESLirahtLkeiirtDit'' [Yunus: 38] 

Th^ tiied to bring the Hhe of it but they failed to do so. Heexe this book is not of 
ther speech because they wee unable to bring the Hhe of it, thou^ it challeaigBd 
thari, and they tried to hririg the Hhe of it. It is dso false to sey that it is from 
lytihammad M, sinoe lytihammad M is one of the Aiaba and whateyer the heic^ of 
hisgeriius, heisahumanbeingandarnernberof his ooniriiuriity arid natiorL Snoethe 
Aiabs thems6lves had failed to bringthe Hte of it, this dso ^jpHes to lyRihammad M, 
the Aiab that he oould not bitng the Hhe of it. Thus it is not from hlm Moieo^er, 
lytihammad^ has left sahaaiahealadharri nrLiiav>aaiir ahiaalaih whose authenticity is 
beyend doubt If any of these ahaadedh weie to be ooirpared with ary veese of the 
Ourian, thae would be no suTnlarity between them in stjie He ^ used to utter the 
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iweded veise and t±ie hEctash at the same tiine and there is a differesioe 
b^ween them in styie Wheiieye: any man attarpts to diverstfy his speech, it wLll 
leanatnsimilarinstyie becaiJseitisap)artof btm. SSncethereisno stmilaiity between 
the hEtJadhand the vase tn styie the Oudan is absolutdy not lytibammad M speech. 
Besides thfy none of the Aiabs wbo waie the most veased with the styies of the 
Aiabic speech, aUeged that the Ouban is lytihammad ^ speech, orthatitisstmilarto 
his M speech. The oiily thtng that they datmed was that lyRihammad ^ had broui^t 
it from a Christian youth caUed Jabr. Aiiah M lehibed v\hat they datmed and said: 

0L2J \Xkj dl OCJ juJUj tjjl JjJjAj j*J*j ilij 

„ .1 i .. 

103 j-Ji 

"WtekrcwindaadlhattiT^s^itisanHntiiattaLicbtHrn Thetcngjecf iimth^Mltkiadyiiirt; 
tDisnctatiyiicragi, MlxlethisisA.iatic pureanddGar." [An-Nahi: 103] 

Stnoe it is proved that the Oudan is neither the speech of the Aiabs nor the speech 
of NRihammad it is deftnitdy the speedi of AUah M, and oonseguently it is a 
mtiade for the one who brou^t it. 

Because Ntihammad ^ brouc^ the Ouban, and the Ouban is the speech of Aiiah S 
and His divine law and because no one bitngs Aliah's M Shari'aiti (law) asoept the 
Prophds and the Ntesseeigere then aoooidtn£fy Ntihammad ^ must deiinitdy be a 
propbet and messenger, by lational proof . 

This is an tnteiiectual proof for the irrBn tn AUah M and tn the message of 
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jyRjhamrnac^, and t±iat the Ouhan is the speech of AUah 11. 


Cons8quaitly, the irrBnm AUah S oomes throuc^ the lational and this irrBnmust 

be by the lational Thus, as such, it becomes the basis upon wbich the inBnin all 
mattees b^^nd our senses and in all of that whichAllahSi infoimed us is built. This 
is because we beiiewe in AUah Sl, Who has the drvtne attributes, we must deftnitdy 
b€lieve tn eveiyihing that He has tntormed us of, wbether it is mentaUy 
oomprehaided or it is b^^nd the mtnds c^jabitity, stnply because Altah S tntormed 
us of it. Wb must beiieve tn the of Resurrection (ba'aii:^, tn jjaiadise (jsrrBl:^ and 

heit (nEaar), tn IBchDning (Msaat) and punishment ('adoaal:), tn angds (mBlaaikal:), tnjinn 
tn ShE^aaTGai and att oihessthattheOurianorahadeethmjtawaatirhawemeiitioned 
This mBu thouc^ it is ihrouc^ narration and hearing (tEKtuat) it is oiigtnatty lationat, 
because its oiigtn was piroweii hy the mtnd (tntdlect). Theiefore, the ]yRjsltm's 'Etjaatih 
must depend on ihe mind or on ihat whose oiigtn is prowen throuc^ the mtnd Thus 
jyLisltms must beiieve oniy tn what is prowen tnteiteduatty ihrouc^ the lationat w^ or 
ihe deitnite and decisive text^ ihat is what is paowen hy the Ouhan and ihe pEcJaiii 
mjtawaatir. Anythtng not pjTOwen ihrouc^ these two meihods: the mtnd and ihe text of 
thebookandof theddtnitehatashispjrohibitedtobeiievein,becausecreecis(a'ci3aic5 
shouid not be tahEn acoept with oeitainty (ya^jEr). 

Thaeiore iheieniJstbemBntnwhatisbdbreihisltfe whichiisAIlah31, andtnwhat 
is atter it, which. is ihe of Resurredion Stnoe the commands of Altah 11 
canstitute ihe idationship of the ltfe of this worid wiih what is bdore it, besides the 
rdationship of creation; andtheredffjntngof onesdeedstnthisMeistherelationship 
of what is alter this ltfe with this ltfe tn addition to ihe idationship of the D^ of 
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Judganesit, then there should be a lelationship between this iite with that wbich is 
before it and that wbich wDl be after it. Fuithesnx)re man's situaUon in this iite rmst 
be restricted to this ndarionship In other woids man must prooeed in this life in 
aorordanoe with AIlah's Sl siystesns and must bdieve that He wUl aooount him on his 
deeds on the of Judgesnesit. 

By this discussion, the esiiic^itesiBd thouc^ has beesi estabUshed oonoesning what is 
beyond man, Me and the unwesse and about what is before this life and what is atter 
it, and that it has a idarionship with what is before it and what is atter it Thus, the 
greatest problan has beesi coirpldjdy solved hy the Mamic 'Etpacteh. 

Onoemanhasreachedthissolurion, hecanmovetothethouc^taboutthelifeof this 
worid and to estabUsh sound and p(roducrive concepts about it This solurion becomes 
thebasisuponwhichtheideology whichsesvesasthew^of revival (naHDahO isbuUt 
It is dso the basis upon which the civiUsarion (haDaLaid of this ideology rests, the 
basistromwhichitssystesnsesnanate andthebasisrponwhichitsstateisestabUshed 
Thus the basis upon which Mam is estabUshed both the idea (Akiah) and mdhod 
(taraacpH/ is the Mamic 'acpateih 

Jjji aUIj ^iJl 1.^11^ 

ll^ J-ja fJ J dlj Jji^ Jj jj. 

136,1-j» 

"O 301 whD Bdiae in AUah and His rnESBmcp:; and the Bcck wlidi He to His 

]VfesmTcprandtiTeBcrk wHdiHesattDthcBehdcreChta). ArgLwhDdaiesAUah HisAncriS 
HisBcrks His]yfesmTcp5 andtheD^cf Juctpnsi, hBsgnelac; iarastc^" [An-Nisa 136] 
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Afber this has been pawen and the imsnm it is an inevitahle matter, eveey jyRjsiiinis 
obligBd to heiieve in the Idamic ShE3ii'ah as a whiole because it came in the c^orious 
Ouhan, and the ]yfessaiger M oonvQ«l it, otherwdsg he wouid be a Kaar. Thanrfoiei 
itis Mjtto deriytheA.HkamShaii'ahasav\hole orary definite(cjaT'ai) detailed hukm 
of thesTL This is the case whether these ahkam (ruies) are oonnected with WDiships 
(ihEctBt), transactions (miarrBiaat), punishments (ucprhBat), food, eta So the igection 
of theveise 

43 .j 

'■SoestatlbiirBgjlarpr^o:'' [Al-Baiacph: 43] 
is the same as igecttng the veise 


275 ;>Ji ^aLi 


"But AUahhasparrittBdtLacieancilĔrtiddmusLiiyj" [Al-Baraigah: 275] 
and is the same as igecringthe foIlovvtngvesses: 

38 l a , J jL.2l j 

"AstDthethiri; iralecrimBlo CLtcif liscr ha-hanch" [Al-lS/laJiciah: 38] 



3 ijjiii ‘ctl ^d 
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"Pcrtiddai toyxi (ftr ar^dGacirnGat Uood cf SAine aoltihBt cii vtidi has tioai 

in^cfeadtiTeiTamecf ar^ 011107 ttariAllah.'' [Al-Nfe.'idah: 3] 

The irrarL in t±ie Shaii'ali is not based on the mind. Rathei; one must surraidjee: 
oorr^ilGtdy to aU that vs±iich was re^ealed from AUah S. 

65 »U-Jl \ y,l^ * 

"BLtno tyyxirLciri th^canhaver!D(reBl) feith, urtil th^mBlkeyxijix3^irLall theciqxibes 
hdwoai thorr and find in thor snuls rm r ejgtan re ag^nct yn ir r tri.d crri hut acc^t thanwth. the 
Silest sutrrisacn." [An-Nisa: 65] 
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Al-QaDaa wal Qadar 

In surat Aali-Imraa Allah M, Sc^ 

145 JT aIjI VI 

■'NcrdnBll asoul cieecc^±l:yAILaihLslGav^ tiTetarnharigfixQdhywiting'' [Aali-Imian: 145] 
In surat al-Aarat, He Sl s^^ 

34 j 'd V j V J 

' 'To &ey paq4eis a tgm^yriTtcri. Whm thĕr tamls r carhcri rctanhourcaritiT^cM^it ncr 
(kyanhoLir) canth^ai±enceit (inartidpBticrO." [AI-Araf: 34] 

In surat al-Hadeed, He S s^^: 

lilSl dl La' d' Jfi (j-* ^ V| ^ Vj iji? j^' ^ jr* 

22 4i" Jit 


'' Noni^rtLinecan heppai cii Gartiincr in^ojr solOs tut it is n 
it irtoedsbare That istnilyGa^Sr AILah.'' [AI-Hadid: 22] 


. a daaesh^ae\Vehiing 
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In suTct at-Tauba, He S 

"S^ Nctiingwll h^yE?! to us ecoyh v<hat: Anaii hes chn csd ftr us Heisour Prcbatararidiii 

AUab l^ttetdieLOSjiacEliisrtrList'' [At-Tauba: 51] 

In suTct Sabaa, He Sl s^^ 

dJJi Vj (j>jLSi* aIp V 

3 V Cr^ ij 

'' RrmWhcmis nt± Hddai tiTeleRpt. Uttieatrrrdii thehEaygTS cr cn Gsnrtty ncristtiaear^tiingless 
ttBTLtiTBt;, crgeaba:; bLtitisirLttieClGarReriTi'' [Saba: 3] 

In surnt al-Anaam, He M ss^: 

60 djLftj(j Ijkj (t-i 

"Heit isWho^tiTasycLiat li^i andkno^ASthat v<WdryDLicarrrit ly c^^ ThaiHeraLaesyn 
agin toii^ that thetem^^pciiiBd (fer yrO rmy he fi ilfi11c ri And afbav\arclurir>Himisyxir 
itenrnarTdHewU drwyxithetrLtiicf aU thatyncid" [AI-An^ant 60] 
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In surat an-Nisa, He li s^«: 

ojjh I^ ^lj oii ^ :'l a ’ Oi_j 

78 sOJi l5Jb- 0jgaaj OjilSC V j» yS\ JUi ^iJl dJP ^ 

"If saaEcpodhdaUsthan tlT^s^ TMsisĔanAUah Butif edl, th^s^ ThisistranjniiCO 
Prrphd;). AU thincp ara Uran AUaih. But vlTBt hes oane tn these pa^le that th^ iaU to 
undatstanda sincjelact?" [AnrNisa; 78] 

These E^at of t±ie Ouhan, and othiEr E^at similar in meaning; are used hy many as 
evidetoes in the guestion of QaDaa and Octhr. Th^ tahe the undeistanding from 
these that man is cronpdled to undertahe actions; man undertahes his actions under 
oonpulsion throuc^ the decree and mU of AHah M; and that AUah M, creatBd man 
andhis acUons. They try to support their opinionhy the s^dngof AHahS: 

96 0_jt^ P_j 

"Bi±AUahhBsaralBdyouandyDurhanciwik;!" [As-Saffat: 96] 

Theyalso SLippoittheirpotritvviththehEciashiof theProph^^, suchas: 

(( 4? dj dj:uJ j;s~ ^ cojoJ y d ij"^' C-t2 )) 

"The Htdy Siriiit insiriiBd in soul tliat ncAioc^ win pass aney until tliey 
iBoeive in iull their livelihood, term af ]ife (i^al), and \diat is decxBed for 
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them." 


The guestion of OaDae and QEtfer has oocLpied a gieat ded of discussion amongst 
the Islamic schools of thouc^. aiIib Surmahhdd the opmion which In summary is 
manhasK£f±)iki±Laii{freevvLLl)lncanyingouthisactions, soheisaooountedbecause 
of this Kei±) ikhtiaii. Al-]S4Ltt3zilah WEie of the oplnion that man is the one who 
creates his actions and so he is aooounted on thiEm hecause it is he who InitiatBd thiEaTL 
Al-jEiiiyeihheld the oplnion that AUah 31 , is the one who creates man and his acdon^ 
thonrfoie man is oonpeUed to oarry out his achons and does not have free wdU, so he 
islrhethefeatherwhichfloatslnthearracxx)idtngto wheie the wind carries it. 

If oriewasto c»rneto anacxurateiiricleistaridrngof thesulgectof Ei-cjEiDEiawBi cjEtbr 
he must frrst have an irndeastandtng of the cx)iTect basis upon which the argumart is 
buHt This basis should not be wh^her the actions of man are created by htmseif or 
by AHah S. It is alao not the knowiedge of AUah 31 (ilmilEi:), In teams of the fact 
that He S knows that man wdU peatoim such an achon and that Hds 31 knowiedge 
eaiooirpasses it. Nor is it the decaee of AUah 31 (iiEE£l3tLilEi:) In tarms that His 31 
decree was ndated to the seavant's adlon, i.e, that the action must h^rpear because of 
this wdU. It also shouldn't be that the seavant's action is iecx)rded In the Al LEnjh Al 
MaMijrH (Protected Decree or Register), so asaiesultheistnevitablygolngto carry 
out this action in acroidanoe with what is iecx)ided 

Indeed thebasisuponwhichthesulgectisbuIltisneatherof thesematteas srnoethey 
have no iHationship to the subject In teams of leward and punishmeart. They are 
lather iHated to the subject In teams of creation, the knowiedge that eaiooirpasses 
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eva3^tMngaindthevvLll of theCnBabor, v\fiicihisiidalBdto dlthepossLblernatbei^ and 
the inciusion in Ai Lauh Ai lyiaheisrH of eveiyfhlng; This idationship is ddBched 
trom the SLibject of lewani and piinishinent for the acilon In otha: woids is man 
ooirpeiled to peadorm an acUon, good or bad or does he have a choioe? And does 
man have the choioe to pesdorm an action or abandon it? Or does he not have the 
choioe? 

Any individiial who studies the actions of man aocuiabely wdU obs6ive that man lLves 
withLn two sphaes: one of them he dominate^ vdiich is the spheie that falls withtn 
the domain of his iree wLll and withtn it, his actions whicii he canies out hy his own 
free will oocur. The other sphaB dominabes htm and ib is the spheie withtn whose 
domain he lives and withtn it the actions which he has no free will in, oocur; whether 
they oocur from htm or not 

In regaids to the actions that faLl wLthtn the spheie that dominates man, man has 
nothtng to do wLth them or in their exisbeiioe They can be diwided into two types: A 
type which is legutied hy the law of the uiweise {wujoocj, and a type wLthtn which 
actLons that are b^end man's oontrol, but are not wLthtn the law of the univeise 
(wujooc}. As far as the aotions, whLch are wLthtn the laws of the univeise (wujccc}, man 
is in ooirpl^e submission to them Therrfoie he is toroed to paeoeed in acooidanoe 
with them because he paeoeeds with the univeise and life sulgect to a piarticular law 
that does not changB SiibsBgijentiy rnan'saotioiisinthisspheiec)ocurwithouthisvvLtl 
and he is oorrpdled and has no choioe lyian came to this life without his wLll and he 
sLiall leave it without his wLll. He cannot fly in the air with his body only, walk in his 
natLLial bang on water, nor cieabe the oolour of his eyes. lyian did not paeduoe the 



25 



The System of Islam NEW nov2001.qxd 8/28/2002 3:55 PM Page 26 



shepeof his hBadnort±iesizeof hisbocfy. Indeed, itwasAUahii Who GrealBd aU of 
thiswithoutthecrealBdseivanthawngar 5 ^s^mthat. ThisisbecauseAIlahSi created 
the law of the urweise (wjccd), made it the regulator of the univeise and made the 
univeese poooeed in aooordanoe to it, without beirig able to tunction dttBeieiitly. 

As for the actioris, which are beyand man's control, which he is unable to avoid and 
th^ are not withln the laws of the univeise they are the actions which man initiates, 
or they fall on hlm agarnst his wdU without hlm ever being able to avoid them 
Exarrples of such actions are if someone on awaU acddentally falls on apeison and 
thus MUsthatpeson; orif someoneshootsatabirdandtheshotbitsapeisonhewas 
notawareof andMUsbim; ortf acargoesoff theioadoratraindeiarls, oraplane 
crashes AU of these are due to, an uneKpected faUure without ary atiUty on the part 
of the pUot or the drwer to avoid the aocideiit, thus causing the death of the 
pessengos. AU of these eKarrples of actions and the UkB which occurred irom man 
or feil on him, are not within the law of the urweise yd; they oocurred trom man or 
on him without his wUl and it was b^iDnd bis abUity to oontrol them AU of these 
acdons, which occur within the spheie that dominabes man, are teimed < 3 EiDaa, 
becauseAUahS alorieistheoiiewho haspreddBimtnBdthaTL Theidbie manisnot 
redhDned about these acUons, whdha: th^ are dassitied as baieiicial, or barmtul, or 
whetherbeUtedordistrhBdthem-thour^AUahii alonehnowsthegoodandbadtn 
these acUons - because man bas no tntluenoe on them He has no tnformation about 
them or the marma' tn which th^ came about; nor is be able to diive them aw^ or 
avoid than at aU. Man thus must beiieve in this cjaDaa and that this c^aDaa is from 
AUahSi. 
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As for Occbr, it is eyident that the actions, wiiicii oocur ather in the sphere that 
dominates man or in the sphere that man dominabe^ oocur involving olgects in the 
urwase, man and life AUah 11 created oatain attributes in these objecta For 
exanple, HecreatBdinbretheattributeot buming, inwoodtheattributeot catchtng 
flre and in the blade the attribute of cutting He made the attributes indispensable in 
objects aoooiding to the law of the univase such that they do not change Whai it 
^pearsthatanattributechangea itmeansAllahii haseltminatedtheattributeof that 
object and such an evesit would be urmatuial. These are miracles that h^pen to the 
Prephets. AsAUahil crBatedattributestntheolgect^ HecrBatedtnrnanmstmctsand 
oiganicneeds HecrBatedtnthetnsttnctsandoiganicneedsspectAcattributes. Haioe 
He CTBated tn the tnsttnct of repioductton the attribute of seKual incltnattorL He 
crBatBdtntheoiganicneedsattributessuchashungarandthtrstandthelika Hemade 
these attributes tnseparable frem them aoooidtng to the law of the utwesse These 
partrcular attributes that Allah 31 has crBated in olgects, tnsttncts and oiganic needs 
are caUed al-Qabr. This is because Allah S alone crBated the objects tnsttncts, and 
oiganic needs and predetesmtned (OEtibra) tn them thar attributes. These attributes 
arenotbroui^tabouthytheobjectsnordoesmanhaveanythtngto do withthemnor 
antnfluesioeonthesrexistaioe Th6sefore manmusthaveiiTBnthatitis AUahii wbo 
has predetermtned these attributes tn objecta However, these attributes have the 
cepacityformanto pesformhy means of uHlistngthemanactionestheraoooidtngto 
the oommands of Allah 31 and thus it is good or oontradtcttng His oommands and 
thus it is bad So wbesi pesformtng actrons utUistng ohrjects wrth thesr attributes or tn 
reEpondingtothetnsttnctsandoiganicneeds if (theseactions) WEseaoooidtngto the 
oommands and piDhibitions of AUah 31 they would h)e tesmed good actions, and 
would be termed had actions tf they wese tn disagreemesit to the oommands and 
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prohlbitions of AHah S. 

Aooordlm^y, all actions - good or bad - that oocur within the sphere that dorninates 
man are from AUah S. AH the attributes of olgects and in the instincts and oiganic 
needs - whi^her resulttng in good or bad - are also frem AUah 31. Conseguently a 
lyLislim must bdieve that OeDaa - good or bad - is frem AUah 31, i.e he should 
beiieye that actions hej^nd his sphere of inHuenoe are from AUah 31. He must also 
beiieyethat Octbr- goodorbad- isfromAIlah31 i.e hemustheiierethattheinnabe 
attributes of the olgects are from AHah 31, whdher they result in good or bad, and 
man, the created has no effect on than. Thus man's litespan (gal), provision (rtac^, 
and soul (ruH) are all frem AHah 31. On the same toksn, the sesoial indination, and 
indination towards ownaship esdstrng in the instincts of reproduction and survival, 
together with thirst andhunger, existrrigintheorgariicrreeds areaU fremAIlah31. 


This is in respect to the acUons that oocur within the sphae that dorrdnates man and 
the attributes of aU objecta As for the sphae that man dominabes, it is the sphere in 
whichheprooeBdsiredyaoooidingto the system he choosea whdheritistheiawot 
AHah Si (ShE3ii'al::) or ary other. This is the sphere in which the acUons that emanabe 
frommanorfaIl uponhim, oocurwithhisireewill. Forexarrple, hewalks, eata drinks 
and traveia whenever he iites LihBwise he refrains from doing ary of these acUons 
wheneva: he Khes HedsobumswithUreandcutswithahnitewhenhechooses He 
saUsUes the insUncts of reproducUon and owneiship and hunger of his stomach, as 
he lihes He fredy performs that or abstains from it Therefore man is rechoned on 
these acUons, which he performs within this sphere 
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Thouc^ the attribubes iti olgects, insttncts and oiganic need^ which Ailah S 
predebeiTnined in them and dso made them intrinsic have an affect on the outoome 
of the actton, thar attrihutes hy themselves do not initiabe actton, it is man vdio 
initiates the action when using them Hencg the sesoial incttnation in the tnsttnct of 
reproduction has the potenttal for good and bad; and the hunger panesent tn the 
oiganic need has the potential for good and bad Howeyer, the one who performs 
actions that are good or bad is man and not the tnsttnct or the oiganic need This is 
because AUah M created for man the mtnd that ooirpndiends and He gave the mtnd 
the guatity of ooirprehaision and judganent. He also guided man to know the peth 
of goodandbad 



10 sbjJjhj 

"Arciv\edicwGdMm(tiieman) thetwopBliTS (cf gniandbad)." [Al-Balad: 10] 

AUah 31 also creabed tn man the abitity to ooirpndiend vioe and ric^teousness 



"AndHeingiradit astnits wmg(fLijca-) anditsiicht (tagwa)." [Ash-Shams: 8] 

When man responds to his tnsttncts and oiganic neecis tn amanner agreeing with the 
commands and prohibitions of Allah 31, then he piertomis the good action and 
prooeec3stnthep)athof lic^ibeousnessWhenhereEpondstothetnsttnctsandorepnic 
neecis deviattng frem the cnmmands and prohibitions of Allah 31, then he piertomis 
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the bad action and prooeeds in the p)ath of vioe ThiEieforo in all of that, the good 
and bad esnanate from man. He lesponds to the neecis aoooniLng to the oommands 
and prohibitions of AUah M eind thus does good or lesponds to them deviating from 
AIlah's S oommands and paohihitions and thus does bad Conseguently man is 
lechDned on his aoUons, vdiiohooourinthespheiethathedominates thusheiseither 
leweided or punished because he has undeitahEsi those acbons beEly without ary 
ooescion Althoui^ the attributes of the insttncts and oiganic neecis aie from AUah 
Sl, and thar pxDtesitial for good and bad is dso from AUah S, AUah S dicin't tashion 
the attribute in a manner that foroes man to use it, wbether in a that pleases or 
displeases AUah S, i.e in good or bad Ljhewise the attribute of bumtng was not 
tashioned in a manna: that ceirpeis man to bum arything windher this pileases or 
displeases AUah S, i.e in gocxi or bad Rather, these attributes are tashioned in the 
objects insrincts, and oiganic neais inaw^thattheyresulttntheseattributes whesi 
arybociy uses these mattess {objecis insrincts and oiganic neecis) in the propier 
manner. 


Whesi Ailah S created man with his tnsrincts oiijanic neais and the mtnd He 11 
esidowBd him with the choioe to cany out or abstain from an acrion AHah 31 did not 
(TOirpel himto canyout orto abstaintromtheacrion Purthesmore, Hedidnotmahe 
the attributes of the objects tnsrincts and oiganic neecis tn a manner that croirpeis 
man to cany out or abstain from an acrion Man is thesidbre free, to piesdorm or 
abstatnfremanacrionhy theuseof whatHegiantedhtmof theciistinguishtnginind 
and He made it the piaoe of diarai responsihility Acreoidtn^y AHah 31 wdU rewEsd 
man for pjesdorming the good hiecause his irdnd chose to piestorm acrions aocoidtng 
to the crommancis of AUah S and ahstain from His prohibitions He would also 
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punish hiin for peeformmg the bad actions because his mind c±iose to disobey the 
oommands of AHah 31 and do wbat He prohibited hy lespondtng to his insttncts and 
oiganic needs tn a oontiaiy to the oideis of AHah 31. Theiefoie man's 
aooountabiLity is lic^ and just, because he is free to cany out his action and is not 
coirpeiled In this cguestion, thec^aDaaand cjaiiris tirdevant. It isiatherto do with 
man canytng out his actions freely and theiefore he is responsible for his actiona 



"E^aysojl isajlsdcpicrwhatitGamaJ' [AI-iyLdciaththir: 38] 

As for the knowiedge of Allah S (Urnjllah^, this does not foroe man to cany out an 
action. Allah Sl knows that man is gotng to freely undeitate an actiorL To carry out 
this action is not based on the knowiedge of Aliah Sl, lather, the etemal knowiedge 
of Aliah Si means that He knows that man is gotng to cany out the actiorL With 
regaids to "the writing tn the Ai-Laiih Ed-MaMhcsrH, it is an acpression that the 
knowiedge of AUah 31 enroirpasses eveiyfhtng 

With regards to the will of Allah 31 (inaEcHiillatO, this does not cx)iipel man to carry 
out ary action Its meantng however, is that nothtng can tate place in His Ktngdom 
without His wiU, i.e nothtngtakes place agatnst His wiU. Thus tf man carried out an 
actionandAIIahSi ckdnotpieveritorcx)npelhirnfromc3oingso, andtnsteadleithtm 
to act freely without ary ronpulsion, then man has acted hy the wiU of Allah 31 and 




31 



The System of Islam NEW nov2001.qxd 8/28/2002 3:55 PM Page 32 



notcxDntiaryto Hisii mll. Mai^sactionwssundertakEnlyhlmseit andhyhischoioei 
and the mll of AUah S did not oonpel him to cany out the acUon. 

This is the issue of el QaDaa wi Occbr which mU drive man to do good and avoid 
bad v\hen he lealises that Ailah S is watohing him and will aooount him {for his 
actions); and that He has endowed him mth the choioe to act or abstain; and if he 
does not choose the ric^ actions, he mll he seves:ely lepnrrBrded and punished 
Thaetoie we ftnd the true beiieyer, who undesstancis sincesely the conoept of ai 
(^aDaawsi cjEtJgrand who is fully accjuainted with themental faculties and choicethat 
AHah S has esidowBd him with, is vesy consdous in obs6sving AIlah's S oidese and 
being ahaid of Him He esideavouis to coirply with the oommands of AHah S and 
to abstain irom the prohibitions, because of his fear of the punishmesit of AHah 31, 
his destiBto betn Htsjaroab andhisyBamtngtn attatntngthat which is greaber than 
aU of this, namdy the pieasure of AUah S (RiDwan AUai:). 
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The Intellectual Leadership of Islam 
(Al-Qiyadatul Pikriyyatu fil Islam) 


Whenever the level of tMnking dedines, the patriotic bond (raatitah el wataojjatO 
amont^ people arises, due to them living in one land and being attached to it. The 
SLirvival instinct drives them to deiend themselves the oountry they live in and the 
land they live off. Heexe the petriotic bond arises Tbis piatriotic bond is the weatest 
and lowest level of bonds. It is pjresent amongst animals and binls as weU as human 
beinrp. It manitests itseit in an enotional w^ It oomes about in the event of a 
fonagn aggression against the homeland either when attacted or oocrpied The 
petriotic bond has no effect when the homdand is safe hom aggression It oeases 
whar the toreigner is repeUed or banished trom the homdand. Theiefore, this bond 
isof alowlevel. 

Mareower, when the thinldng levd is narrow a nationalistic bond (reekitah c^asAniyiaM 
arises Itisatamilybondthour^inabrDadersense Tbisisbecausewherithesurvival 
instinct beoomes deeply rooted in the indMdual, love of dominanoe ^pears in hirrL 
This love of dominanoe is indwiduaUstic in the man of low tnteUect. However, as the 
awanmess of an indwidual broadens bis love of dominanoe widens, thus he oonsidEiB 
the domtnanoe of his farnily Onoe his awareness has bioadened and widened be 
oonsidaB the dominanoe of his pieople in his homeland Onoe this is achieved he 
oonsidaB thar dominanoe over aU other pjeoples Theieforg due to this asp)ect local 
feuds arise amongst the merribeis of the family. Henoe, onoe the dominanoe withtn 
the family is s^tled thai the feud transfas to a feud h^ween his family and otha: 
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fami]ies until the dommanDe is settled in favour of one family or a group of peopie 
from diffeieiit tamOies In the end, the oontlict arises b^iAeeii his peopie and othas 
for soveieignty and achieving a hic^ standard of lrving Theiefoie tribaUsm 
('asĔitiysahO prevails amonr^ the adheeeeits of this bond As aresult of this wbims and 
assisting one anotho: against othees pievail amongst theeii Consegueeitly it is an 
Inhumane bond and it leenains esgwsed to Inteenal feuds lf th^ are not preoocrpied 
instead with eKteenal oontlicta 

Thaefore the piatriotic bond is unsuitable for the tollowing three reasons: Plrstly 
because it is a low level bond wbich is not good to bind man with man in his guest 
foriBvival. Seoondly becarjseitisaneenotioiialboiidarismgfromthesiirvTvallristirict 
of defeeidtng oneseii. Such an eenotional bond is liable to change and alteeation, so it 
is not fit to be a pieemaneeit bond bgweeei human beĕngs Thtrdly because it is a 
teeiporary bond that exists In the case of defeeroe {of a ttrreat), but In the state of 
stability which is the normal state of man, it does not esdst. Therrfore the pratriotic 
bondis not fit to be abond amongst manldnd. 

SSmilady the nationalistic bond is also unsuitable for the toUowing three reasons 
Pirstly because it is a tribal bond which is not ^propriate to land man with man In 
his guest for nBvival. Seoondly because it is an eenotional bond that arises from the 
survival Instinct, thus resulting In the love for dominanoe Thlndly because it is an 
nrhumane bond for it causes oonlUcts among preopile over dommiorL Tbeeefore, it is 
not suitable to be abondbetweeer bumanbeĕngs 

TbeotherlrwaUdbonds whicharemistateerlytahEerasbondsbgwBarpieopleare: the 
bonds of seĕTmteeBSt (ar-raatitEih el -rraEiaHjat) and the spmtual bond (ar-rEetitah al 
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niHjahO from wbidi no siystem emanates. 

Thebondof seihtnterestisatesTpoiarybondanditisnotsuitabletoiindmanMnd, 
for it is subject to oompromise in tbe puisuit of greater interests; so it oeases to esdst 
wbentbeinterestsareoutweic^ied. Italso oomesto anesidandseparatespeoplefrom 
eacbotberwbesitbeintesestsbeoomedisstmilar. Purtbesrmoie wbesi tbe tntesests aie 
bilSIled tbis bond oeases to sdst. Tbesefoie it is a dangerous bond for its adbesesita 

Tbe sptritual bond from wbich no siystem esnanates ^peais tn the case of 
leiigiousness and does not mantfest itseif in the reatm of ltfe Thaidbie the sptritual 
bond is a p»artlal and tmpractical bond, it is not suitable to btnd peopie tn the affatrs 
of ltfe Conseguaitiy the Christian creed did not save as a bond amongst the 
Europiean nationa thoui^ they aU esribraoe it, because it is a sptritual bond deroid of 
asystesTL 

Conseguesitly aU the atoiesnesitioned bonds are not suitable to btnd man with man tn 
his guest for revival. The only oorrect bond, wbich btnds mariktnd tn ltfe is the 
rational doctrine {'EtjaatPihO from wbich a systesn esnanates; that is the ideological bond 
(ar laatitah iTBtrhiyeihO. 

The ideology (natttia) is a rational doctrine from wbich a system esnanates. The 
'ajsfeh (doctrine) is a oomprehesisive idea about man, ltfe and the uiwesse v\bat 
preoeded this ltfe, v\bat is to foIlow it, and the relationship of this ltfe with wbat 
preoeded it and wbat is to foIlow it. As for the systan that esnanates from this 
doctrine it is the solutions for nian's problesns the m^hod for tmplesnesittng those 
solutions presavtng the doctrine and ooiw^ing the ideology to othess. The method 
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of mplemeillng the solutlons, preserying the doctrine and oonveying the ideology 
oonstitLites the tBBina^ah (mdiiod), v\Mle anythtng dse whidi is the 'Ecjstih and the 
soluUone is the idea Conseguently, the ideology is oonposed of an idea (Aktah) and 
a method (taraaph). 

The ideology (rrBhdia) must oome into adstenoe in the mind of a man either hy 
iwdation trom AUah 31 with a oommand for him to oonvey it or throu^ an ingenuity 
that shines in that rnan. AstortheideologyiiTBtana), v\hichoriginatesinthernindof 
a man hy iwdation from AUah M. This is the oorrect ideology (iTBta±i'a) smoe it is 
from AHah 31 v\ho is the Creator of man, Me and the univeise Theiefore, it is 
ddinitely the oorrect ideology (rtBhcta':^. WheiBas, the ideology (rrBhcMa), v\fiicii 
originates in the mind of a man throui^ a spaik of genius in him is false sinoe it 
originates from a limited mind, v\Mcih is incpable of conpreiheiding everything in 
the uiweise Purthermoie man's atility in oiganisation is liable to disparity 
diffeienDes, contradictions and berng tniluenoed hy the environment in v\Mch he lives. 
This conseguenily prroduoes a contradictoiy system that leads to man's misery. 
Thaefoie the ideology v\fiich originates in a man's mind is false in its 'a^asctahi and 
the system that emanates from this 'Etjsitah. 

Conseguaitly, the foundation of the ideology is the coirprdienswe idea (ai-fikrah al- 
kirUiysal::) about man, Me and the universe and the m^hiod v\fiic±r brings the ideology 
into esdstenoe and irrplanentation in all the walks of life is indispaisable to ensure 
the esdstenoe of the ideology. The oompreiienswe idea is the toundation of the 
ideology smoe it is the 'ajrakih and the inteilectual leadeiship. On the basas of this 
oompreiiaiswe idea the intdlectual direction of man and his viewpotnt in towards ltfe 
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is deilned. Mamwer, all thouc^ts are buQt i:pon it and the solutions for ltfe's 
problesTB einanabe from it The fact that the taoOT^ah (method) is essential, is because 
if the ^^stem that emanabes tromthe 'a^aahihidoctrine) does not indude the manner 
of in^iemeiittng such a ^^sbem, piesa:vtngthe 'Etjaahhand oonveytng the ch^wahto it, 
then the idea would beoome a hypothetical and fancifLil philosophy that lematns 
leooided tn the books without haring any dfect tn this worid. Hence, the 'Etpg^h 
(doctrine), the soluUons for the paoblems and the taoragsh (method) aie all neoessaiy 
for the ideology to oome tnbo esdstenoe However, the meie paesenoe of the idea 
(Akrah) and the mdhod (taraapt) from wbich a ^^stem emanates does not tndicate 
that the ideology (mBhcfa' aO is oonect; it stnply tndicabes that it is an ideology (rtBhrh' si 
and nothtngmoieL Thematter that proves thevaUdity of theideology (rcBhchEO is the 
'a^Hhh This is because the 'Eicpahhis thetnteUectual basis (Ea-cp.'icfehai-fikrtwai::) upion 
wbich eveiy thouc^t is buUt, views aie cMined and from wbicii eveiy soluUon and 
m^bod emanabes. Theiefoip tf the tntdlectual basis (Ei-cia'icfehai-fikrE 5 yah) is conect 
the ideology (nBhcte':^ will be conect and tf it is false the ideology (rtBhcte':^ waU be 
false from its basis 

If the (X)irprHiensive idea (doctrine) agrees with man's nature (^TiEi:) and is built 
up»n the mind it wall be correcL However, tf it disagrees with man's nature (kTiah) 
and is not built upxDn the mtnd it wiU be false The coirpaUbility with man's nature 
means that the 'Etjstehiecognises the natuial weakness of man and his need for the 
Creator, the Soveragn, i.e, it agrees with the insUnct of leiigiousness (tEict^yur^- 
BuUdtng the 'Etjsteh (doctrine) on the mind means that it is not built on matter or a 
soluUon arrwed throu^ coirpromise 

If we escamtne the ideologies that esdst tn the worid, we wiU Hnd only thiee 



37 



The System of Islam NEW nov2001.qxd 8/28/2002 3:55 PM Page 38 



C^itcilism, Cornmunistn and Mam. The Aist two ideologies are adopted hy stabes, 
whHe Islam is not adopted hy a state but lahhEr hy indwiduals within dtlheiEiit 
peoplee iieveitheless it is piesent inteiiiatioiially in the whole ^obe 

C^itciLism is based upon the separation of ndigion hrom life This idea (Bkiat^ is its 
'EtjHiihldoctitne), its intellectual leadeiship {(jyacjTihBkrijyel:) and its intdlectual basis 
(cia'icfeh Akriysat). Aoooiding to this intellectual basis {al-cp.'icfeh ai-ekrtysat) man l^s 
downthesyst6inforthislife so itisneoessary to pieseiveformanthefoIlowingtypes 
of beedom; beedom of bdief (tijrrijat beedom of opinion {turriyat ur- 

la^i), beedom of owneiship {turdjat li-rrilkiysat) and peisonal beedom (el turrijat uii- 
EhBkhiyiatO. The C^taUst eoonomic system lesulted from the beedom of owneiship, 
so c^taUsm has beoome the most promineiit teatuie in this nabiia and the most 
promineiit matter that lesulted from the doetrine {'Eijsfeit) of this ideology {nabcfe':^. 
Thu^ this ideology {iiBtrfe'a) is named C^itaUsm, after its most poomineiit dement. 

As for democracy which is ascrihed to this ideology it stems from the fact that man 
leys dowai his owai ^stem The nation is theiefoie, the souroe of authority She l^s 
down the system, she eniiloys the ruler to govem her, and strips him of his authority 
when she wsnts and estabUshes and l^s down to him the system she Ubes. This is 
because ruUng is an eirploymeiit oontract bdweai the people and the ruler to rule 
aocording to the ^stem, which the people choose so as to govem them with. 

Thour^ democracy is a p»art of c^itaUsm, it is less promineiit than the eoonomic 
system This is because the c^taUst economic ^stem m the Whst intluenoes the 
govemmeiit to the eKtent that the c^taUsts {owneis of c^ital) are effecfivdy the real 
mleis m the oormtries which adopit the c^itaUst ideology lybreower, danocracy is not 
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liiritBd ti) this ideolog^^ sinoetteCornmiinistsdsodaimtnbedeiriocraticandcalltor 
ghdng the ruling to the nation (peopie). It is theidbiB more aocurate to caU this 
ideology the C^itaUst Ideology or C^itaUsm. 

This ideology originally emeiged wbeii the enpeiois and kings of Eurepe and Russia 
weieusingieiigionasameansto esgiloitthepeopile^ transgressagainstthemandsuck 
theirblood. They used the deigy as an instrument for this Thaoarose, asaresult of 
this a bIoocfy strugc^e in CAbich some philosophas and thinters daiied leiigion 
ooirplddy. Othas adcnowiedged leiigion but caUed for its sepiaration from this Ute 
Evaitually the opinion of the mgoiity of the philosopheis and thintes settied on 
one idea vdiidi is the sepiaration of leiigion from this Iife It naturaUy lesultBd in the 
separation of leiigion from the state Thus, the opinion sdtled on avoiding the 
cUsajssion of leiigion, wbdiier in denial or recognition and instead cUscussion was 
conHned to the neoessity of sep»arattng leiigion from this Iife This idea is consideied 
a CDirpromise (solution) between the deigy, on the one hand, vdio souc^t to oontrol 
eyaything in the name of leiigion and the plUIosopheis and thintera on the other 
hand, vdio denied leiigion and the authoiity of the deigy. Theiefore this idea cUd not 
deny idigion nor cUd it aUow it to inteiteie in the Iife instead it just sepjarated it from 
Iife Consaguently, the {doctrine), whidi the Whst eiribraoed is the sepiaration 

of leiigion from Iife This 'EciHbih (doctrlne) is the inteilectual basis rtpon wbidi aU 
thouc^ts are biUIt, iipon its basis the inteilectual cUrection of man and his vievypoint 
in Iife are ddeimined and ipon its basis aU Iife probleins are soIved It is the 
inteilectual leadeiship, whidi theWbst carries and caUs the worid to. 

The separation of idigion from Iife irrplidtiy lecogrrises leiigion, and hy doing so, it 
leoognises that theie is a Creator for the uniwase, man and Iife and that theie wUI be 
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a of Resurrectlon, because t±iis is the foundatlon of reiigion as a reiigion. This 
acknowiedgemait provides an idea about the univeisa man, iltei what paeoeded this 
ilte and v\hat is to toilow it, because it didn't dei^^ the esdstenoe of ndigion. Rather 
when it called for its separaUon trom it irrplicitly oonHimed its sdsbesxe and gave an 
idea that there is no reJaUonship between this iite with what preoeded it and with what 
is to toilow it, when it called for the separaUon of reJigion bom lrfe and that rehgion 
is oniy areJaUonship b^ween the tndrvidual and his Creator. Aooordinc^y this 'Etpatih 
(doctrtne) (separaUonot rdigionfrDmtheltfe), byitsdl-iriclusireoonoept, oonsUtubes 
a oorrprehensrve idea about the urweisa man and lrfe Thus the C^itaUst ideology 
by this esrplanaUon, is an ideology lOre ar^^ other. 

Socicitism, which led to Coinrnunism wiews the urwasg man and itte as oniy matbei' 
and that matter is the origrn of aU thtngs Throuc^ the evoluUon of this matber aU 
thtncp came tnto esdstenoe and thus there is nothtng at aU bejDnd this matter. 
ThaTEfore this matter is eternal and pre-sdstent and irat created hy anyene i.e it is 
indispiensable (wagibul-wjcti}, is eyeilastrng and sdt-adsUng i.e not created hy 
ar^Dne Corrimunists, therefore, dery that matter is created hy a Creator. They ciery 
thesptUtualaspiectot matterandvlewthereoogniUonof thee5dstenoeof thesparitual 
aspiectasathreattothelrte ConsecjuenUy theyrnarntainthatreiigionistheopiumot 
the masses which. sedates arid hmdeis them from actioir They beiieretnnothrngbut 
matter, eventhouc^t iswiewedas ieflection of matberonthebrarn Henoe matbertor 
than, is the ongrn of thou^t and the ongrn of ewiythrng and thiouc^ its 
mabeiiatistic eyoluUon aU thtngs ongrnate Aocoidrnc^y th^ dery the sdstenoe of the 
Creaboraridcoiisicierinatterto beetamal, thu^ they dery what pieoeded this Ufe and 
what is to toUowit, so they do not acknowiedge arythtng esaeept this Ufe 
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InEpiteof tte(±ffereexesbetv\eeiit±iesetvvD ideologiesmrespectto t±i6irviewabout 
man, life and the unweise ±xDth agree that the ideals to be souc^ hy man are tbe 
sublime values tbat man down for bimsei^. So b^piness in their viewf is to enjoy 
the opdmum level of sensual pieasures wbicb in their opinion are the means to 
h^p)iness eveii h^piness itsdf. The two ideologies dso agree upon p(reseiving the 
pieisonal freedom of the indMdual, so man can act as he lOres howe^er he desires, as 
long as he sees his li^paness in that action Theiefore the pieisonal behayiour or the 
pieisonal freedomis apiart of v\hat is sanctiliedby thesetwo ideologies 

Both ideologies differ in thar view of the tndividual and society. C^itaUsm is an 
individuatistic ideology which assumes society to be oorrposed of tndividuals It p)^s 
SBCondary attaition to socidy and stn^es out the tndividual for its attention 
Theiefore it considas it necessary to secure the freedoms of the tndMdual. In order 
to eirsurehisfreedom, eyaymeiriberworteforthesateof society Freedomof belie^ 
is theiefore, one of the thtngs sancttlied by this ideology Ereedom of owneiship is 
dso sancttlied and not restricted hy its philosophy but hy the gDvemnieiit which 
tnteryeiies to guarantee the Hberties The gDvemmeiit trrplemeiits these restrictions 
hy the p)olioe and throuc^ law enhoreement. The state howeyer, is oonsideial a means 
and not an end tn itsdf . SovaTagnty ulttmately belongs to the tndMduals and not to 
the state Acoiidtn^y c^itaUsm carries an tnteilectual leadeiBhip, which is the 
sep)aration of religion hom the ltfe on the ±)asis of this leacieiship c^taUsm 
irrplements its systems, caUs for them and attempts to trrplement them eyeiywheie 

SociaUsm, indudtng Corriiiiunism, is an ideology which views society as a geneial 
coUection consisttng of human beings and their relationship with natureL Thus preople 
wUl sulrmit to this rdationship tnevitably and automaticaUy This coUection as awhole 
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is one sint^e unit, wiiidi is man, nature and idaHonships, dl oonsdtute one wJiole and 
not p)arts separated from each other. Natuie is oonsideied to be a pait of man's 
peisoncilitj/ the p»ait he cairies in himseii. Idan does not evolve without beng 
oonnected with this p»ait of his p»esonatity i.e natuie, because man's lelationship with 
nature is lihe the relationship of the thing with its own essenoe Aoooidtnc^y socieiy 
is oonsideied to be one unit wbose three eJemeiits evolve together as a wbole Thus 
man has to revolve withtn this oollection lihe a sp»ote tn a whed. Theiefore, 
Coinmunists hold no ireedom of bdief or eoonomical owneiship for the tndrwidual; 
beiirf and eoonoiry are restricted by what the state wants Conseguently the state is 
also one of the thtngs sancttlied hy this ideology Erom this mateiiatistic philosophy, 
ltfe systems have emanated and the eoonomic system was oonsideied the prtmary basis 
and the matn feature of aU the systems Henoe Sociatism, indudtng Cornmunism 
carries an intdlectual leadeiship, which is mateiiatism and mateiiatistic evolution, on 
this basis it rules with its ^»stems, caUs for then and atteirpts to ^iply them 
eveiyvvheie 

As for Mam, it holds that h»Qrond man, ltfe and the univeise theie is a Creator, who 
created them aU. Theiefore its basis is the oonyiction tn the esdstenoe of AUah 31. 
This 'EcjHEihistheone whichddjermtnedthesptritLial asp»ecttneveiythtng thatisthe 
factthattheuniveise manandltfearecreatedhyacrBator. Thaidbre theidationship 
of the uiweise as bdng created by AUah Sl the creator and the idahonship of the 
created ltfe with AUah 31 the creator, and the idationship of the created man with 
AUah 31 the creator, siich a relationship is the sptritual asp»ect tn the uiweise tn ltfe 
and tn man. The sptrit (ruH), theiefore is man's <x»riprehension of his relationship 
with AUah31. 
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The beiirf in AHah S must also he Imted with. the beiirf in the Pnsphethood of 
lytjhammad his ]Vfessage and that the Ouhan is the speech of AHah S. Henoe it 
is obligatoiy to beiieve in eveiythlng he brouc^t. Aooordinc^, the Mamie 'Etjagriiih 
mahes it oompulsoiy to beiieve in vhat poBoeded this ltfe whleh Is AUahSl, to beiieve 
in that whlch Is after this life - whlch is the of ResunBctlon and that man Is 
iBStrioted in this ltfe hy the oommands and prohititions of AHah Sl which lepiesent 
the leiationship of this ltfe with vhat piBoeded it. lyian is also lestrieted with the 
aoceunting on toUowing these oommands and avoidtng these paohibitiona This 
aoceuntabUity lepaBsents the leiationship of this ltfe with vhat toUows it. IneHtably 
a]VfeisltniniustiBalisehisieiationship withAUahSi whenundertakingary action, thus 
he dtiBCts his actions aoooidtngto the commands and pirohibitions of AUah S. This 
isthemeantngof mbdrigmatterwithspmt. Theultimategoal of diiBctingtheactions 
hy the commands and prohibitions of AUah Sl is to attain His pieasuieL WhUe the 
tmmediate aini from undataking such acUons is the value which the action achieves 

Theeefoip the ideal aims to protect the soci^y aie not laid down hy man, but lather 
hy the oommands and pirohibitions of AUah Sl, which aie oonstant, neither changing 
nor evolvtng Thus the protection of the human ltfe mind, human dignity private 
propierty, leiigion, security and the state aie aU constant ideals that aini to protect 
society; they are not sulgect to change or de^eiopment. Islani has laid down haish 
p)unitivemeasuiestoprotectthesecDnstantaims. ItisobUgatoiytopaBtecttheseaims 
becausetheyareoommandsandprohititionsiromAUahii, notbecausetheyproduoe 
maberial values (beneiits). Aoooidtnj^y, the ]Vfeisitni and the state undertake aU actions 
aocoidtng to the oommands and pirohibitions of AUah S, because they (the 
oommands and pirohibitions alone) should oiganise aU of man's affaiis. Undertaking 
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actions aoooidlng to the oommands and prohititions of AUah S is the on]y that 

proYides the lytjsltm with trangtnliity. Hesoee h^^iness is not satisfytng the sesosual 
pleasures itisratha:attatnlngthepleasuieof Allahii. 

InieEpecttoman'soiganicneedsandlnsttncts, Mamhasoiganisedtheminaw^that 
esisuies the satisfaction of thesn dl, such as the stomach need, the production need 
or the othess. Hovvever, this oiganisation is not done hy satisfytng some of them at 
the esgjesise of theothas; norhy suppiesstngsomeot thesn, setttng othas loose or 
sdttng atl of than loose Instead, Mam hias oo-oidtnated aU of them and satisBed atl 
of themhy apiedse ^stem whiich offess man deiic^t and oomtort and pievesits hlm 
troml^istngto thelevel of the animd thonui^ the anaiehism of insttncts 

To matntatn this oiganisation of oiganic needs and insttncts, Mam oonstdess the 
oommunity to h)e an tndivisible wbole and Yiews the indwidual as an inseparable p»art 
of the oommunity. Howeyer h)ang a part of the oommunity does not mean the 
tndividual isnot pesoesved as a spohe tn a wbeel; tie is Hewed as apjart of the wbole, 
litethehandh)esngap)artof theh)ocfy ThaMbip Mamtookcaieot thetndwidual as 
pjart of a cxjmmunity and not sepjarate from her, looktng aRjer htm leads to the 
protection of the ajmmunity At the same ttme Mam took care of the oomminity 
not as hjesng a whole dewjid of pjarts, but tn her c^jadty as a whole made of pjarts 
who arethetndividuale suchthatlookingafterthecx)rnniinity leaclsto thepjrotection 
of thesetndMduale who arethepjarts of thecornrnunity. Proptiet lytihammad^ said: 
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^v* LS^ i'3' i ^ 1 fl ...i (3 j 1 g 1 fl .1.1 g ‘ ^*< j 

ij^Jja jtJ ®^y ,13*j* ^ 3jj j*J_j ii'.Sj..^.) 3 'j' jJ :'jJll* 

(( 'J*r*jj 'jssJ j»-f!-'j' 'ji*:.' Oij 

"The eKani^le af Uiose \Uid mBintain .ADah^s linmts (hudood) and those \Uid 
surpass them is lihe the eKan^de af those \Uid shaie a hoat. Sontie \muld 
ocmpy^ its i:Qfier deck and smie its lower deck. The ocm|iants af the lov\«r 
deck\muld have to go to the i]|fier deck to have access to the water If they 
said, \Uydcxi't\\edrillah(deinaurpa[t(tDdiiectlyaccessthe\\atei) anddo 
not cause acy inccxiverdence to those aliove us. If thaseantheupperdBcklet 
them do \diat they wanted then aH af the passengess would sink flowevei; if 
they pievHited them hiHn dcdng so then all would he saved". 

This outiook tn the oornmunity and the individual estahUshes a disttnct oonoept about 
society The individuals as p)art of the oommunity must have thouc^ts (aflc£Er) that 
bind them tog^iier and hy which they lrve They must also share the same emotions 
(iTBdTaa'ir) hy which they are tnfluesx)ed and they prrooeed aooordtng to than 
Additionally they mjst have one ^stem to address aU of their lrfe's problems. Haroe 
society is ooirposed of tndwiduals, thouc^te emotions and sjystana Idan has to be 
bondedtnthisltfely thesethouc^ts, anotions and systems. Thus man is restrictal tn 
ihisltfehy thesethour^ta emotions and^^stems. A lyLisltmis thanrfore rEstrictedtn 
this lrfe hy Islam and he does not have hrBedoms at all. So the'a^aa^htortheiyLisltm 
is rEstricted hy the Itmits of Islam and is not left unrEstrictBd Conseguentiy ary one 
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wiiD renounoes Islam is oDnsideiBd tn have (X)mmitbed a c^ital offeeise and his 
^X3stasy is m^ with c^ital punishmeeit if he does not lepeeit. SbTdlariy, the peeBonal 
aspect is restricberi hy the ^)stem of Mam Heex)e zina is a crime for which the 
fomicabor is seveeely punisheri withoub oompassion anri in puhiic 

AHahii sys: 


"Andld; apartycT ttetdiaoswitneaBtiTarpuridmat" [An-Nun 2] 

Driiiking kiTEarn-is a crime thab dso tnvotes punishmeeit Lihewise acbs of aggression 
againsb othees oonstitube a crtme thab is treaberi case hy case acooiritng bo the type of 
aggression, such as false aocusation of zire murrier dc. The eoonomic aspect is also 
restricberi hy the dTeoi^a, and hy the means of owneeBhip with the diEara peeraitbed the 
tndividual to possess wiih and the natuie of this private prropeely as being the dTada 
peermission of ustng the object. Consegueeitly violattng these restrictions is 
oonsideeBdacrime vriiichdtffeeB accoiritngto thetypeof thisviolation, suchasthdt, 
robbay dn Theeehore the stabe is neoessaiy to prrotect hoth the oommunity and the 
tndMdual and to ^piy the ^)stem in the society It is dso neoessaiy that the ideology 
tnilueeioes its adheeBeits so that its protection heoomes natuially ooming from the 
pieople themsdves Aoooidtni^y it is the ideology which restricts and protects (the 
eeittre society) wMle it is the state which essecubes (the legidation). Sovereignty 
(ayEtbihO, theeefoip bdongs to the diara and not to the state or the UirrtBh thou^ 
the authoiity {sulTar) hdongs to the UirrtBhand it is manitested in the stabe Heeioe, 
the state is the method for impleeiieeittng the ^deen dthouc^ the tndividud's pieiy 
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(tctjwa) of AHah 31 is reiied 1 : 5 x 511 for his adhereiioe to the rules of Mam. Thereforei 
it is neoessary to have legislation irrpleinaited hy the stabe and dlreotion to the 
beiiever so as to oorrply with Mam, rnotivated hy his tiajwa. Mam is therefore 
oorrprised of an 'ajaatih and systems and the Mamie ideology is both a flkia and a 
tBBtsjgh (mMiod), whioh is of the same Mnd as the Akiah Its ^^stem emanates trom 
its 'ajtakih and its haDatah (civi]isation) is a unigue of ltfe Mam's method tn 
oarrytngthe ctrwahis by trrplemBittrigit by the Stabe and oarrytngit as an intdleotual 
leadeiship to the worid whioh should be the basis for rindeistandtng and poactistng 
Islam Irrplemeiiting Mam on the oornmunity which is goveined by its siystem is 
oonsidered carrytng the Mamic ctTwah (to theirO, because ^piytng Mam on non- 
lyRjsltms is oonsidered to be the poactical m^bod for the ctrwah This trtplementation 
had the greatest effect tn crBattngthevast Mamic worid. 

To summarise, three ideologies exist tn the worid, C^itaUsm Sociatism and the thtrd 
ideology is Mam Each of these ideologies has its own doctrtne ('acpahlO from whidi 
its ^^stems emanate a measure for man's acUons tn the ltfe a spiectlic view towards 
society and amethod to trrpilemeiit the siystan. 

As for 'ajaahh the Coinrtrunist ideology holds that matta: is the origtn of thtngs and 
that aU things emanate from it hy means of mabeiiatistic ewlution. The C^itaUst 
ideology bdieres that reiigion must be separated from the Ufe which results tn the 
separation of rdigion from the state Hence the CepitaUsts dorit want to discuss the 
issue of whetha: a Creabor exists or not, they rather discuss that the Creator has no 
ri^t to tntertere tn Ufe regairiless of whether His existeiioe is acknowierigBd or not. 
Conseguently those acknowiedgtng the exist 6 iioe of a CrBator and those who deny it 
are egual tn the C^taUst doctrtne which is the sep»aration of rdigion from Ufe 
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As for Islam, it bdieyes that AHah Si is the ereabor of the adsteooe (wtjooc}, that He 
seot piophels and messeigess with His daEn to human beings and that man wdU be 
aooounted for his actions on the of Judgement. ThesTrfoip the 'acpaiihot Mani 
isthebeJiei (irman) inAIlahSI, HisangeJ^ Hisbook^ Hismessesogess, andtheOaDaa 
and OEcfer, the good and bad of which are from AUah 31. 

However, leganding the manner in which the ^stem esuanabes from the '£tj3afeh 
(doctrine), ODinrnunisni maintains that the sjstan is tahesi from the toois of 
production, thus the feudal sjstan was the product of the dominant mode of 
production in the feudal soci^y, namely the axEL The evolution of sod^y to 
C^itaUsm made machlnay the tool of producbion, thus the CcpitaUst ^sbem is baten 
from this mode of production throuc^ mabesriaUstic evolution C^itaUsm in 
sepaiating lehgion from Ufe maintains man has to sd; for himsei^ a sjsbem from this 
Ufe Sohestartedtotakehis^sbemfromhisreaUtyandl^sitdowaihyhim9eif. Islam 
oonsidess that Allah H has assigned a ^sbem for man to prooeed on in this Ufe He 
Sl has sesit lyRihammad M with this ^sbem which He revealed it to him M, so man 
must toUow it. Hesice a lytisiUm studies the paroblem and deduoes its solution from 
the Ourian and the SunrBh. 

As the measure for action^ Communism oonsidess matesiaUsm i.e the mabesiaUstic 
sjsbemastheneasuretnthislite So as matter eyolves so does the measuie C^taUsm 
oonsidess the measure to he hesidit, on this basis actions are evaluated and 
undeshakesi. Mamoonsidessthehalal andtheharamasthemeasurei.e theoommands 
and prohibitions of AUah 31. Aooordinc^y the halal is peshormed and the haram 
shurmed The measure nesther evolves nor changee it is not inlluesioed hy hesidit. 
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latha: only the arbitrates. 

As for society Ctornmunisrn oonsidees it oonsisttng of a geneial oollection oortpiising 
of earth, modes of production, natureandmanwiiiehall areoonsideiBdto bematter. 
When nature and its oontents evolve man evolves with it, thus the vdx)le soci^y 
evolves. Conseguently sod^y foIlovvs the mateiiatistic evolution. Therdbie man has 
only to geneiate the oontradictions to promote this evolutionary paeoess Wheir the 
society evolves the IndMdual evolves with it and thus man ievolves with the society 
lihe a spoke in a wheel. 

CepitaUsm views socidy as oorrposed of indMduals Henoe, if the tndividual's affairs 
are managed the socids/s attatrs wUl be managed Care is theiefoie, only giveir to the 
tndividual. Thus the govemmeiit acts only for the beneiit of the tndividual and 
oonsegueiitly this ideology is tridividuatistic Idam vievvs the 'Etjagrtih as the basis of 
society tnciudtng its thou^ts emotions (iTBdraa'id and the systems emanate from it. 
Thus the Mamic society is brouc^t tnto beng when the Mamic thou^ts and 
emotions domtnate and the Mamic systarr is trrpleineirted on the people Socieiy is 
theiefoiB ooirpiised of man, thoui^its emotions and the ^^stems For a peison 
togetha: with another peison oonstitutes only a grorp and th^ do not mahe a sod^y 
esaoept when peopie adopt the same thou^ts share the same emotions and ^ply the 
same ^)stem upon them. This is because the matter that oiigtnates a relationship 
bdween two pieisons is only the tnteiest (rtKiaHal:^. However the idationship 
bdweeir two pieisons esdsts when the thou^ts ova: the iTBdaHah wae unilied 
togetha: with their emotions thus untfytng the acreptanoe (liDEO and igection 
(giEiDEib) and the system that solves the problems is the sama If the thouc^its or 
emotions towards the tnteiest (rtBdaHEitO dtffeied thus the aooeptanoe (riDa) and 
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igectlon (^iaDat^ were not united, or the siystan that treats it b^iween people diEtered 
thai the relationship would not sdst and oonsepuentiy tihe sod^y would not exist. 

ThaTEforp soddy oonsists of man, thouc^ts, emotions and systan^ because these are 
the mattere vdiich originate the relaUonship and mahe a grorp of peopie a disttnct 
soddy 

Thus it atl people in a sodety were jyRjsltm^ but the thouc^ts they adopted were 
democratic and C^taUstic, their anotions were priestly-sptritual, patriotic or 
narioncitistic, the sjetem ^^tied rpon them was democraric and C^itaUsric then the 
soddy would be non Mamic, eveii tf the mgority of the people were lytjsltms. 

Conoemtng the inplemeijtarion of the system, Cojnmunism oonsiders that the stabe 
alone tnplements the system throuc^ the poUoe fojne and harsh laws. The state 
deydops the system and acts on behatf of the tndividual and oorrimunity The 
govemmeiJt tn c^itaUsm loohs atter the Uberries. So tf someone encroached rrpon the 
treedom of an tndwidual, then the govemment wUl act to pawent the encroachment. 
However, tf someone did not encroach rrpon the treedom of anothe: pjerson evei tf 
he esgjloited htm and took aw^ his ric^ts but with his eonsait, then there would be 
no encaoacdiiijentripjonheedoms Tbestatewouldjiotthentnterferebecausethestate 
exists to secure the Ubeiries 

Islam cjojisiders that the system is tnplemented hy the indiviciual's eonsdousness of 
AUah 31 (tccjy>a). It is also tnplemented hy the state throuc^ the feeitng of the 
oommunily of its jusrioe, hy the co-opjerarion of the narion (UirrrBt^ with the luler 
throuc^ ei-arrrhil rrBruP warBliyanil rrurkar (erjjonjnig the gocjd and foj±addtng the 
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evil) and the authoiity of thestatE: ThestatEtakBscarBof tiie oornmiinity^s affaiiB but 
not the individual's attairs unless he was unahle to do so. The ^Btem does not evolve 
at aU. The state has the authority to adopt the rules (AHkamEiTEadaiai:) when theie is 
more than one opinion of ijtihEti on an issue 

The inteUectual leadaship of Mam agiees with man's nature {ATiah). In s|pite of its 
depth it is easUy undeistood. One's heart and mind are guicildy opened to it, eageily 
trying to undeistand it and pondeiing over its d^aUs with ^pneciatiorL This is 
hecauserdigiousriessisiristirictheinrriarL Eveiymanisiidigioushyhisnatuieandno 
power can iemove trom him this nature (BTial:), hecause it is deeply looted in him. 
lyian, hy nature feels that he is inoorrpl^e and that theie is a greater power which 
de9erves to be sancttBed. ]yian's insttnct of leiigiousness is the need for the Creator 
the Oiganiser that arises from his natural weakness This tnsttnct of leiigiousness is 
oonstant and has a spediic marritestation, which is the sancttBcation (tccitei). 
Conseguently manktnd is rdigious and has alw^s woishipped somdhtng throuc^ut 
history Humarrityhas woishippedman, piands stones antmals tiieandotherthtngs 
Islam, however, wiih its doctrtne came to lead man aw^ tiom woishippang created 
thtncp to the woiship of AUah S who aeated eveiyfhtng; The adveiit of the 
mateiiatistic ideology which deiries the existaioe of AUah 31 and our leiationship with 
Him ii, oould not put an end to this trmate iHigiousness However, it shttied man's 
oonoeption of prower greater than himsdf and of liis sanctttication of tlris prower. It 
shttied aU that to oonoavtng tlris pewer tn men and made liis sanotttioation to them 
alone It is as tf it went backward, and shUted peoplds sanctttioation tiem 
worshipping AUah S to WDishipptng the S6ivants (of AUah), aw^ tiem venaeting 
theE^atoi AUahH to veneiattngthewoidsof theoeated So it wasbackwardtnthat 
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regard. It cxDuld not dlminate the nature {ĔTrahO of religiousness; it lather, deoattuUy 
shiEted it bacikvvan± Therefore, the tnteUectual leadeiship of the mabeiialistic ideology 
(Ctommunisni) is a negative leadeiship, which disagrees with man's nature: Therefore 
it is a failure iiom this peispecdwe It only manipulates the people thiou^ ^peaUng 
to their stomach. It attiacts the poor, the scared and the defeated ones Those who 
adhane to it are those low in their thtnMng; the taUures in ltfe and resenthil of it and 
those mentaUy dewious who asptre to be knowai as tnteilectuals wben th^ chatter 
about the theoiy of dialectics whose tdsdiood and ooiruption are so Yisible by both 
the tnteilect and reaUty It resorts to foroe to sulgugate people to its ideology Henoa 
oppaiession, suppression, anarchy turmoU, destruction and tnstabUity are its most 
tnportant tnstrurneiits 

The C^itaUstic tnteilectual leadaship Ukewise disagrees with man's nature (fiTraid i.e 
the tnsttnct of leiigiousness This is because the tnsttnct of leiigiousness manUests 
itsdf tn sancttBcation as weil as tn managemeiit of man's affatiB tn Ufe The 
inoonsisteiicy and oontiadictions ^pear whai man undeitabes this managemait; 
testUying to man's tnataUty Conseguently, the daai (revealed frem the Creator) must 
manage man's aEtatis tn Ufe Thus the sepaiation of the daai frem Ufe oontiadicts 
man's nature (BTraihO. The presenoe of the daaa in Ufe does not mean maktng the 
hmctions of Ufe idigious lites Rather, the presenoe of the daaitn Ufe means maktng 
the siystan that AUah S oitiatned, solve man's problaris tn Ufe This sjstan emanates 
fiom the 'ajHth which agrees with man's nature (ATrait). Removtng this system and 
replactng it with a ^stem which emanates from a creed that disagrees with the tnsttnct 
of reiigiousness disagrees with man's nature {fiTraih). Therdbie the tnteilectual 
leadaship of C^itaUsm fails from the tnstinchwe (BTrij) aspect because it is a negaUwe 
one for it sepaiates the daaitrom Ufe banishes idigiousness from Ufe and maktngit 
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an indiyidualistlc issue and resTioves AIlah's 31 ^^sbem wJiich He oidained, irom 
solvtng man's problems. 

The I slamic intjellectual leadership is positive sinoe it estahUshes the mind as the basis 
fortheb6iief intheedstesioeof AHahil. It diaws man's attesitionto thedemoits of 
the uiwessg man and life to oonclusively and decisively establish the esdstaioe of 
AUah 31 , the Creator of these thtngs. It drflnes for man the utmost pesfection which 
he tnnately searches for and does not esdst tn htm, theltfg ortheunivaseanddlrects 
man's mind to this utmost (Supresne) power so as to reatise His eKistesioe and beiieve 
tnHim 

The Communist tnteilectual leadesship is buHt upon matadalism and not the tnteilect 
thou^ the mind oondudes it It oonsidess that matter exists befoie thou^t and 
matter is the origin of aU thlngs, haioe it is mataiatistia The C^itaUst tnteilectual 
leadesship hovvever, is based upon a ooirpromise solution leached after a bloody 
strugc^e betweai the desgy and the tnteilectuals which had lastal for mary oesituries 
and it lesultBd with the ideaof sepaiation of the dBaifrom the state 

Thesefoip both the Communist and C^itaUst tnteilectual leadesships failed stnoe they 
oontradict man's nature (ĔTral::) and are not built upon the tnteilecL 

In oondusion, of the thiee intdlectual leadashipa only the Idamic tnteilectual 
leadesship is oorred, because it is buUt upon the mind, it agrees with man's nature 
(fiTratO and, thus man positivdy responds to it While the other tntdlectual leadesships 
are false because they are not buUt rpon the mind and th^ disagree with man's nature 
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(ATiHihO- That the intdlectual leadeiBhip in (X)rnmiinistn is buQt on materialisin and 
not on the mind. This is because it maintatns that matter precedes thouc^t i.e it 
preoedesthemind Thus vvhenmatb6risirflectedonto thebiainittnitiatesthouc^tin 
it, so it (thebiatn) thtnks tnthematta:that vvas reflectedonit Piiorto therdlection 
of the matter onto the biatn there was no thou^t, and aocoidtni^y eveeyihtngis bidlt 
upon matter. Conseguaitly the oiigtn of the Comanunist tnteUectual leadeiship is 
matter and not thouc^. 

This peispecthe is wrong for two reasons: The flist: Theie is no reflection b^ween 
matter and brain: neither the hratn is reflected on matter, nor matta: is rdleclBd on 
the biatn This is because rdlection lagidres that objects be endowed with the 
characteiistic of leAechon, such as a mtrror, for reflection to h^peii This 
characteiistic is not possessed hy the biatn or hy the matter. Theiefore theiB is no 
rdlection at all h^ween matter and the bratn, hecause matter is not ieflecfBd on the 
brain, nor is it transterred to it Rather, the sensation of the matter is transterred to 
thehratn throuc^ the senses. The sensation of matter to thebiatn is not aieflection 
of matterto thebiain, noraieflection of the biain to matter; it is only the sensation 
of matter. In this regard thae is no dtffaence between sic^t and the other senses tn 
the senstng of matter. Thus sensation occurs by smelttng hearing touchtng and 
tasttng as it oocurs hy seeing Ther^ore what h^pens is not leAection on the biain 
butiaiho:itissensationof thethtngs. Acx»rdtnc^y, mansensesthtngsthiouc^hisflve 
senses and thtngs are not r^ected on the biatn. 

The second Sensation alone does not produce thouc^, but meiely produoes 
sensation i.e a sensation of the tangible object. Sensation, plus sensation, plus a 
ndltion sensahons wdU sttU only produoe a sensation and no thouc^ at aU. In oider for 
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man tn thlnk, he must haye pievious inhoimation throuc^ which he can esgilatn the 
sensed matter. For escanple, if a book in the andent ^hac language was given to 
someone v\ho has no pieyious infoimation about the ^hac language and aU his 
senses wane made to fall on the book by sic^t and touch, and this was lepeated a 
mUlion times, he stUl would not be able to undeistand a sini^e woid of the book 
unless he is giveii the ielevant infoimation about the ^hac language Theeeaitjer, he 
wdU start thinktng and undeistanding Ld; us take another acanple of a chUd with 
sound senses but with no pievious infoimatiorL If we weie to plaoe in front of the 
chUdapieoeof gold, biassandastoneandmateaUhissaises, saisethesethingsthe 
chUdwouldnotbeabletD oompiehend them, no matterhoyymuchthissensationwas 
diveistfied and lepeated However, tf the chUd was given pievious tnfoimation about 
them, hewouldusethistnfoimationto ooirpiehend them Whie the chUd to growup 
to betwentyyeais of agewithoutanytnfoimationhewDuldiematnashisftrstd^of 
ltfe, legaidless of the biological growth tn the biatn. Stnoe it is not the biatn that 
enables man to oompiehend, lather it is the pievious infoimation together with the 
hiatn and the saised olgect. As for the insttnctual behaviour, tn oontrast to the 
tnteUectual prrooess tn man, it lesults as a meie lesponse to the tnsttncts and oirpnic 
needs a matter, which oocurs with antmals as well as man. For scample a baty 
iecx)gnises throuc^ givtng htm an ^ple and stone lepeatedly that the ^ple can be 
eatenwhUethestonecannot. Ljtewise thedonl^iecDgnisesthatbarieyiseciiblebut 
soU is not. This dtffeientiation occurs not throuc^ thouc^t or tnteilect, but throu^ 
the lesponse to the tnsttncts and the oiipnic neads which aie paesent tn antmals and 
man Thus thouc^ cannot be prociuoed unless pievious tnformation is ooupled with 
the transfeience of thesensedthtngthrou^thesensesto thebiatn. 

AocDidtnc^y the mmd, tnteilect, or oompiehension can be dEftned as the transmdssion 
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of a sensed olgect throuc^ the sesoses to the brain and the exisbesiDe of paeyious 
intormation hy whidi this leality is explainBd 

Thaetorp the Ctornrnunist intdlectual leadaship is both false and inoonect, because 
it is not built rpon the rnind and the rneaning of the thouc^t and rnind in its 
undesstanding is false 

The C^italist tntdlectual leadesship is buHt on a ooirprornise solution agieed upon 
by the desgy and the inteilectuals after thesr bloocfy oonOict wbich lasbed for rnary 
oesituiies. This corrprornised solution is the separaUon of the dsEn from ]tfe i.e, the 
rrrplidt adcnowiedgesnart of the (ten while separattng it from ]tfe Thus the C^taUst 
tntdlectual leadesship is not buHt on the mind, it is rather based on this ooirpromise 
soluUon Indeed the idea of a corrpromise is deeply rooted tn the C^taUsts who 
draw the truth near to the falsehood (haTil) and iraen near to Kjt, the Hc^ 

(nji) near the dadc (DHalan). This is despite the fact that the coirpromise soluUon 
doesnotedstbecausethematberisathertheiTEtjgorthebaTii, iraenorKja-andlic^ 
or ciadcnessThe conpromise on which they haiye built thar doctdne and tnbdlectual 
leadaship has made them swa:ve from the truth the inHn and the lic^. Therdbip 
this tnteilectual leadeiship is not buHt on the irdnd thus it is false 

However, the Idamic doctrtne is built upon the mind, becrause it obUges the lyhslim 
to beiieco in the exisbenDe of Allah M, in the Prophdhood of lyRihammad 'M and the 
Oudan, throuc^ the use of the mind. It obliges the lytJsUm to beiieye in the gjaib 
(thingsbeyandtheserises) onthecondiUonthatitismeiiUonedinasouroewhichwas 
conclusivdy prowen raUonaUy Ute the cpran or tEiitii mjtjawaiir. Thu^ the Idamic 
creed is based upon the tnteilect. 
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This is from the raHonal per5pectjve Howeva: with regards to man's nature {ATiaitO, 
the Mamic inteUectual leadeiship agrees with man's nature (ATiahO stnoe it recognises 
the eKistence of daaT, its necessity in ltfe and the obligation to manage iite aooondtng 
to the oommands and paehibitions of AHah W> ■ Reiigiousness is innate (ATii^ in man 
stnoe it is one of man's instinots with its own response, namely sanotiBoation, whioh 
is a natural response to a specitie insttnot that dttieas from all the other responses of 
other instinota Thus, the heiief in daai and the obiigation to iwe aooondtng to the 
oommands and prohibitions of Ailah S is tnstinctive It agrees with man's nature 
(ATiaitO and theiefore responds positiveiy to man. 

This dttiess from the Conimunist and the C^itaUstio leadeshipa each of which 
disagrees with man's nature (BTiaihO. The Communist tnteilectual leadeaship daiies the 
esdstearoe of daai absoluteiy and opposes its reoognition. Aooondtnc^y it oontradiots 
man's nature (ĔTiaiH. The C^itaUst tnteileotual leadeaship neather reoognises nor 
deaiies daai It does not mahe the recognition or deaiial of daaian issue for discussion. 
However, it insist on the separation of daai from Ufe and advocates that Ufe be 
managed aooordtng to beareiit with no rdation to daai Theasfore it oontradicts man's 
nature (aTiahO. This disagrees with the nature (fiTiah) and stands far aw^ from it 

The Islamic inteilectual leadeaship theasfore is the only oorract tnteilectual leadeaship 
hecause it agrees with man's nature and mrnd; aU other tnteilectual leadeaships are 
false Aooordtn^y, the Mamic tntdlectual leadeaship is the only oorrect and suooesstirl 
tnteilectual leadeaship. 

One guestion ranarns: Did the lyRjslims trrpleaneait Mam, or did they only eanbraoe 
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its doctitne v\Mle inpleiriaoting other ^sbeirB and laws? The answer to this guestion 
is that lyRjsttms irrpleineiitBd only Islam throuc^ aU the ages from the arrival of 
Rasool AUah M to Madtnah until 1336 A.H i.e 1918 C.E when the Mamic State 
collepsed at the hands of ooIoniaUsm The lyRjsltms tmplemeiitation of Mam was 
comprehensive and its suocess In th^ oojrpiehensive irrpleinentation was 
ovavvh.djntng 

The practical tnpleineiitation of Mam is undertaten hy two artities havtng the 
responsibitity to trrpleineijt the ^stem Th^ are The judge who is responsihle for 
settiing disputes b^weeii peopile, and the ruler who govems the peopile It has been 
nanabed throu^ suooessKe reports (tawatur) that the judges v\ho s^tled the dispiutes 
b^ween pjeople from the ttme of the lyfessarger 'M tUI the demise of the KhUatah in 
Istanbul, s^tledthedisputesinaIlaffatrsvviththeIawsof the ShEarrah. This is wh^her 
the dispiutes weie b^weeir lytjsltms or betweeir lyLisltms and non-lyfeisltms The 
oourts that settled disputes, such as intrtngement of ric^ts family matteis, crtminal 
prosecution, ^tc. wane under one stn^e oourt based on the Mamic ssjarrah only No 
one eya: lepKrrted that eveir one case had beeir sdtled aDooidtng to otha: than the 
Mamic Sheai'ahnjles or evar one eourt in the Mamic oountries has ever judged with 
other than Mam brfoie the oourts weie divided tnto diEarai and nLzarrL (civil) under the 
legular tntlueiroe of eoloniatism The deaiest p(roof of this is oontatned tn the lecoids 
of the Eterai courts paeseived tn the old dties of Jerusalem Bac^rdad Damascus, 
Catro and Istanbul dc. TheseiBCOids areacondusivep(roof that only the Shari'ahwas 
inplemarted hy the judges Eveir nDn-lyfeisitms used to stiJify and write Mamic fic#i 
Hte Sdeem al-Baz, who wrote a commeirtaiy on d-lylgatlah. Laws that weie 
introduoed towaids the demise of the state weie tntroduoed on the basis of the 
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SGholarB fatwathat sucii laws do not oontradict the AHkamShE3ii'ah. Consequentiy the 
'Uthmani penal oode was introduoed for ^piication in 1275 A.H (1857 C.E.) and the 
Law of Ric^ots and Trade was introduoed in 1276 A.H (1858 C.E). This was foIlowBd 
in 1288 AH (1870 C.E) hydividtngof the courts tnto two: sssaii'ah<x)urts and otBcial 
law cx)urts and a decaae was prassed to arrange this division In 1295 A.H (1877 C.E) 
a law was issued to legulate statuary couits In 1296 A.H (1878 C.E) the Ric^ts and 
Penalties Prooedure was issued. Stnoe the 'iilema'a dtd not flnd anyjusttScation to use 
the civil law it was put aside and the stBii'ahrnagazine (ai-iyigaUahO was issued tn 1286 
AH (1868 C.E.) as a canon for transactions. AU these canons weie issued as rules 
pesrrnitted hy Islain and were not enacted esacept, as deady spelled out in the decrees 
introclijcing the canon^ afber a fatwa was gKen to aUow them and after being 
pesrrritted hy the Sheikh al-Islain. The cx)Ioniatist authoiities stnoe 1918 C.E. have 
cxxupied sorne Mairic lands and wes:e settttng dispubes ova: the civil cases acx»idtng 
to non-Islainic laws. Wheseas those cx)untries whidi wese not physicHlly ocxupied hy 
colonialist amies, althouc^ they are under its tnfluesroe cx)nttnued to rule judidally 
acxx)rdtng to Islam until lecesrtly, sudi as Atc^ranistan and the Arahian pesrtnsula i.e 
Hijaz, Ngd and Kuwait, thouc^ the rulesB tn these countries no longer tii^iesriesrt 
Islam. Acxx)idtnc^y, we obseswe that Islam was tii^iesriesrted judidally and no other 
law was ^piied tn the judidary throuc^out aU the ages of the Mairic Stabe 

The tiiplesriesrtabion of Mam hy the nier is lepresesrted tn AHkamsiTarai'ahidabed 
to flve areas: sodal, economics educabion, hoiesgn ahtatrs and luUng The AHkam 
sh3rai'ahidabtng to these matber wese aU tii^iesriesrbed hy the state The social ^Bbesn 
deSnes the idationship bdweesr mesr and womesr and the mabbesB thab aiise as a lesiit 
of this idationship i.e pesBonal status. Alone the sh3ii'ahis stUl ^pUed tn the sodal 
sysbesn tn spibe of the piesesroe of the colonial powesB tn the Mamic lands and the 
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presence of Kijfi-rullng; deilnitjely no other ^jsbem has been mplementeci Conoerning 
the eoonomic system, it is represented in two Aistly the in which the stabe 
ooUects pubUc iwenue in oider to look afber the peoples affaii^ seoondly the in 
wbich this revenue is spent. As far as ooUecting revenue is oonoemed, the Stabe 
ooUecbs the zakat due on money land and Uvesbock as an obUgaboiy woiship and is 
exidusively cUsbribubed amongsb the eic^t cabegoiies maitioned in the Ourian. The 
StabeneverusBdihezaikatfundformanagingitse5q5enditures The Stabe cx)UecfBd ihe 
nec)essaiyfuncteforitse5q3en£Uturesacxx)idtngto theSh3Qi'ah. Thus it cx)UecfBd kiBng 
over ihe land, ji^jeh irom non-iyRteUms and cxisboms ciuties in its c^iacity as ihe 
supervisor over tntemal and e^cbemal trada The Stabe cUd not coUect functe scoept 
aocDidtng to ihe Shah^ah As for iuncte cUstribution, ihe stabe had a r)Efeph system 
(itnancial support) for the cUsabled, piacBd ihe sa&Ti (mcoirpebent) and rmhEtiir (ihe 
one wbo spencte his wealih on hararr) under guanUanship and estabUshed lodgings tn 
evesy dty and along ihe roacte to ihe pilgrimage to assast ihe p»or, destitute and ihe 
traveUeis. These reUcs can stUl be seen in mgor lyRtettm dties The State's e^cpiencUture 
was soldy govamed hy ihe SharTah and hy no oiher systan. Any defidency ihat 
be notioed tn this Add was cUie to nec^genoe and mis^pUcation and not cUie to ihe 
absenoe of (dTehcO nrplementatiorL 

The foundation of ihe ecUicational p)oUcy was Islamic and ihe Islamic cmlture 
constitubed ihe basds of ihe curriculum Care was sceerased to ensure ihat foidgn 
culture was not adopted tf it oontracUdBd Islam The nec^ed tn opiaUng sdioote 
towaids ihe demise of the Otboman stabe was typacd of dl ihe Idamic countries at 
ihat time due to ihe tntellectud decUne which reacbed its lowest levd in ihat pierioci 
In aU the oiher ages of ihelslamic Stabe, it was weU knownihat onlyihelslamicland 
was ihe cjHah of ihe scholais and students The uiweisities tn Coidoba Ba^idad, 
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Damascu^ Alestandria and Cairo had a tresneodous effect on the oouise of education 
throuc^ut the WDiid. 

The toreign policy of the Mamic Stabe was founded upon Marn The Mamic State 
buQtitsrelationshipwithall otherstabesonthebasisof MamandaUotherstatesdealt 
with it as an Mamic Stabe: AU of its esdjemal relationships were based on Mam and 
the interest of lytjsltms. It is known aU over the woiid that the foreign poUcy of the 
Mamic Stabe was an Mamic poUcy to the esdjent that no evideiioe is reguired. 

With regards to the lulrng system, the structure of the stabe in Mam is estabUshed 
ipon eic^t piUars: the Khaleefah, i.e, the head of Stabe the Khale6fah's cMegated 
assdstants (MdaawaiTaiwaiD), the Khaleefah's esaBcutrngassistants (lykdaawaiTanSaaa:), 
the ArmEr of jitEci the Govemois (Wuiat), the Judges (cjuDaihO), stabe depaitments, 
and the state assenrbly (Mglis al-UimBt). This structure esdsted and lyRjsitms have 
rjever been without a Khaleefah untQ at the hands of lyRjst^ha Kemal, the 
disbeiieying (KaGr) colorjial poweis aboUshed the KhQafah in 1342 A.H (1924 C.E). 
The sdsbenoe of a Khalee^ah for the KRjsiUms piior to its renjoval, had heen 
oontrnuoua Wheneyer a Khaleefah died or was removed, he was suooeeded hy 
anothar, even duitng the eia of dedUne SSnoe the Mamic Stabe is the Khaleefah, it 
means that when a Khaleefah is present the Mamic State esdsts. As for his assdstants 
tn ruUng and escBCubon thy were present tn aQ ages and were assdstants and not waz±Ls 
Aithouc^ they were named wazirs duitng the 'Abbassdd eia they were assdstants and 
did not possess the c^jacity of mtnisteis (wiziM present tn the democratic system at 
aQ, thy were lather assdstants tn ruUng and escecution hy authoiisation from the 
Khalerfah whQe aQ the escecutree pioweiB were tn the hands of the Khaleehah The 
esdstenoe of the govemois (wieih, judges (guDat) and stabe depjartments was obyious 
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Whai the kufifer ocrupaed the land^ all thEir affaiiB had been mnntng and theie weie 
theran gDvemoiB judges and state department^ a matter that does not need ar^^ 
eyidenoe As for the ameer of JihEti he used to run the affaiis of the arn^i in its 
cepacity as an Islamic arrry aU over the worid, it was known to he undefeated Wlth 
regands to the MgUs al-UirrtBri after the eia of the Khijiafea ar-RaSicijn its sdstence 
was not giveii much attention The reason for that is that it is one of the rultng 
structure but not one of its piUais. stuia is one of the ric^ts of the people upon the 
Khaleeiah Thrs if he nec^ecis it he would be nec^gent, but the ruling system would 
stUl remain Islamia This is hecause the dMa (censultation) in Islam is for seddng the 
opinion and not for ruling This is oontrary to the pjariiamentary ^stem in democracy 
ThaTEfore it is dear that the Mamic mltng sjstan was ^pUed. 

A cjuestion arise cx)noerning the lai'ah (pledge) to the Khaleefah. It is an 
estabUshed fact that theie was no heieciitary system In the KhUaiah. In other words, 
the heiBciitary ^stem was not estabiished in the state hy whidi mling i.e the state 
leadaship was aoguired as is the case in the monarchy. Instead, the State leadeiship 
WDuld he acgutred throu^ reoeirdngthe bEd^ahirom the lytjsltms in some eias, from 
the Intluential people (Eileai-lTEilli v>Bi-'£ty5 In later eias or as what cxxuirBd towards 
the demise of the state from the siiEikh ei-idani Throuc^iDut the ages of the Islamic 
State the prooeciure was that no Khaleefah was ^polnted wathout rBcxivtng hBi'Eih 
Never was a stnc^e Inddent reported that the Khaleefah was ^pointed throuc^ 
tnheiitanoe wathout iBodvtng hEii'ah Howeyer, notwithstandtng thi^ the manner of 
attaintng h3i'eh was mis^pitied Thu^ a Khaledah would tate a fcBi'ahfrom the preople 
befoiB his death for his son, brother, coustn, or ary other tndMciual of the family 
After the death of the Khaleefah the h3i'ah was lenewed for that preison This is a 
mis^jplication of the hi^ahbut it neither constitutes heiBciitary mle or smoession to 
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the throne LikBwise the mis^pilication of the elections in a p)ariiamHitary or a 
democratic siystan is stUl called elections and not an ^pKitntmait eveii tf the 
govemmesit-backBd candidates sucoeed tn the dections Conseguesitly one must 
acknowiedge that the Islamic siystem was ^piied throuc^ut aU pieslods of the Mamic 
State 

As for the practical sucoess of the Mamic tnteUectual leadesship, it was without 
peraUel perticulariy tn the tollowing two mattess: 

PirsUy the Mamic ideology transtesrred aU of the Arabs from a low Ievel of intdlect 
in which they wesa actrng h^hazardly tn the darkness of bloocfy family feuds and 
ignoianoeto anageof tnt6llectLialiBvivalc^ttesliigtnthelic^of Mamwhosesunrise 
was not lestricted to the Arabs but piBvailed aU over the woiid. Ntjstrms rushed tn 
coiweytngMamto the woild, pjuttrngtheirhands tntheprocBSS over Pessia Irag, the 
lands of ash-Sham, Egypjt and North Atrica. Each of these pjeoples had their own 
religion, nationality language customs and traditions AU wese dtffesesit from one 
another. The nationatity of Bessians dtffesBd from that of the Romans of Sham, from 
ttiatof theCoptsof Egyptandfromthatof theBeshess of NorthAtricH. Onoethey 
lived under the rule of Mam and undesstood it, they aU esnbraced it and became one 
nation {urcrrBi::^, the Mamic urrmBh. ThesefoiB the sucoess of the Mamie tntdlectual 
leadesship tn meltrng these preopiles and nationatities tnto one nation was unparaUeled 
This is tn spite of the fact ttiat the means of transpiortation at the trme was the camel 
and the means of cornmunication was the woid of the mouth and the writing of the 
pjesi. 

Ai-FatH (conguer), however was to iesnove hy toioe the physical obstades to give the 
pjeopile bee aooess towards wbat their minds and their innate guides them to. 
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In tiiis manner peopie entjered Islam in masses. On tihe otha: hand, the opp(ressive 
oonguering {ĔitH) of oountries dienabes the oonguerois from the oonguered For 
exanple the oolonisation of the East hy 'Whstesm inperiatism lasted for decades 
without gaintng ar^^ result. If it was not for the intluaioe of the deoeptive 'Whstem 
culture and the oppression of itsageritswhichvvUIsoonvanish,thentheretumtothe 
domatnof IsIaminitsideoIogyandsiystanwDuldbeguicikErthanthebttrik;of aneym 
Aooordtnc^y, the suooess of the Mamic inteUectual leadeiship in torging aU the various 
pjeoples into one Mamic UrrrrBhis without pyaraUd. These p)eopIes have remained as 
lytjsltms to this d^, in spite of the ooIoniaUsts calamitie^ wicihBdness and planning in 
oorrupting the creeds and pxDisoning the thou^ts. These pieopile wUI lemain one 
Mamic nation (UrrrrBld tUI the of Judgemerit. It has never h^p)ened that ary 
pDeopIe (or dhnic group) which had embraoed Mam have ^XDStatised from it. 

As for the jytisitms of Andalus (^Dain), th^ were massacred hy the Courts of 
Ingrdsition, the guUIottne and bumt in the ovens of the executioneis The jyRjsltms of 
BuldDara, the Caucasus and Turidstan met with the same disastrous fate as those 
before them. The fact that these pjeople embraoed Mam and became ojie unrrBhthat 
was oonoemed to pDrotect her 'ajraEih pDorti^^ as eWdenoe the degree of suooess of 
the Mamic inteUectual leadeiship and the ^pitication of Isilam hy the Mamic State 

The seoond matter, which denotes the suooess of this ideology is the fact that the 
Mamic UrrriBh wss the leading nation in the worid in respect to cwUisation, material 
advanoement, culture and sdenoe For twdve oenturiee dattng from the seventh 
oentuiy C.E to the middle of the eic^iteenth oentuiy C.E, the Mamic State lemained 
astheIeaciingandrncDstpDOweiful statetntheworici Throuc^Dout this pDericDd it was the 
ilower of the c^obe and the lising sun amongst the nations, a fact that eontirms the 
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suooess of tMs inteUectud leadeiship and the suooess of Matn in in^lesrienting its 
system and 'Etj39*h upon the people When the Mamie State and UrmBh abandoned 
oarrytng its intdleotual leadeiship and fdl short in undeistandtng and ^piying Mam, 
it l^rsed and dedined among other nations. 

Theiefoie we s^ that only the Mamie tnteUectual leadeiship is ooirect and it alone 
should be carried to the worid When the Mamic State wbich carries this leadeiship 
is established the suooess of this leadeiship wDl be realised tod^ as it was before 

Wfe have piDveii that Mam with its 'Etjaateh and it's systan, wiiich emanates itom it, 
agiees with man's nature (ĔTnat^. Conseguentiy Mam does not view man as a 
mechanical beirigiimctionirg^aocuiatdylitearriachtnearidniplemeiitirigthe^stem 
on the basis of ftne mathematical measuies without disparity. On the oontrary irom 
the Mamic peispective man is a sodal bdng who ^piies the system with varytng 
cepabiiities and guaUties Thus it is natural for Mam, on the one hand to nanowthe 
g^ between pieople without maktng eveiyDne egual wMle guaranteeing tranguillity for 
all. Ontheotherhand itisdso natrirM to ftridsorrietridividualswiio deyiateiromthe 
system and thus dodt oorrply with it and otheis who do not lespond or wiio tum 
aw^iromthe^stem Inevitably theiB wiU be tn the sodety ewldoeis (itEBEt^, pieopile 
wiiD tndulge tn vioes (iutjEir), unbeiieveiB (kue&r), iypocrites (rrunEracjir), ^X3states 
(iTurtEciiirO and athdsts (mrilhidDon). The trrportant thtng is that the sodeiy as a 
wiiDle irom the piotnt of view of its thouc^its emotions, systems and pieoplg is 
oonsideied as an Mamic soddy which ^piies Mam wheii these dements mantfest 
themsdves as Mamic 

The eddeioe for this is that it is tmpossible for aryone to ^Jply a ^^stem at the levd 
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of ]yRiharnmad's M ^^JlicatiorL In spite of this, at his ^'s time theie weie also 
disbeiieyeis, h^pocrites ^X5States atheists eyUdoeis and people who Indulged m 
Yioes Theiefone no one can daim that Mam was not ^plied oompletely or that the 
society was non-Mamic Yd; the Mamic ^piication is on man as a sodal being; not a 
mechanical being; 

Mam oonttnued to be ^piied on the enttre Mamic UrrrrEib Aiab and non-Aiabs 
fiom the ttme Prophd ^ settled down In Idadtnah tUl the oolonid p)ow«B oocrpied 
the Mamic lands and replaced Mam with the C^itaUst ^Btem 

Thus Mam was irrpleineiitBd from the Arst year of the Hijrah untQ 1336A.H (1918 
C.E) and the Mamic UmrEih did not epply ary sjBtan otha: than Isiam throuc^iout 
thispiaiod 

Althouc^ the lyRjsltms translated books of phUosophy sdenoe and diffanEnt foragn 
cultuies into Arabic, they never translatBd ary legislation, system, or canon of other 
nations nather for researdi nor for ^pUcation Constderrng Mam to be a ^Btan, 
some pieopie ^pUed it weil and otheis irds^pitied it. This depended on the strength 
or weakness of the state and on the degree of its ooirpiehaision of Mam or lack of 
rirideistaridtrig and aoooidrng to wiidiier it was strong or ooirplacait in carrying its 
intdlectual leadaship Conseguently the mis^plication of Mam in some ages 
brouc^ dx)Ut some dedine in the Mamic sodety but this is somdiirng wiiich no 
system can awoid, because the ^pdication of the systan depends on human beings 
However, the mis^plication does not mean that Isiam was not inpleinented Surdy 
Mam was inplemented and no other ^Btem or ideology was ^pUed This is because 
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the cTudal point is in the ^piymg of canonsandsystesriseiiactBdhythestabe Inthis 
leEpectthestatedidnotadopt anycanonorsystemalieiito Islanx WhatoocLiiTBdvvas 
the mis^plication of some of its rules hy some ruleis. However, notwithstandtng 
this one must obseive two points when examtntng the tnplemeiitation of Islam 
throuc^iout its histoiy The Aist potnt is that histoiy must not be tahen from the 
enemiesot Mamwbo haibourhatiedtowaidsit Instead histoiy rnust be taheii from 
lytjslims themselves after an eKteiisive leseaich so as not to adopt a distorted image 
Theseoondpotntisthattheg6rieiatisaUontnstu£fyof thesocietyshouldnotbetahEii 
from the histoiy of tndividuals or from one aspect of the society For scanple it 
would be wrong to pess judgment on the histoiy of Umm^^ eia hy stuctytng the 
histoiy of Yaeids eia. Or to p»ass judgment on the histoiy of the Abbassid eia from 
some tncideiits of thsr Khijlafea Ljhewise we must not piass judgmeiit on the soddy 
of the Abbassid eia from Kitab al-ac^iani (book of songs) which was written to 
nanate the stoiies of leddessly adiawagant pieople ix)ds and authois or from readtng 
the boohs of asoeticism {zuhc5 and the lihe and thus start thtrihtng that the entiie 
sodety was tn a state of extiayagance and stn or asoericism and isolarion Rather, we 
haye to stuc^ the whole sodely. tAh haye to acknowdedge however that the whole 
histoiyof theMamicsoddy asasodeiyinanyeiawasneverwiitteiL Whathasbeen 
written lather is the affatis of the ruleiB and some otricials Those who wrote such 
histoiy wane not trustworthy, they weie dther siandeieiB or adulatoiB and whatever 
they wrote can't be accepted without tnwesUgaUorL 

WhentheMamicsodetyisstudiedonthisbasisi.e to stu£fyitfromallitsasp)ectsand 
throuc^ thorouc^ invesUgation it can be found to be the best sodety Stnce it was so 
for the riist, second and thtid oenturies in fact, ric^t up to the middle of the twdfth 
oartuiy lijrah One ftnds that the sodeiy ^^ilied Mam throuc^out aU its ages ric^t up 
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tx5 the end of t±ie Otloman State as an Islamic stabe Howeyer, histoiy should not be 
taten as the souroe for stuc^ing the siystem and Rather, the ^etem should be 
taten from the souroes of jurisprudenoe and not from histoiy sinoe histoiy is not its 
souroe Aoooidtni^y to undeistand the (Ajrnmunist system, one does not diaw 
oondusions from the histoiy of Russia, but from the books of the CoirnTunist 
ideology itsdf. Lihewise if to undeistand the Enijish juiisprudenoe one should not 
tate it from the histoiy of En^and, but lather from the books of Encjish 
jurispiudenoe This ^^Hes to any system or canon. 

Islam is an ideology with its own 'Etjaaiih and system Conseguently those wbo wdsh 
to undeistand it must not use its histoiy as a souroe neither for knowiedge nor for 
deducing rules i.e aHkam 

The souroe of undeistanding Islam is the books of Mamic fic#i and the souroe for 
deducingitsrulesisthardetailedewidenDes. Thus hisboiyisnotiheconectsouiDeoi 
the Islamic ^^sbem, nather for its undeistanding nor for its deductiorL It is theiefoie 
inoonect to tate the histoiy of 'Umar hm al-Khattab or Umar bin 'Abdul-'Aziz or 
Haroun ar-Rasheed wbether from the hisborical evaibs ascribed bo them or from the 
books writbai duiing their lespecbwe peiiods as a souroe for the aHkamShE3rai'ah. If 
an opinion of Umar is foIlowed in a guestion, it is ioUowed in its c^iacity as a lukm 
Shaia'i deduced and ^^Ued by Umar, as is the case with the hijkmShaia'i deduoed hy 
Abu Hantfah SbaHi, Ja!far and otheis. It is not adopted as an hisborical evenb. Hisboiy 
aoooidtni^y has nothtng to do with adopttng or knowing the system Moieower 
asoeitatntng wbether or not the sysbem was ^yiUed, fic#r lathe: than hisboiy is the 
rdeienoefor(h6ierrntntngthat. Thisisbecauseeveiyeiahasitsownproblem^ which 
weie tadded hy a system So tn oider to ftnd the siysbem used bo solve paroblems, one 



The System of Is. 




am NEW nov2001.qxd 8/28/2002 3:55 PM Page 69 




rnListiirferto tihelslarnicfic#^ andnot to theeveiits of history, becauseit onlyreports 
to us the news as they ana When refoenoe is made to the Mamic fic#r one neather 
tmcteiriitany^stemtatenhytheiytJstirnstromotheiB, noranysystemchoseiihy the 
lytjstims from themselves Instead, one finds it oojrpletely as aHkamEiTEarah deduoed 
fromthe djaTai evideiioes. lytjslims weie veay carehui to stft into thejuiispnjdeiioe hy 
iemoving ary drficieiit opinions i.e drficieiit ijtLhai They eveii pjrohihited otheiB from 
acting acrortiing to the deficieiit (DaiO opinion, eveii if it was ascribed to a mjjtaWci 
rmtiaci (absolute rmjtalicj. 

As a resuit, theie is not one legislative tact other than the Mamic Figh throuc^ut the 
Mamic worid The fact only one body of jurispnjdencB adsts in a nation, without any 
other aooompanying tact, signtHes that the nation did not use any other tact in its 
legislation. 

If it were pjarmitted to give attention to history this wouid be contlned to escamtning 
the w^ of ^plying the ^Bbem History mic^ dso contatn politicai eveiits from 
which the w^ of ^pitication can be seeir Eveii this shouid not be taten esaoept atter 
a thorouc^ jesearch and from jytislims History has thiee souroes: History books, 
archaeologicai objects and nanation. Historicai books shouid not be consideiBd as a 
sornee because they are tntiueiJOBd hy the politicai conditions of the ttme They are 
Alied with lies, either siipporting the pjeople at wbose time these books weie written 
or attacktng those at the ttme betore these books weie writteir A reoeiit acarrpie of 
this is the history of the Allawide family tn Egjpt Prior to 1952 C.E it had a bric^t 
tmagetnhistoiybooks, but afta: 1952C.E itstmagewasdark.Thesame^pitiestothe 
history of other pjoliticai eveiits now and tn the pBSt. For this leasorr history books 
should not be considerBd as a souroe for history eveii tf they weie biogr^hies written 
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h)y their people 

Archaeological objects (esacayation and antiguities) would proyide historical facts if 
studied honestly Althouc^ they hy theins6lves do not pooYide a historical timeiine, 
th^ however daiote oocuneexje of some eventa If one escamines the Mamic 
antiguities found in their oountries beth^buHdtnga instrumenta oranyotherthing; 
one can oondude that nothing was poesent in the Mamic worid acoept Mam, the 
system of Mam and rules of Mam Additionally the lytjsltms w^ of ltfe and actions 
oonducted weie Mamia 

As for the thud souroe i.e nanation, it is a ooirect source which can be leiied on tf 
the nanation was oonect and the mdbod toilowed tn oollecttng the nanation was the 
same as the meihod toUowed tn ooUecttng the ahadith. This is the manniEr tn which 
histoiy should be leooided The lyRjsltms foUowed this mdhod of nanation when 
th^ oommeijoed writtng The classical books of histoiy such as the Histoiy of at- 
Tciaari, SSiah of Ibn Hisham etc. weie written aoooidtng to this method lyRjsltms 
should not teach their chUdrai from the books of histoiy whose souroes aie other 
books of histoiy. An overview of the ^pjUcation of the Mamic system should not be 
taten from those books of histoiy either. In oonciusion, it is evident that Mam alone 
was inplemented and nothing eise was ^p)Ued throuc^iout aU the pjeiiods. 

However, stnce the end of the Plist Wbrid Wbr, which ended with the AUies victoiy 
cuUntnattng with the announcement of Loid AUenby the oommander of the 
cairpaign when ooccpyingjerusalem {al-Quds), stated "Nowthe Crusades are over". 
The Kafir ooloniaUsts have ^pUed upon us sinoe then the C^taUst ^)stem In aU ltfe 
matteis, to pjerp^natetheWctoiy theyachievedoverus. Wfe must theiefore get rid of 
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this rottjen and roirLpted siystem hy whicii the oolonialists oontrol our oountries. Wri 
have to oonpletely tproot it, onoe and for all, so that we oan lesume the Islamio 
of ltfe 

It is a low SL^iadicial thinMng to neplaoe our ^etem hy any other s^ystan and it is a 
shaUowthinldngto oonsiderthatit theumrBh^piiedthesiystanwithoutits''Eciasdari 
it would save hai The unrrBh must emhaaoe the ''a^Hhh riist and then ^piy the 
systememanatingfromthisdoetrine{'a53ifeih0-Thetnplemeiitationot thesiystemand 
emt)iacingof thedoctrine('a5Hfeii:0 wLIlthaibeasayiour. This^piiestotheuirnBh 
v\hichisbLdltupxDnanideologyandthestabe, whichisestablishedonthisbasia Asfor 
the other pieopiles and nations, it is not neoessaiy that th^ aribiaoe the ideology as a 
paierBguisite for ^pilying the ideology up)on them The nation, which embiaoes the 
ideology and oonyeys it to othess, can ^piy it on ary pieople or nation, eyai if they 
do not belieye in it This is because the ideology wall dso lESiilt in the leyiyal of that 
nation and will attiact them to bdieye in it. Thus embiacing the ideology is not a 
oondition for those on which it is ^piied it is lather an essential oondition for those 
who irrplemeiit it. 

It is dangerous to adopt nationatism in oonjunction with Sodalism Sociatism cannot 
be sepjarabed from its materiaUst idea, because it wiU not be pnoductiye or influeiitial. 
Neither can Sociatism be adopted togdher with its materialistic idea, sinoe it is a 
negatiye thouc^, which oontradicts with man's nature (fiTrald. Purthermoie its 
adoption would mean that the Mamic nation would haye to abandon the Mamic 
Wb cannot adopit Sociatism and stmuttaneously idain the spiritual asp)ect of 
Islam This wouldiesLilttnadop)tingneitherMamnor SodaUsm iyyirtLieof thefact 
that they oontradict each other and whateyer was adopted would be inoorrplete 
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SSmilaiiy we carmot adopt the siystan of Matn deyoid of its 'atjaaaah trom which its 
siystem esnanates as this means the adoption of an inperious systan devoid of spirit. 
Insbead, we must adopt Islam wholly with its doctrine and systesns and 

convey its intdlectual leadeiship when we cany the da'wahfor it. 

Aooordtne^y thaeison]yonew^toattainourievivalvdiichistheresunptionof the 
Islamic w^ of Me and theae is no w^ to resume the Islamic w^ of Me esaoept 
throuc^ establishtng the I slamic Stabe This cannot be achieved unless we totaUy adopt 
Islam both as an 'ajaahh which solves the greatest paeblem and upon which man's 
wiewpotnt tn this ltfe is oonoeritrated and as a ^^stem, which emanates from this 
doctrtne ('ajaahtO. The basds of such systans is the Book of Allah S and the Sunneh 
of Hislytessenger^. Itsculturaltreasuresarethe: fic#i, haith tafsBer, Arabic language 
and othess. No method can acihieve this acoept hy canytng the Mamic tnteUectual 
leadaship oorrpidjely throuc^ the ctCwah to Mam and estabUshtng Mam corrpldjely 
e^esywhem Onoe the tntellectual leadaship has beesi transmitted to the nation as a 
wriole and to the Mamic State, weanbarkrponcanytngthetntellectualleadashipto 
theworid 

This is the only w^ to ac±iieve the revival: to corw^ the Mamic intdlectuai leadesship 
to lyRjsUms so as to resume the Mamic w^ of Ufe and to deiiver it to aU of manktnd 
by means of the Mamic State theseatta'. 
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The Way to Carry the Islamic Da'wah 
(Tareeqat Hamled Da'wah) 



The lyRjsllms did not lag behind the woiid due to their adherenoe to Mani On the 
oontrary, theiriegressionconimenoBdthed^thieyabandonedthisadheiEoaeto Mam 
and they aUowed the toieign oulture to enter their lands and the Whstam oonoepts to 
oooupy thar minds. They dedtned whai thy abandoned the intdleotual leadeiship of 
Mam, nec^eotai its (Ttwahand mis^pjlied its rules (aiHkard- Theidbie the jytisltms 
must lesume the Mamio w^ of ltfe tf they want the ievivat (naHDad to oocur. 
However, they witt not be abte to lesume the Mamie w^ of ltfe unless they oarry the 
Islamie cb^wih hy oanying the tntdleotuai leadeiship of Islam, and establish hy this 
cttwih an Mamie State which tn tum witl cany the inteitectuat leadeiship of Mam hy 
carrytng the Mamic chU. 

It should be noted that canytng the intdlectual leadeiship hy carrytng the Mamic 
ctCwihtn oider to revive the jytrsltms is undertahEir becHuse Mam alone can ieform 
the worid and the true revival cannot be achieved without Mam, whdher for the 
jytrsltms or othas It is on this basds that the cJECwahshouId be carried out. 

The ctCwah must be carried to the worid as an inteilectual leadeiship hom which atl 
systems emanate, and rpon this leadaship aU thouc^ts are buUt, and hom such 
thouc^ts emanate aU the conoepts that intluenoe one's wiewpoint in Itfe without 
esaoeptiorL 
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The cb^wahshould he carried txxi^ as it was d6iivered iti the past and should piooeed 
in oorrptianoe with the estan^de of the ]Vfessenger without the stic^test deviation 
from that method in its geneiai and specttic detaDs. No regard shouid he giveii to the 
differeiice tn time for this dtffereexe amounts to nothtng moie than the means and 
foims However, the essenoe and the reatity of ltfe has not and wUl not change, 
reganJiess of the passtng of ages and changtng of peoples and plaoes 

Thus canytng the (Ttwah demands irarikness oornage strength, thour^ and to 
chattenge att that oonhadicts the Akrah and tareegah (idea and mdhod) of Isiam hy 
facing it and srpostng its falsdiood trrespective of the situation and its oonseguenoes 

Canytng the Islamic ctrwahneoessitabes that the utttmate sovereignty helongs 

to the Mamic ideology regardless of whether it agrees or disagrees with the masses 
and whether thy acrept it or rgect it and oppose it, or whether it is tn acrordance 
with the peopIe's cnstoms or not. 

The cb^wah carrier (hamiari (TCwat) does not ilatter the peopie is not oourteous to the 
authorities or cares for the peopIe's cusboms and braditions and does not give ary 
atbention to whether the people wdU acrept htm or not. Rabher he musb adhere bo the 
ideology alone and soMy scpress ib prytng no regard bo arythtng esaoept the ideology. 
It is not attowed to teJI the foIIoweis of other ideologies to adhere to ther ideologies 
Insbead, they are invited without corrpulsion to embrace the ideology (of Mam) 
because the ctCwih recyrtres that there be no other ideology alongside Mam and that 
the sovereignty he for Mam alone 
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^ t3^' j j' J® 

33 M 


"ItisHeMhDlTBS^l;His]yfessaTcprMifti1iTegjicfencEaoldBa:icf Hacjj topEiedl o-erall otha' 
i^cjcnsetoithcijcJitiTeidcialjasm^athcrit" [At-Tubah: 33] 

The ]yfess6itgEr ^ came to this woild with his ]yfessage and opeitly challeiigBd the 
wholewDdd He^ beiievednitheTruthhe^ wasinyitingthepeopileto anddedarBd 
wsr against the red and black (peopie) i.e eyayone, irresp)ective of their tradition^ 
custorn^ reiigions doctrines, ruleiB and rnasses. He M p>aid no atbention to anything 
other than the rnessage of Islani He M oornrnenced the ciCwah by discredittng the 
false daties of Our^sh. He M chaLlengBd than in their doctrines discrBdited them 
wMle he was alone, isolated with no heipier and no we^wn essoept his unshahBable 
and deepiy rooted conyiction in Islam to whicii he was inyittng He M did not care for 
the Arab customs traditions, iHigions or doctrtnes. In this respect, he M was not 
oourteous nor gaye them ary regard 

Smilariy the cb'wih carrier has to citallenge etteiything This tndudes ciiaLlengtng the 
customs traditions erroneous thouc^ts and concepts the public opinion wiien it is 
wrong eyen tf he has to strugc^e agatnst it He has to ciiaLlenge the doctrines and 
reiigions ciespite the fact that he mic^ be acpx3sed to the fanaticism of thdr toUoweis 
and the hostiUty of those wiro sUck to thar cUstortions 

DeUyeiing the ctCwihrecjLnres a oonoem for the ooirplde tmplementation of the rules 
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of Matn without the slic^test oonoessiorL The carrier does not aixept any tmce nor 
oonoession, na^genoe or postponeinait. Insbead, he maintains the matter as a whole 
and deflnitively setties it immediabely. He does nob aooepb ary inberoession v\hioh 
WDuid obstruob the truth Rasool Allah ^ did not aooept the iequest of Thaqtf s 
ddegation to be dlowed to letain thar idol, AUat, for thiee years befoie it was 
danolished, neither did he esseirpt them hom pi^er, as pre-oonditions for erribiadng 
Isiam He lehjsed also to Ieave AUat for two years or for one month as th^ had 
demanded He rdused this leguest tiimly, and decisKely without any hesitation or 
leniaKy Thisis srnpiybecausemanhasto eitherbdie^eornot, afber aU, theiesuit is 
either Ptiradise or HeU. However, Rasool AUah ^ did acrept their lecjnest not to have 
them demoUsh their idol hy their hands. Instead he ashed Abu Siifyan and ai- 
lytjc^itrairah ibn Shu'abah to demoUsh it. He deilnitely did not aooept anythrng less 
thantheooripleie'£ci3afeihandwhatitiecjuiresof niplementation. As for the means 
and forms of carrying this inplementation, the Rasool of AUah ^ acrepted them 
becausetheyarenotoonnectedwiththenatuieof thelslamic 'EtjaaiMi. Theieiore care 
mustbetateiindeiiwalngthelslamiccMwahtopiesa^etheconpldenessot theidea 
and the oompleiaiess of its inpiementation without any compiomise in the fikrah 
and Taraajah Theie is no haim in using aiy v>aea'il (means) it demands 

Cairying the Islamic cMwah neoessitates that eveiy one of its actions be undataten 
for a specilic objective The cairier shouid aiw^s be aware of this aim and woik 
towards achievtng it, eserting himseit leientlessly to fulfU it Theieioie the cairier 
wouid not be satistied hy thouc^t without action and wouid deem it to be a hypnotic 
and fanciful phUosophy hlhBwdse, he would not be saHstied hy thouc^t and action 
devoid of any objective, considering this to be a spirai motion which ultimateiy ends 
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in ^>al± 5 ^ and despair. InstBad, tihe cb^wih carrier has te insist upon cxDnnectlng the 
thouc^t with action and uniting the two in woridng for a speciBc olgective wMcii wLLl 
beiulEilledtn apoactLcal manner and be biouc^ into exisbenoe 

Rasool AHah M carried the intdlectual leadasiiip of Islani in lyiakkah. Whei be 
reatised that the society there would not make Mam the system of society he began 
poepailng the society of lyiadtnah. In lyiadtnah, he established the Stabg theety 
implemented Islam, canied its messagg and paepared the UirrtBh to oonv^ it aiber 
him and bo preoeed in the same w^ he had traoed TheMbre canying the Mamic 
ctCwahin the situation wbere there is no Khaleeiah, should indude the call for Mam 
and the resumption of the Mamdc w^ of ltfe by woridngto establish the Mamic State 
wbidi implements Mam and canies its message to the worid Thus the cb'v>ah is 
transferred thei frem a caU withtn the umrBhto resume the Isiamic w^ of ltfe to a 
cati to the worid carried out hy the Mamtc Statg and frem a locai dECwah within the 
Isiamic worid to a urwesal ctCwih 

The caU to Mam should deariy indude oorrecttng the prewalent dodiines, 
strengthening the rdationship with AUah S, and it should pjrewide soluttons for the 
problems of the p)eoplg so that the ctCwah becomes vivid in aU fidds of ltfe Tbe 
Propbd; ^ wodd redte to the p)eople of lyiakkah the toUowing veises: 


"PaidrtiiehBnch cf AhuLahah" [Al-Masad: 1] 
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41-40 d Jj lj_^ J <J_j^ 

''TWsis^oiLytiTevvaTicf aanlrriGLiLahiernGS^T^:: It is ncb tiiewaTb cf apntt. LitdeitisthBt 

ysLihdie^" [Al-Haqqaiti: 40-41] 


li! [jJjJI ,' J . ii\7^ \ \ 

3-1 JjiiJsii 

''\\hetotiTCBev<hDdGBl mfiauc] tixBev<hDv<hmthq^havetDma\ehyrnGaeurafiTrnrna^ ecact 
fuQ maaeur^ hut v<hai thq^ have tD g\e hy mGBSum cr vni&^± tD ma^ g\elesB than cLie" [AI- 

Mutaffifin: 1-3] 


''Fcr thcmvhDhdieceancldDil^±aDus daach wLL he cpidaTS haiGBth vhidi ii\es flcw that isthe 
grmt sat\e4icrL(thefiiLfilrnHl: cf all deares)." [A]-BurLg: 11] 

]n Madinah, he recitjed: 


43 • SLS^J J J^^J *^tvaJJ 1 jjiL^Sj 


"EstaHLdipj^oi^andpjacticemgjLarcharity" [Al-Bacjaraih: 43] 
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Healso ledted: 

41 IjhlALprj 'i/Liij liLa^ 

"Go (lAh^iha' eguLiipoE^ cr h6avily aaid shive and stnjcde wtii ycur prpaly aol 

y3jrad\esintiTecaaj9ecf AUaih." [At-Tauba: 41] 

And he M would lecite: 

282 i^i oj-iS^ls 131 Iji^tT (jjUl L^IIj 

"OyGu^^hohdiae v<hai3CudGBi wtiiGadicliTS'madd±fcrafixQdpQlodcf tirtie mireit to 

witing" [Al-Bagarah: 282] 

"Inacterthatit dDesnctlttciieCnedy^ adjTiithdvvG3ittev\GBltiyanrrigyxL" [Al-Hashr: 7 ] 

20 j ‘ OjjJIaII «Li^ieJl i_jL>tj^l c-jL>e-stffj jLJl V 


"Nct egLBl aietheCcrrpariciiscf thePireandtheCcnpBnLcns cf theGarctei TheCcrrparicns 
cf tieGanjjaraoethe^ictaioua" [Al-Hashr: 20] 
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Acxx)rdln£^y, the Islamic cttwah should cany to tihe people the sysbem hy v\Mch th^ 
areto solvethEirdailylife'spiDblesTis Thisisbecausethesecr^to thesucoessot the 
Mamic (itwah is that it is vivid and addresses man in a corrpndiensi^e mannier as a 
human being; theieby bringing about a oorrprehensive and radical change in him 

It is inpossible for the chwahcarrieiB to carry out the responsttality and to rffectivdy 
discharge thar duties unless they rooted within theinselves the motivation towards 
pesTection and oorrpleteness. They should oonstantiy seantii for the truth, 
oontinuously scruttnize aU that th^ know in oider to purify their iindeistandtngs {of 
issues) from any atieii thou^ts, and reinove aw^ trom these iinderstandlngs arything 
dose to them (in meaning) that mic^t possdbly sUck to them This wttl heep the idea 
th^ carry puie and dear. The purity and darity of thethouc^tsistheonlyguarantee 
for Islam's suooess and the conttnuity of tiris suooess 

ThectCwahcarrieiBha^eto carrytirisdulyasanobligationfromAIlahSI. Theyhave 
to embark upon it enthusiastically and ddic^tedly acpecting tire pleasure of AUah 31 . 
Th^ must irot seek for thdr work any woridly reward or espect praises bom people 
Th^rnust ackrrowieclgeirothtirgessoept tirepursuit of tirepieasure of AUahSi. 
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The Islamic Civilisation 
(al-haDarah al Islamiyyah) 



There is a diffeiEsice b^jAeen t±ie tBDarah (civilisation) and t±ie mEchojAah {mateiial 
pnDgress). The haDaohh cnnstitutjes the v\±iole oonoepts ahout Itle, wheieas the 
mEKhnryyah means the mateiiat forms of sensed olgeots used in ltfe's affatrs The 
hgDarahis spectBe tesed on thepoint of viewtov\ands Me vvhitet±iemahniy5ahcan 
he speciBc or genaat. So objects that are pioduct of haDaiah such as statuee are 
speciHa White mateiiat aspects pttoduoed hy scieiioe and its progress, industry and its 
evolution are geneiat and thus are not piarticutar to a spiedirc nation, rather they are 
univasai, Irke industry and sdeiioe 

T±iis disttnction betweai HEthraihand mEchnLy^ehrntJst atw^s be noted One must also 
note the disttnction bdween the mEcfenij5eh forms resuitrng from tBDarah and the 
mE*fenij 5 ehforms resutting from sdenoe and industry T±iis is neoessary so that when 
taidng mEKhhjjeh a disttnction between its forms and dtffeieiitiation between it and 
haDarah must be dear. Theie shouid be no objedion in aogurring the Whstein 
mEKhnijjeh resuittng from sdenoe tndustry dc. Howeva:, 'tAhstem mthniweh 
resutttng from the Whstem haDarahmust not be adoptal on any aooount, because we 
are not attowed to adopt the Whstem tBDarah for it oontradicts the Mamic haDarah 
from the vay tesis upion wliich it is established its piotnt of view of ltfe and its 
rmdeistandtng of the meantng of human hcpptness. 

Tlie Whstan haDarahis estabUshed ripion the sep»aration of daEnbem ltfe and it daiies 
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dBEnfrom haying any influeiice on any of life's affaiiB and, henoe it separated daaifrom 
the Stabe This separahon is natural for those vdio separate daEnfrom Me and deny its 
roleinlite Itwasonthisbasisthatlifeandthe^^stemof lifewerebuQt ThishaDaosh 
Yiews the entire life as the puisuit of beneiit Thu^ its criteeion for actions in life is 
beneiit Thenrfore beneiit is the basis upon which the system is established and the 
haDaoahis built Benrfit is the most prominent and ^parent oonoept in its system and 
in the haDarah This is beoause it portr^s life as benefit H^pmess rn thar Yiew/ is 
providirigrnanvviththernaxirnumshareof sensudpieasuresaridfuriiishiiighimvvith 
thar means. It tollows that its Whstem haDaraih is established on the desire to re^ 
benebts and gives no oonsideiation or even reoognition to arything esaoept beneSt 
thus rendeirng it the criteiion of actions. The spiritual side is restricted to the 
indMdual and is not prart of the social orden The spiritual affair of man is oonHned 
to the church and deigy. Conseguently there are no moral, spiritual or humanitarian 
values in the 'Whstem haDaahh rather only mateiialistic ones Owing to this 
humanitarian actions hecame affrtiatBd to organisations seprarated from the Statg such 
as the Red Cross and missionaries. Eveiy value, ^rart from the mabaiatistic value of 
benefit, wss esadiKled from the ltfe The Whstem haDairahthus oonsists of such host 
of oonoepts about life 

AshrrthelslamichaDaash itisestabtishedirponabasisoontradictingthebasisof the 
Whstem haDaoaih Its vievvp)otnt about ltfe and meantng of h^ptness are dtfferent 
from the Whstem haDaoaih The Islamic haDaoaihis built irpon the hefief tn Allah and 
thatHehasestablisheda^^stemtorman, ltfeandtheuniveise Heli sent lytrhammad 
M with Mam as the one and only daai for manldnd This means that the Mamic 
haDaoaihis estabUshed on the Mamic 'atjaaEteh oorrpristng the belief tn Allah M, His 
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M AngEl^ His S Books, His 31 ]yfessaogEis the HEieaRjEr, and al-QaDaa'a weI Occbr. 
Thus the 'Etjaaaahis the basis of the hEiDaiahand oonseguently the haDaiahis founded 
upon a Epiritual basis 

Life in the Mamic haDarahis based on the philosophy of Matn which Emanates riom 
the Isiamic doctrine or upon which life and acdons are both established. This 

philosophy v\hich is mhdng the matter with the spirit, i.e making man's actions 
oonducted hy the aHkamShaiai' ah oonsdtute the hesis of hife While man's acdons are 
matErial, his oh)SErvadon of his rdadonship with AHah 31 when hie undertahes the 
acdon as haram or hialal oonsdtutes the spirit (ruH). This means that the mhdng of 
matber vdth spirit has tahEn plaoe Aoooidlnr^y, the oommands and prohibidons of 
AUah M regulate the actions of a lyRjslim. The ]yfeislim's uldmabe oIgecdve in carrying 
out his actions in aoooidanoe with the oommands and prrehihidons of Allah Sl is the 
attatament of A]lah's S pleasure and not h)enefit. However, the tmmediate aim of 
undertakingtheacdonisthesouc^aftervalue whiic±rdiffeisac)ooidtngtothetypeof 
acdon. The value m^ h)e materiatisdc for the peison wbo engages tn commeioe or 
tradeto mahB aprorit So his tradeis mateiiatisdc acdon, andhieis dtrectedtnthat hy 
his reaUsadon of his leladonship with Allah 31 thrrouc^ His oommands and 
prohibidons, for the sahe of attatntng His 31 pleasure While the value that hie aims to 
ac±rieve from undertaktng the action is the protit, wtiichi is a mateiiatistic value 

Thevaluem^h)esptritual, suchr as pi^«r, zakaid hasttngorpilgrtmage Thevaluem^ 
be moial, suchr as upholdtng the truth, h)eng honest, or eKhihittng loyalty The value 
oouldhetiumanitarian, sijchasrescutngacirowaitngpeisonorhelpingthepcror. These 
values are notioed by man whrai hre undertahes the action so that to achieve than. 
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Hovvever, these values eire not the diwing toroe behmd man's action^ nor the utemabe 
objective he aims at They are the values of the action which dttier acooidtng to the 
typeof acUon 

H^^iiness is attatntng AIlah's S pleasure and not the f ulfilm e!nt of man's needs. 
Satislying aU such needs: oiganic needs and tnsttnctual destres are an essential means 
to p(reseiveondsltfg buth^pinessisnotguaranteedbytheirfulEttmeiit. Insummaiy, 
thisisthelElamicviewpotntaboutltfe andthisisthebasisi:ponvviiichthisviewpotnt 
is built. This viewpotnt is the basis of the Islamic haDaoHri It is obvious that the 
Mamic haDaoHi contradicts the 'Wbstem haiDanah tn evay sense The rtictowah 
objects resulting from hBDarah which is spiecilic to the Islamic haDaiah contradict the 
iTBchniweh objects which results from the Wbstesm haDarah For eKarrple a 
photograph by itseit is an object of mEthriweh The Wbstem haDarah oonsideiB the 
photograph of a nated woman that reveals aU of her beauties a machnryyEih object 
consistent with its ooncepts in ltfe about women. Thue an tndwidual from the Wfest, 
views the photogi^h to be a pieoe of art which he oould tahe pride in and a pieoe of 
art when it aoooirplishes artistic oonditions. Howeyer, this olgect of mEchoweh 
oontradicts with the Mamic haDarah and the Mamic oonoepts about women, which 
are oonsidared as an honour that must be pretected Conseguently, such photogr^hs 
are to be pre^ented because they piDvote the seKual drive which triggeiB moial laxity 
tn the society LHaBwise tf a lytesltm was to build a house, another object of 
mEthriweh he WDuld have to tate into oonsideiation that women tnside should not be 
seentothDseouMde Aoooidtnc^y the]VtesttrnbuildsaiDundthehDuseavvatl, butthe 
Wbstema: p)^« no attention to this This ^pUes to atl objects of imPinrweih which 
result from the Wfestan haDarsah such as statues and the liha LihBwise tf clothes are 
sp)eciticto theuribdieveiB, the]Vtesltmsareihenfoiiaddento wearthembecauseih^ 
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cany a speciBc viewpoint about ltfe However, if the dothes are otherwdse sudi as tf 
they are used to wearing oertain dothes for neoessity or adomment and not hecause 
of thar kut, then they are oonsideeed to he of the geneial rrariariweid which is 
permissihle for lyRjsltms to use 

Olgects of rtatiiwah which are products of sdenoe and tndustry sudi as lahorabory 
eguipment, medical and tndustrial tooi^ fumiture carpet, dc. are aU urwaeal objects 
of rnEtJaniwah TherJseof sudiolgects whichdo rjotresLilthemthehaDhaoahandrjor 
rdated to it is permissible 

A cursory c^anoe at the Whstem haDanahthat domirjabes the worid tod^ jeveals to us 
that it canijot guarantee tranrjrjiUity for man. On the oontrary, the Whsbem haDarahis 
the cause for man's deep-rooted miseay and suffertrjg; This haDanah which adopts as 
its basis the separation of daEntrom hfe's affairB is oontradicbojy to man's fiXnah thus 
grwtngrjo wdc^t to the sptritual aspect in soddy and it wiews Ufe as only benefit and 
mahes the attairjment of bendit as the ioundation for the rdationship bdween men 
Thus it inevitahly prociucES rjothtng but perpdual miseey and anxieJy. As long as 
benefit is the basis oontUd over it wdU naturaUy increase and the jdianoe on foroe to 
estabUsh rdationships bdween people wdU be naturd. Thus, colonisation is natijrd to 
the foUowH5 of this haDaoah stnoe benefit alone remairjs the basis of Ufe and any 
mords waU be unstahle Henog it is naturd for any good mords to be shunned in Ufe 
in the same w^ that the spiritual values weie nec^ected, and Ufe estahUshed rpon 
conpditiorj, strugc^e, aggression and ooloniaUsm The spritual crisis in the peoplg 
perpetual arjxidy and wadespread evU dl over the worid toci^ S6rve as c^artng and 
oppresshdy dear incUctments of the resdts of this Whstem haDanah It has 
domirjated the worid and has led to such grave results and consecjuently have 
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cxDnstitub8d a great danger to the normal tunctioning of humanity. 

A suivey of the Islamic haDaraihwhich dominabBd the worid from the seventh centuiy 
C.E untQ the end of the eic^Dbeenth oaitury C.E reveals that it never had a colonialist 
poUcy. Indeed coIoniaUsm is dieii to lElam's nature sinoe it did not dlfferentiabe 
betwBen the lyRjsUms and other peoples Thus it secured jusUoe for aU peoples who 
submittedto it threuc^oout its leign. ThisisbecauseitisahaDaraihestabUshedupona 
spiritual basis which bulSIs aU the values: materiaUstic, spiritual, moiai, and 
humanitarian. The 'acjshhis givai the utmost iirportanoe in Ufa which is depicted as 
being govemed by the commands and paohlbitions of AUah 31 . It vlews h^piness 
soldy as the attainmeiit of AUah's S pleasure Wheii this Islamic haDaraih dominates 
again, as it did befoig itwiU guaianteeresolvingthechsesoonfrontingthewDridand 
secure the wdfare of the whole humanity. 
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The System of Islam 



Islamist±iedaairevededhyAIlahS uponlytjhamrriad^ tn oiganisetheiidationship 
of man with his Creator, with himseit, and with other human beings. ]yian's 
leiationship with his Creabor inciudes the 'Etpici (creeds) and the acts of woiship. 
]yian's rdationship with hlmseit indudes the moial oodp did;, and clothing ]yian's 
reiationship witti otha: humans rnvolves sodetal transactions and the penal oode 
Heiroe Mam is an ideology addressrng aU lrfe affarrs It is not a theology that deals 
witti paiestly matteis whatsoever. It does aw^ with authocracy (the dichotoiTy of 
deigy) for theie is not a group caUed the deigy and another group caUed tenporal. 
AU those who anbiaoe Idam are oonsideiBd lyRjslrms and are egual (m terms of 
obUgation and ric^ts) irom the viewpornt of Idam Henoe theie is no deigy and 
seoulary tertporal meir, for its sprritual aspeot means ttrat aU thlngs are creabed by a 
Creator and organised hy His order. Sudr a protound view of man, lrfe and the 
urrivaseandwhatsunDurrdsttremandwiratisreiabedtotheirr, neoessarily strows that 
aU of ttrese are defeorive (nEaa^, deiideiit (a^gi^), and neecfy (mjitbg). This conSrms 
beyond doubt that aU ttrese are cieabed hy a Creator, govemed hy His comnrands and 
ttratman, wireiihepaooeeclstnttrislrte needsasystemto organisethesaUstacrionand 
iulHlmait of his instrncts and orpanic needs This systan cranrrot emanabe irom man 
as he is derident and lacrks coJTprdreirsive knowiedge Purtheimore, man's abUity to 
sd such a ^dem is sulgecrt to drtteieiroeg inoonsisbeircy and crontradicrion This wiU 
producrea^demfuUof contradicrtionttratwiUleadtoman'smis6iy Thesiystemnrust, 
ttreiefore crome trom AUah M. Thus it is obUgatory that man conducts his acrions 
aocrording to a ^dem trom AUah S. However, if man conpUed with ttre Manric 
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siysbemba9Bdont±iepuisuitof thematerialben6fitof thissiysbemandnotbecausethe 
siysbem was trom Ailah 'M, it wUl be deyoid of a spiritual aspect Theiefore, man must 
oiganise his actions in ilte by the oommands and prohibitions of AHah M based upon 
his oomprehension of his ndationship with AUah M so that the spirit would adst 
wben man undeitahe his actiona This is because spirit is man's obsertation of his 
rdationship with Ailah M. The mbdng of matber with spirit is the paesenoe of the 
oomprehaision of the ndationship with Ailah M the moment that the aoUon is 
peribnned so he (man) prooeeds aocoidtng to the oommands and prohibitions of 
Ailah based on oompndiending this relationship with Ailah . An action is a matber, 
and the oompiehension of the relationship with Ailah when pertorming this acUon is 
spirit (ruH). Thus dtrecUngonds acUons aoooidtngto the oomnriands andprohibiUons 
of AUah 31 based on the oompiehension of this relaUonship - is mhdng matber with 
ruh Aoooidtnc^y, when a non-iytjsltm acts aocoidtng bo the AHkam Sh3ra'ieih which 
are derived from the Ourian and Sunreh hisacUonsarenotdtrectedhysptrit, andthe 
mhdng of matber and sptrit does not esdst tn hts acUons This is due to the fact that 
he did not heiieve in Islam and did not oompiehaid the relaUonship with AUah 31 . He 
stmply eppiedabed the ^^sbem and thus oiganised his acUons aoooidtnc^y This is in 
oontiast to a lytjsltm who undertates his acUons aoooidtng to AIlah's M oommands 
and prohibiUons based upon his oompiehension of his relaUonship with AUah S and 
whose goal tn oomplytng with the oommands and prohibitions of AUah Sl is attatntng 
AIlah's M pleasure and not just the beneUt the ^^stem paoYides Therdbie it is 
neoessaiy that the spiritual aspect exists tn thtngs and that the sptrit (ruH) exists when 
undertaktng actions It must be dear for aU that the sptritual aspect means that the 
thtng is created hy a Creator i.e the idaUonship of the creabed (thtng) with the 
Creator, while the sptrit is the oompreheision of this idaUonship, i.e .nian's 
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ooirprdiesision of his relationship with AUah Sl. This is the oorrect oonoept (of the 
sprritual aspect and of the spirit) and all othiEr oonoepts are false It is the pax)found 
andeiilic^taoedviewto theuniveise rnan, and life that has led to theoorrect results 
and to this oorrect oonoept. 

Sorne religions have rnaintained that the urriveise has two aspecto the seirsorial 
(rtBHaac^ and theunseen (rmdi^yat). Idan also earibodies both spritual asoeirsion and 
ph^^sical jearntng; Life inidudes both the rnateriaUstic and spritual aspects They 
assume that the seirsorial oontradicts the urrseeir, arrd the sptritual asoeirsion can't be 
togetha: with the physical yearntrrg; arrd rrratter is separate hrom the sprit. They 
oonteirdthatthesetwo sidesareseparatedhromonearrotherdueto theiriurrdameiital 
oontradiction tn rrature Thus, they carmot be rrrtxed arrd the trrcrease tn orre leads to 
a dericit tn the other. Conseguently those who destre tn the Herealter hare to in the 
spiritual dtmeirsiorr. Based on this rrrrdeistarrdtrrg; two authorities have arisen tn 
Christiarrity the sptritual arrd the terrporal: "Reirder urrto Caesar v\hat is Caesahs arrd 
urrto God what is God's". Thepeopieyieldtrrgsptritual authority trrto their harrd^ the 
deigy arrd priesto eirdeavoured to aogpdre teinporal authority so as to give the sptritual 
authority tn ltfe prndeieiroe over it. As a result, a severe oonflict arose bdweai the 
teirporal arrd the Eptritual authorities culmtrratirrg with the drurch beirrg oonBned to 
the sptritual authority arrd was prevarted from intaTering tn teirpoial matteis 
Reiigion, was then seprarated irom life because it is deiical. 

This sepraration bdween dsEn arrd life is the doctrine of the G^itaUst ideology. It is 
the basis of Whstem hEiDanah arrd the tnteilectual leadeiship which the Whsteiii 
oolonialists cdl for arrd subsegueirtiy ooiryeyto the worid It is the matn pdUar of its 
culture Based on this doctrirre th^ shahe the lyRjsitms bdief tn Islam. Th^ measure 
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Islam, hy andogy, witii c±iiistianit 55 as being botii ndigions. Thus anyone wbo carries 
this notion, the separation of daEntrom life is an indirect or direct agoit directBd hy 
the 'Wbstem inteilectual leadeiBhip. He woiks intesotionally or ignorantiy as an agent of 
'Wbstem ooioniaUsm. He is eitho: ignorant of the Islamic ideology or its 01015 ^. 

Mam Yiews that olgects compieiioided hy our senses as matter and thdr bdng 
created hy a Creator detemiines the Epiritual side in thesTL The sprit (ruH) is man's 
ooirprehoision of his idationship with Aiiah 11. Thu^ thes:e does not esdst a spiritual 
aspect separated tromthemateslatistic aspect Theseis not also spiritual asoesision and 
pi^Bical desires in man. Rather, he has oiganic needs and instincts which need to be 
sabslied. One of the instincts in man is the instinct of leiigiousness wbich means the 
need for the Creator, the Oiganiser, wbich results from the natural inabltity intrtnsic 
in man The satisfaction of the instincts cannot be labdled as materiaUstic aspect or 
spiritual aspecL Rather, it should bevievred only as afulfitmeiiL If man sahsBed these 
oiganic needs and instincts in aoooidanoe with the systan revealed from Allah S and 
in aoooidanoe with his lelationship with Allah M, this satistaction would be directed 
bythesprit. If thesatisfactionwasnotbasedonasystemorasystemnotrevealedhy 
Allahii, theiithesatisfactionwiIlbepurelymateriaUsticandwiIHeadtoman'smiseey. 
If theinstinctof reproduction{riTE3ra^atanrnEQj:)wassatisfiedwithoutasystemorwith 
asystemnottromAIlahit wouldleadto misay'W/honeas if it weie satisBed throui^ 
the system of mairiage wbich is iwealed hy AUah M aoooiding to the aHkamot 
Islam, it would be a mairiage resulting in tranguHUty. If the instinct of reiigiousness 
(riTanasat at-tai^ur) was satisHed without a systan or with a systan not from AUah 31 , 
such as hy woishipping other human beings or idol^ it would be polythasm (dirk) 
and disbeiirf (kufr). If it were to be sahsBed with the aHkamot Islam, it would be 
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'ibEcfeih (wDiship). It is theiEfoiB neoessary to obs6ive the spmtual aspect in aU things 
and to peeform aU actions hy foIlowtng AIlah's S oommands and paohibitions, based 
on man's oompiehaision of his ndationship with AHah S ■ In other woids, the acUons 
are dtrectBd hy the sptrit. TheiefoiB there are no two parts tn the acrion. The fact is 
that there is only one thtng which is the acrion. Descrihing the acrion as pnrely 
maberial or dtrectBd hy sprit (ruH) does imt derive from the acrion as such but hrom 
either being dtrectBd arroidtng to the mles (aHkarr) of Mam or not. So, for escarrple, 
wherr a lytrslrm MUs his errary trr the battldield his acrion is oonsiderBd jihEti for 
vhichhevvrIlbBiBwarrlBd sdnceitisdirBCtedhy the£iHkarriof Mam Whar the same 
person MUs an tnnooerrt person, lytrslrm or otherwisB his acrion is oonsiderBd a 
mLnder for which he wUI be punished because it is agatnst the oommands and 
prohibirions of AUah's 31 . Both acrions are the same which is MUtng and they stem 
bomman. Howeyer, theMUtrigwDrildbevvoishipv\herritisdtrBctBdhytheEptritarid 
mmdervhenit isnot. A lyMsUm is thus obUgedto drrBCthis acrioiisaoooidirigto the 
Eptrit (niH). lyMdng of matta' with Eptrit is not oiily possrblB it is rather obUgattry It 
is not permissible to separate matter bom spirit. In other words, it is rot aUowed to 
separate any acrion bom berng carried out acxx)idtng to the oommands and 
prohibirions of AUah Si on the basds of ooirpiMreridtrig the lelarionship with AUah. 
Aoooidtnr^y eyerythtng that irrpUes the separarion of the sptritual aspect bom the 
material aspect should be removed ThuB thao is no clergy tn Mam, no sptritual 
authorily tn the piriestly sense and no tenpoial authoiity vhich is separated from dam. 
Rather, Mam is a daai of vhich the State is an trrtegral part The State is a grorp of 
the AHkam liTeraiah tn the same manner that the pi^Br is It is the method to 
inplement the mles of Mam and to cany the Mamic cte^wih TherefoiB arything that 
oonSnes dsEn to the spiritual sensB separaring it bom poUrics and nrUng should be 



91 



The System of Islam NEW nov2001.qxd 8/28/2002 3:55 PM Page 92 



aboUshed. Thus all institLitions estabiished to essdusi^ely oveisee the spmtual aspects 
havetD beaboiished. So the departmeht of nx)squeshastD bedissolvedandmosques 
should boUow the department of education. The SheoaTah oourts and the civU oourts 
must also be dissolved rnakingthe oourt ^stem one and based upon Mam Abter aU, 
the authority of Idam is ona 

lElamisan'Etj3a*hand^stem The'£«tetehisthebeiief inAUahii, HisAngeis His 
Books His ]yfessengeas the of Judgement, and al-QaDaaa wal Oateir, the good 
and the bad are from AUah 31 . Islam buUds the 'ajaateh which the mind can 
oomprehaid on the mind This indudes the existenoe of AUah H, the Prophdhood 
of ]yfeihammad ^ and the Oudan The aspects of the 'ajaateh v\hich are beyand the 
seirses (gE^h) such as the of Judganeirt, Angeis Priradise and Hdl, are aU based 
ripon and proved hy oondushe teKtuai eyidesroes (cteiai rEt|i) rramely the Our^an ul- 
KaraEmand the haiihrnjtav>aiir vhich are themselves buUt rpon ratiorral paeois Islam 
bas made the InteUect the fourrdation for (legai) resporrsrbUity. 

The systarrs are aHkarnSlTarai'eh v\hich orgarrise rrran's affairs The Mamic systan 
harrdled aU of rrran's affairB in garaai form arrd hy garaai mearrirrgs arabUrrg orre to 
derwe detaUed mles from these general mearrirrgs when canryirrg out the 
irrplarrartation Thus Ouban arrd SunnBh indude garaai outltrres i.e gerraal 
rrrearrirrgs to deai with man's paeblarrs in bis c^radty as a hurrran bairg leavtrrg tire 
mjtaWdaai to deduoe from these getraal mBarrtrrgs prartlal judgarrarts for problarrs 
that oocur throur^out tbe dUtaait ttrrres arrd pilaoes 


Mam bas orre oorrsistait ^pjroach tn soMrrg probiarrs It trrvites tire nrrijtabid to 
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thorouc^y stuc^ the issue tUl he understands it and then to stu£fy the ielevant siEir^ai 
teKts and tinally deduoe the solution for the issue from the texta The rmjtalici thus 
deduoes the HukmsiEirai for this question from the siTarai evidenoes; and Mam has 
nouseot anyothermMiod Aryissuefacingmanshouldbehovvevo:studiedasonly 
a human problarL It should not be studied p)artiaLly as an eoonomie, soeial, politieal 
or any other type of guesUon. It should be rather studied as a (human) guestion 
reouiilngliimiEiTaraiinoidertoknowtheHijkmot AllahS relatedtoit. 
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Hukm Shar'ai 


Hiicm is the speech of the Legislator raated to the actions of the servants 
. It is either oondusKely piDveii (oi^iyijiiijboot), such as the Ouhan and hEtitii 
mjtav>atir or inDonclusively piDven (dhanriy ijiiijboot) such as the non-mutasADtLr bEcitij. 
If it is cptiy utiijboot and its meaning is definitive (cptiy ucMEiat), the rijkmWLll be 
CDnclusive An scarrple of this is the nuniber of aU piescribed rEika'ahin seiat as th^ 
are mentioned in the hE»itiimjtav>atir. Ljtewdse, the prohibition of rtba, the amputation 
of the hand of the thief, and the lashlng of the zari (adultaer) are cDnclusive rules 
wbose oorrectness is definite where there is only one sinc^e CDnclusivdy proveii 
opinion. 

If the speech of the Legislator is cptiyuirijboct and does not yield a deftnite meaning 
(ciBnriyucMalEi:), theii the included rijkmis tncDnclusive For scarrple the i^eiirdated 
to jizseiitn the Ourian. The i^eiiis cjBtiyuihuboot but the meantng is not dehnite The 
Hanati school stipulated that it be caUed jizj£ii and those who are recjutred to p»^ it 
must be tn a state of humUiation when lendertng p^ineaiL Hovvever, the Shatii school 
didnotstipulatecaUtngitjiz5ehandpermitt8djiz5eiito be caUed double ^akahTh^ 
did not recjiiire for the one p^ing it to be bumiUatBd but it is enou^ to submit to 
the Mamic lules. 

If the speech of the Legislator is ciianriy uirijboct such as the nonrmjtEiv>atir hadth 
then the rijkmtnduded wDl not be cDndushre, regaidless of whdher the mBantng is 
cptiy ucMalEh or not. For scanple fasttng stx d^»s tn Shawwal or the paDhihition of 
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leasing agricultLiial land, both of v\hi(±i are p(roveii throuc^ SunnEah. 

The lukm sSsatsa'! is understood trom the speech of the Legislator (KWtab Adsaii') 
thrDuc^ a corTBCt ijtLhai Thus the ijtilTEti of a mrijtahid piociuDes the HiikmStBra'i. 
Aocortitnc^y, Allah 11's liikmtor eyesy mjtahd is the hjkmthat rmjtalid arrived at 
thiDur^his ijtLhaland what hemost iihEly thtnks to becoiTBCt. 

It has been agrBsd rpon amongst scholars that tf a mikallaf (one under legal 
responsibiLity) fulfils the c^ocity of ijtihEtiin one cjuestion or mDie and mahes ijtihEti 
and iBaches thesBcpon a iiikrn he is not aUowed to toUow other mjtaihidaEn tn this 
issue, because it would be a tEt#eii of an opanion which is dtffesBSTt to what is most 
UMy (oiTBCt tn his optnion The mjttcibi is apjesson who has aocjutrBd some tnpoitant 
knowiedge tn ijtihaland oonsecpesTtiy foUows the lokmatter irndesstandtng its cMed. 
Acoordtnc^y, AUah's S hiikmfor this mjttEibi is the optnion of the mjtaihid whom he 
foUows. The 'aamji is the presson who dcres not possess some tnpoitant knowdedge 
tn ijtihEti and haroe foUows the imjjtahid without havtng knowiedge of the cHei for 
the lukm This 'aammi has to foUow the optnion of the mitaihiciaai and ^pily the 
aHkamthey have deduoed The HjjkmSlTEoa.'i on his prart is the one deduoed hy the 
mjtaiid whom he foUows. ThesBfore the HjjkmShEra'! is the lukmdeduoed hy the 
mjtalid who is cjuaUhied to poaotise ijtihEti It is AUah's Sl lukmhor htm, and he is not 
aUowed to leave it to foUow anDther opinion It is also AUah's S iiicmhor those who 
foUow the mjtalid and th^ are not presrmitted to leave it 

If the mjcpUidtoUows a mjtEihidtn a lukmot ary issue and aots acooidtnc^y he is not 
aUowed to leave that lukmfor another mjjtalid at aU. However, it is prermissihle for 
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theirugaOUdto ^onowthernjtalidm Otherissue^ becauseurm^aas-SeilBtaahpermittBd 
that a mjgaUidm^ ask a ditteieiit 'aBaim(scholar) on a ditteient issue If the mjgaUid 
assigned a oertain School of Thouc^ (rrHiiah), such as the Shafi'i and committBd 
himseit to foilow the entiie ra*iTata then the foUowtng ^pUes upon hlm; The mjgaUjd 
is not aUowed to toUow at^^ otha: mjjtaiid on an issue he has atreacfy piachsed 
acxoidtngto therra*lTataheisfoUowtng Regardtngtheissuesthathehasnotpiactised 
yet, heis aUowedto toUowthe othermjjtaiidaEn. Hovvever, if amjtaiidreached atajkm 
on an issue throuc^ his ijtiiTEti he is aUowed to abandon the result of his ijtLhal and 
toUow another opinion, if it means the untBcation of aU lytjsltms on one opmton, as 
h^jpened at the taai^ah of 'Uthman. 
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The Types of AHkam Shar'aiah 


The AHkamster^aiaih ere divided inbo: tihe fenl (ooirpulsoiy), the tBiam{p(rohibitBd), 
the mandoct) (iBCornmended), the rtBkruh (undesirable) eind the tyjjbEh (permissible). 
The Hukm Eiahai is either an oider tB pesform an actlon or to abstain from 
pestorming an acUon If the onder (am) to pestorm the acUon is decdsKB (jastrr), thesr 
itis dasstUed as fani or wgih Both these tesms are synonymoua If theam-to do an 
acUon is indBcisive it is dasstUed as rtBndoch If the oitier to ahstatn is decisive it is 
dasstUed as hatamor rtBHzur v\hich. are synorymous wheseas tf the ortia: to ahstatn 
is tndedsave (gair jaizird, it is dasstUed as Makruh Thus with the einy wigih the 
pestorrrierispraisBdaridtheorrewho abstatnsfromitisoondesTined Thepessonvho 
nec^ects to pestorm the fetridesesyBS to he punished The pesson who pestorms the 
iratamis condesrmed and the one vho ahstatns from it is paaised. The presson vho 
prestomrs the haramdesesyBS to he punished The presson who prestorms the rtBndoch 
ispaaisBdandrewartiedandtheonewho abstatnsisnotcondesTinedi.e heisrewaitied 
for piesformtng the acUon and not prunished for abstatntng from it. The presson vho 
does not presTorm the rtBkruh action is paaisBd and rewardBd i.e abstatntng from the 
rrBknihis prefesable The mihahis vhich the cMai as-Saniai (tednal evidesxe) shows 
that the spieBch of thelBgislatortrrpjtiesthechoice hMweesrpiestoiTntnganactionor 
abstatntng from it. 
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Sunnah 



Llnguistically SunrBh means the nrfiod. Hovvever, in tesrms of the Shartaih it 
designates the nafilah that has been narrated irom the Prophet M such as the 
iBoommended laikaat (lakaat as-SurmBitO which. are distinct frem feaxi (oompulsoiy). It 
should not be understood that the action is caUed surmah because it is frem the 
Proph^^ and that thefaidis from AUahli. The SurrBhand thefeoTiarebothfrom 
AUah S; and Rasool AUah Sl is but a oonw^er from AUah M, because the Rasool 
AUahii utt6iBdnotoutof vvhtmsbutonlythatv\hichvvssrevedBdtohtmfromAllah 
M i.e wahy Thus althouc^ SunrBhis narrated from the Prophet 'M, ne^erthdess it is 
narrabBdasareoornmendedactioni.e rBfilahthatisv\hyitiscalledsunrBih tnthesame 
that the fard has been narrabed as a oorrpulsoiy acJlon Heroe the bwo 
oorrpulsory iaka'at of the dav\ai (^r) p(r^«: have beai nanated frem the Preph^ M 
throur^ decishre lepoite knowai as taR^atur, as bang feird: and the two iBoommended 
iaika'atof the po^er have also been nanated throur^ dedshre lepoits (tav«tur) as 

being SunrEh (nafilaiH; and both are frem AUah S and not frem Rasool AUah ^ 
htms6if. Thus the oommand (arrr) is eitha' feQTior nafilahtn actions of woiship ('ihaii;), 
and feirri , nHndoct) or iruhaH tn otha: acUons In other woids, naSlah is the same as 
mandoob but it is caUed rBfiiah and caUed as SurrBh 

TheSunrBhalsomeansallthedHhaieHdenceswhichcameiromRasoolAIlah^ other 
than the Oudan This tnidudes his speech, actions and oonsent (his sQenoe rpon 
actions piaTormed beiore htrrO. 
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Emulating (at-tassi) the Actions of the Messenger M 

The actions pesformBd by t±ie Prophrt ^ are of two kinds; the acdons that are part 
of his human nature and otha: acUona Evesy action that is p»art of his nature such 
as standing; sitttng; ditnMng; and eattng eta are tndisputably pesmttted (rmbat^ for 
both htm and his UrnTEih. Conseguesitly they do not fall wtthtn the categoiy of 
acttons of the irBndocb 

Those acttons which are not part of his human nature are ather of the acttons that 
arep(revesito hespeciticallypiesBonal to htmi.e theyarenotpiactisedby anyoneeise 
or they are not p)es:sonal to htm Those acdons which are provesi to be spiectdcally 
piesBonal to the Prophet suchasthep)esmisstonforhtmtofastoonttnuaLlythrouc^ 
the d^ and nic^t, and to mariy more than four wives ete are specidc to him and it is 
haLamdor us to anulate htm as it has heesi p)revesi hy ijrraiathat th^ are only spiectdc 
to htm, and thus we are not piamitted to esnulate htm tn these acdona 

Those acdons known to be demonsdadon for us to foIlow are indisputable cMais 
(evidesioes). They are known hy ather a guite esgiticit statesnesit, such as: 

((^ )) 

" Pi:^ tlie same as you l]ave seen me piay" , and 
(( ^ )) 

" Emilate me in all your rituals". 
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The evidesiDe heie denotjes that his action is deinonstration for us to foIlow Or th^ 
areknownhy aciiTsimstantial eyidenoe, sLichasanputatLngthehandof athief from 
the wrist hone as an siplanation of AIlah's S s^ing 


"Cutcff tharlTancK'. [Al-lS/laidah: 38] 

This esgilanation of his action, either hy speech or circumstantial evidenoes, tates the 
sameHiicumof that v\hichisexplainedtntermsof wjcit» NaanorihEiHahaoooidtng 
to theeyidence 

As for those actions of the Proph^ M which are not aoooirpanied either hy a negation 
or atSrmation from the Prophet M, they either show the tntention of guibah 
(neamessto AHahii) ornot If theyshowthetntentionguibahtheyheooineiTBridaij 
wheie the paforma: is rewanded for peiformtng it and the abstatner is not punished 
An acarrple of this krnd is the Sumahot cijHa Hovreva:, tf the tntention of gurbah 
to Allah S is not evident, th^ taU withtn the permissLble actions {iruhEiH). 
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Adopting Divine Rules 
{AHkam Shar'aiah) 

Duringtheeiaof the ODirpanioris (sateb^O, the ]Vftjsllrns used to esctracttheAHkam 
stor^aiahtrDm the Book and the Surmahby theins6lves The judges vdien taddlng the 
disputes among peoplg would deduoe hy thems6lves the ihkmdiTBhai for evay issue 
or event that they weiefao8d with. Therulas startLngvdth.theAni33rai-]ykiri±naaito 
the Wulat and othas would themselves deduce the AHkamshiaraiah to solve evesy 
problem that arose durtng their ruUng Ahu-iykisa al Ash'ari and ShjiaiH (raa) weie 
two judges (cjai) who deduoed the rules (AHkarr) and judged hy their own ijtihEri. 
]yRi'adh ibn Jabal (r.g) was a goveinor (wali) at the time of the Prophet M and used to 
deduoe aHkam and niled in his wilE^eh hy his owai tjtilTEri. Abu Bakr and Umar (ra) 
both deduoed aHkamhy themselves during their niUng and both nrled the people with 
the ijtihEti each of them had deduoed iytiawiya and Amr ibn al 'Aas who two 
gowemors who deduoed EiHkamior themselves hy their own ijtihEti and ruled people 
in aooordanoe with it in their paovinoes In spite of the ijtihalundeitaheii hy thejudges 
and goveinors the Khaleefah used to adopt oeitain EiHkam and to order their 
esaecution hy the pjeople who would be obUged themsdves to irrplement the adopted 
rules and to leave their own opinion and ijtihEti on those niles This is because the 
iiikm dTahai states that the irrBnis decree is to be esseouted opieiily and ooveitiy 
Exarrples of this is Abu Bakrr^s adoption that the paoriounoemeiit of dworoe three 
trmes in one sittrng oonstitutes only one dKorog and his adoption that funds should 
be egriaUy distributed among lytJsiUms trrespective of the trme when they embraoed 
Mam or ary other matter. The lytjslrms toUowed Abu Bakr in these adoptions and the 
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judges and gDveiTiois essecuted theirL When 'Umar came to otHoe after hlm he 
adopted diffeieiit opmions in the same guesUons. He obtiged peopie to acx3ept and 
essBeutethepronounoemeiitot divoroethieettmestnonesitttngasthiBedivoroes and 
he distriHited the funds dtffeeentiy aoroidtngto the ttme vdieii the pieopile had entered 
I slani and aiXDidtng to need The lyLisltms ioUowed 'Umar tn these adoptions and the 
judges and gDveniDiB essecuted them 'Umar also made the adoprtion that land 
obtatned tn war was a c^iantma owned hy the Bait il Mai (House of Funds), wheran 
the oiigtnal ownas would r^atn pnssession and not distribute the land to the lyRjslim 
soldiess or the jytisltms The gDveniDis and judges ioUowed htm in this adoption and 
enacted the aHkamhe had adopted. Aoooidinc^y the consensus of the Coirpanions 
(ijrmia as-sahBbEaH conitrms that the irramhas the authoiity to adopjt oeitatn rules and 
oider that they be asecuted and the jyRjsUms must obey htm, eyen tf thar ijtihEti 
dtEfeis from it Among the weU known dTaraiah pitncipiles aie: 

( ^ t Oijal—Jt j 

"The Sultan has the right to adopt deciees as numerous as the actual 
p roblems"; 

(Liyti ^c.y\ ) 


"The Imam's deciee iesolves the discoid"; and 
^ bisLjj lJjlj j-*' ) 


'The Imain's command is executed openly and covertly". 
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HeeiD6foith, the Khijla&'a adoptBd spedtic AHkam Hanoon ar-Rasheed, for escarrple, 
adopted the book latab ai-Khang in the eoonomic affaii:^ and he obiiged all the people 
to escBcute the AHkamincluded withtn it 
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Constitution and Canon 



Ccoion is a foreign tBdmical tjerm v\fiicii means the decrBe issued by the niler for 
peopie to aiact. It has been deiined as "the group of piinciples which the ruler 
obUges the people to enact in their relationships''. The basic iaw for eveey gowemment 
is caUed a oonstitution; wheieas law which emanates from the ^^sbem decreed hy the 
oonstitution, is caUed a canon The term oonstitution has been dehned as the canon 
which outllnes the sh^ie of the state and its ruUng ^jstem, andesgilainsthelimitsand 
functions of every authoiity vested in it, or the canon which oiganises public 
authoiity, i.e the govemment, deiines its relationship wath its sulgects, and assigns 
both the State's lic^ts and duties toweirds the sulgects and the subjects duties and 
ric^ts toweids the StateL Constitutions have drffeient origtns Some have beai issued 
in the foim of a canon, and some bave aiisen throuc^ customs and noims such as 
the British cunstitution, while othas have been dratted hry a committee of a national 
assembly - vested with the authority at that time - which prassed the cronstitution, 
deftnedtheprooedureforiBvisrngit andthendissolveditsdf so as to be replaoed hy 
the authority estabUshed hy the (ronstitution, as h^yrened tn Ameiica and Eranoe 
Constitutionsandcanonsaretahenhromtwo souroes Thetiistbeingthesouroetrom 
which they dtrBctly origtnate such as norms, leligion, the optnions of jurists couit 
precBdents and the pitncipies of justicB and ecyrity. This is knowai as the legislatiwe 
soureB Examples of this type of constitution are some of the Wbstem states lOre 
BritainandAmeiica Thesecondis ahistorichl souree i.e thesoureBiromwhichthe 
constitution or canon emeiges or is tahen, Irhe the Erench Constitution and the 
constitutions of some of the states tn the Mamic worid hhB Turi^, Eg^pt, Iiag and 
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This is but a brirf defmitlon of the tjerms oonstltution and canon, which in sum 
means that the State tates certain niles trom ather legislaHve or historical souroes 
which it adopts and enacta suchthattherBatbertherulesadoptedhytheStabebeoome 
a oonsbbution, if th^ are geneial, or canons tf they are speciAa 

The guestion that now faoes the lytjslims is whi^her or not it is permissLble to use 
theset6rms?Theansvverto this guestionisthatit toieign terms oontain meantngs or 
logical oonnotations that oontradict the temdnology of lytjsltm^ they are paohibited 
for use: such as the tarm "socdal justioe", which tnplies a speciBc siystem that is 
JTiantfested tn the fojm of guaranteeing educaUoji, juedical care for the poor and 
guaranbeeing the Jic^ts of errployBes and wojteis This oojmotation oojjtradicbs the 
lyLisltms terminological jueantng for justioe hecause tn Islamjustloe ('E*i) jueans the 
opposite of tnjustioe {DHiird. As for secujlng of educabon and jriedical care it is a 
ric^ for rich and poor, and paotecttng the ric^ts of the weak and jjeecfy is a ric^ 
secored to aU those v\ho hold citLzenship of the Islamic Stabe, wh^her they are 
errployBes, lahoureis or tarmeis ^c. However, tf the jueantng of the terminology is 
cojjsastent with what the lyRjsltms have then it is pjermissible to use that term, such as 
the term tax, which jueans the funds ooIleciBd frem the pjeopile for the jrjanagement 
of the state The jyRjstims do have funds collected hy the Stabe for the jrjanagement 
of theirat^airBand, thus, it is cojrrectto usethetemjtaK. Thetemjscojjstitutionand 
canon jjjean that the state adopts oertatn jrilee anjjounces them to the pjeople and 
obUges them to act acxx)jjdtng to them and it govems them on their basia This 
jjjeantng is cojjsdsteut with Islam. Acojjjdlnc^y we do jjot ftnd anythtngto pjevart the 
use of the terms cojjstitution and canons which jjjeans the jriles adopted hy the 
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Khderfah from the AHkam dTEsr^aiaih. However, therB is a dlEfeieiice between the 
Mamic oonstitLition and canons, on the one hand, and other oonsUtutions and canons, 
on the other. The souroe of the other oonstitutions and canons is the traditions and 
veedicts of their oourts etc and the origin is an insdtutional oommittee which 
down the oonstitution, and oouncils elected hy the peopie to enact canons, for they 
oonsider the peopie to be the souroe of authority and sovanagnty As for the Mamic 
oonstitution and canons, thar souroe is the Ouhan and Sunneih orJy and thar origin 
is the ijtLhalof the mjjtalidaEnfrom which the Khaleefah adopjts oertain rule^ v\here 
he enacts them and obliges the pieople to act aoooidtng to them This is because 
sovaTagnty is for the dieoi^aiah and ijtiPBdis a ric^ for aU lyRjsltms and a eotikie^eih 
uponthemto deduoeAHkamsheiraieih OnlytheKhaleefahhastheric^to adoptthe 
AHkamdTadaiah 

This is with lespiect to the pjermissibitity of using the terms oonstitution and canon. 
As for the neoessity of adoprtlng rules, the lytjsttms, from the ttme of Abu Bakr (ig) 
up to the ttme of the last Khalee^ah haye seen the neoesstty of adopjttng lules 
acrordtngto v\tochthe]VLisltmshayebeenc»njmandedto act. This adoptton was for 
Epectficrulesandnotacx)rrpiehenstveadop)ttonof aU thedecreesthatthestateruled 
wtth The State only adopted corrpiehenstyely tn some eia^ namely when the 
Ayubites adopted AshShatii madhab and when the Uthtmani State adopted Al- 
Hanati madTah 

Thecjuestionwhichaiisesis, wh^herornotitistntheinterestof the ]VtJsltms to l^ 
dowai a ooirprehenstye oonstttutton and geneial canons? The answer to this cjuestion 
is that the pjresence of a coriprdjensiye constitution and geneial canons for aU rules 
htndeis creativity and ijJihEii Hencje the KlilaEia tn the age of the Coripanions 
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(SahabEihO, the toUowEis of the Companions (tabEiiaat), and the foUovves of the 
toUowas of the Companions (tatCiL <±-tabEii0a:O, avoided adopttng aU the rules They 
meiely lestricted adoption to spectBc rules wtieie adoption was legiitred to matntain 
the unity of ruUng legislation and admtnistratiom Theiefore for the sake of 
rnatntatntng creaUvi1y and ijtihEti it is prefeiable for the Stabe not to have a 
oomprehaisave oonstitution whioh tnciudes aU the rules, but rather a oonsUtution that 
tnciudes geneial rules which deftne the form of the State and which guarantees the 
oonttnuily of its unity and ieaves ijtihEti and deducUon to the goveinois and judges 
This is the case tf ijtLhai is feasLbie and peopie are mjtEihidaai as in the ttme of the 
Seihahab, tabdiaar cnd tabii dL-tabdiaai. But if aU the peopie aie mjcpllidaa^ and 
mjtEihidaaiare lare it is obUgatoiy for the State to adopt rules hy which the State i.e 
the Khalee^ah, wulah and judges govem the peopie This is because otheiwise ruUng 
by what AUah M has revealed woiUd be not easy and the govonois and judges wUi 
suffer from dtffeienoes and oontradicUng tajlajd. However, adoprtion should oome 
after stuc^tngthe subject matter and cMod. AUowingthe wiEihand judges to rule from 
thdr owai knowiedge wUi iead to the existeiioe of dtffeieiit and oontradicUng rules 
withtn the same state, eveii tn the same provtnce, and it oould eveii iead to them 
judgtng with other than what AUah S has revealed Theiefore because the ignoranoe 
of Isiam prevailsthesed^^itisobUgatoiyfortheIsiamicStatetoadoptoertatnrules 
oonUned to the transacUons and punishments asciudtng adoption tn 'Eij3atfehand the 
'ibE*±it This adoption should be tnciusive for aU the rules so as to punctuate the state's 
affatrs and to oonduct aU the affatrs of the iyRjsltms tn aoooidance with the rules of 
AUah M. When the state adoprts the rules and estabUshes the oonsUtution and canons, 
it must restrict itseit soieiy to the AHkEimdTBrEiiah. It must not adoprt, or eveii stuc^ 
arythtng other than the AHkamdiEirEiLEai wii^iier it agrees with Mam or not. For 
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eKEorple, it miist not adopt the nationalisation of property Instead, it must down 
the rule (tijkrd of puhlic propeity The stabe has to restilct itseit by the AHkam 
diEaraiah in e^ay matter connected with the thouc^t {Akrah) and the m^±iod 
(TaraBtpihO. But as for the canons and siystans that are not oonnectal with the Bkrah 
and mdiiod (Taraajat) andthusdonotdeiioteaoertainviewpotntof Ma suchasthe 
administraUve canons and departmental structures eta they are oonsideied to be 
means and stjies lU® the scieiioes industries and technology, wMch the state 
adopt to manage its attatr^ as h^pened with Umar ibn al-Khattab (ip) when he 
establishedtheanTy registeiB (<i\arTs) whichweietateiioverfromtheBEisians These 
admtnistraHve and technical matteiB are not p»art of the oonstitution or the AHkam 
dTEgrtarah and theiefore, are not induded tn the oonstitutiorL Thus the duty of the 
Mamic State is to obsa:ve that its oonstitution be AHkam diartaiah i.e that its 
oonstitution and canon be MamicWheii it adopts any rule it has to adopt it based on 
the strength of the cMai EhaTai with the oorrect undeistanding of the subject matter. 
Henoe Srst it has to stu£fy the piroblem in oider to undeistand it - because 
undeiBtandtng the piroblem is essential. It must then undeiBtand the tukrrt diEgrtEai 
related to this problem Then it has to stu£fy cMed of the tijkmdrBrtai. The state then 
adopts this rula based on the strength of cM<rt, on condition that these AHkam 
diBrtaiEgh are adopted either from the opinion of one of the mjitahick - after looldng 
throuc^ the cMejP and be sure of its strength - or throuc^ ijtihEal EMrtEsi, even in the 
sin^e issup from the Ourian and SunMi ijniCa e3&sebQMM% or cjyas Thus, for escairple, 
if the Stabe wdshed to adopittoibiddtngtnsuranceongoods ithasriistto undeiBtand 
the nature of tnsuranoe on goods It must stuc^ the means of px5ssessiorL AIIah's S 
law cronoeming propierty would be ^piied on tnsuranoe and this would subsecjuentiy 
be adopted as the Hukm dMEi in this cjuestiorL Acroidtn^y theie should be an 
tntroduction to the cnnstitution and to each canon that (deariy esgilatns the irHiMj 
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from v\Mc±i each eirtlde has been deduoed, the cMai idied upon. If the artide was 
deduoed hy a oonect ijtihEti an esgilanation of the cMai from which the artlde has 
been deduoed has to be paoYided, so that the lytjsltms knowthat the rules v\hich the 
stabe has adopted in the oonstitution and canons are AHkam dsartadeih raached by 
ooirect ijtLhai This is because the lytjslims are not obiiged to ob^ the laws of the 
State unless they are AHkamdsartaieih adopted by the State Aoooiding to this basd^ 
the State adopts AHkamdiEartaiaihtn the form of a oonstitution and canons in onder 
to govem the people who hold its dtizeiiship. 

As an illustration of thi^ we plaoe in the hands of lyRjslims a draft constitution for 
the Mamic State in the Mamic worid to be studied hy lyRjslims while th^ are woiidng 
to estabUsh the Mamic State that wDl cany the Mamic cfe'waihto the worid It should 
be notioed that this oonstitution is not meant for a p»articular oountry or intaided to 
be spedtic to any region or oountiy but for the Mamic Stabe in the Islamic worid 
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A Draft Constitution 


GENERAL RETEES 
Article 1 

The Mamic creed constitutes the foundation of the State Nothing is 

pesmitted to exist in the govamment's structure, aooountability, or any other aspect 
connected with the govaminent, that does not tahe the creed as its souroe The creed 
is also the souroe for the State's oonstitution and oanona Nothlng oonnected 

to the oonsUtution or canona is peermitted to exist unless it emanates from the Mamic 

'acpateh 


Article 2 

The domain of Mam (Dar al-idard is that entity which ^piies the rules of Mam in 
life's affairs and whose security is maintained hy lytisllms. The domain of disbeiief 
(Dar ai-Kjfi-) is that entity which ^^iies the rules of kufi- and whose security is 
maintained by the kufi&r. 

Arttcle 3 

The Khaleefah is enpoweied to adopt dwtne rules (AHkam Shaii'al:0 enacted as 
oonsitution and canons Onoe the Khaleefah has adopted a drwine rule that rule 
alone beoomes the divine rule that must he enacted and thai irrplemented Evay 
citizen must openly and secretly obey that adopted rule 
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Airticle4 

The Khaleefah does net adept divine rules peitainingto woiship i.e 'ibEcbt essoept in 
oonnection with aLms (zakaihO and war (jitEt}. Aiso, he does not to adopt ar^^ of the 
thouc^ts oonnected with the Islamic creed 

Article 5 

AH citizens of the Mamic State are entitled to enjoy the divtne lic^ts and duties 

Article 6 

AH citizeeis of the State shaU be treated epuaUy ragaidless of reiigiop laoe oolour or 
ary other matter. The State is foiiadden to discriintnate among its citizens tn aU 
matteis, be it ruUng or judicial, or caring of aliatis. 

Artide 7 

The State tmplements the dwtne law on aU citizens who hold citizenship of the 
Mamic Statg whether lyLislims or not, tn the ioHowing manner: 

a The divine law is tmplemented tn its enttMy without asoeptiop on aU lyRjstims; 

b. Non-lyRjsUms are aUowed to foUow their own beiirfs and woiships 

c Those who are guUty of ^x)stasy (mjtta^ hom Islam are to be ssecuted aoooidtng 
to the rule of ^x)stasy piowided they have themsel^es renounoed Islani If they are 
bom as non-lyRjsIims i.e, tf th^ are the sons of ^XDStates, then they are treated as 
non-lytjsltms aoooiding to their status as being either polytheists (mjirikEi) or 
P 0 opileof theBook 
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d. In matbeiB of food and dothmgthenon-iyListiins anetieated aax)idingto their 
rdigions withln the liniits aUowed by AHkarnShaoariah 

e lyiarital affaiiB induding divoroe among non-iyRjstims are sdtted in acxx)nianoe 
with thar idigion^ but between non-tyRislims and lyLislims they are seJtted 
aoooiding to the drdne law 

f. AIl the remaining Sh3ia'iahmatbeiB and lutes sudi as: the ^piication of 
tiansactions, punishmeiits and eddenoes (at oouit), the system of luting and 
eoonomics are inptemented by the State i:pon e^eiyone tyRisltm and non-iyLislim 
atitffiL This indudes the people of treaties {rrLBaaiic}, the protected sulgects (aHri 
zirmad and att vdio submit to tbe authority of Mam. The tnplementation on 
these people is the same as the tnptementation on the subjects of the State 
AiribassadoiB and eiwoys enjoy diploniatic immunity 

ArticleS 

The Aiabic is the language of Islam and the sole language of the State 

Article9 

ijtihEri (peiBonal esseition to deiive the Mamic lule) is feini ki^ah (a ooIIective duty). 

Evay tyRisltm has the ri^t to esseidse ijtihai tf he has aogutred the neoessaiy 

oonditions to peitomi it 

Article ID 

Theie is no sudi thtng as a deigy tn Islam as aU tyRisltnis bear the responsahility for 

Islam. The Stabe wUI preveiit anythtng that signtlies the essisteiioe of a deigy among 
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lyLisllms. 

Article U 

The priinary function of the Stabe is the propagation of the inyitation (dawat^ to 
Mam. 

Aiiicle 12 

The only evidesiDes to be oonsideiBd for the divine rules (AHkamShEararial::^ are: the 
Ouhan, the Sumah. the oonseiisus of the Coirpanions {ijnBa a&sahahatO and analogy 
(giyas). Legislation cannot be tatei from any souroe other than these evideiioes 

Article 13 

Eveiy individual is innooent until proveii guilty. No pason shall be punished without 
a oourt sentenceL Torturing is absolutdy toibidden and whoever intlicts toiture on 
aryone shall be punished. 

Article 14 

AH human acUons are in oiigin, lEstricbed by the drvtne rules (AHkamShaii'al:), and 
no action shaU be undeitahEii until its lule (laikrd is known. Eveiy thing or object is 
permitbed, te, halai, unless theie is an evideiioe of prohibition. 

Article 15 

Any means that most lihEly leads to a prrohitation (harard is itSEif haram Hovvever tf 
it is (only) feaiBd to lead (to a prohibition) it would not be haiam. 
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THE RULING SI^STEM 
Article 16 

The rullng siystan of the StatE is that of aunitarynillngsiystemandriot afedeiatiorL 

Article 17 

Rullng is oentralised and adrririistratiori is de-oentralised 

Article 18 

Theie are four positions of irtUng in the State Th^ are The Khalerfah , the 
delegated assistant (mcaawirO, the goveanor (wali), the m^er (a'rril) 

AU other officials of the State are eirplciyees and not luleis. 

Aiticle 19 

Nobocfy is permitted to tate oharge of rullng or ar^i acUon oonsidEiBd to he of the 
nature of rullng esaoept amale v\ho is hee i.e, not aslave mature sane trustworthy 
('Eil), oorrp^]art; and hemust not he save amuslim 

Article 20 

Cciltrrigupontheriileisto aooountfortheiractionsisbotharic^tforthe]VtJsltmsand 
a feirikie 5 eh (collecthe duty) upon them Norr lytisUm subjects have the ric^ to mate 
known their ooirplarnts about the ruleis Irgustioe and irds^plication of the Islamic 
rules upon them 

Article 21 

lytjslrms are entitled to estabUsh political prarties to cjuestion the ruleis and to acress 
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the positions of rullng throu^ the nation (UimBtO on oondition that the p)arties are 
based on the creed of Mam and their adopted rules are AHkam sssarraihp the 
estahUshrnent of sucii a p»arty does not rBgrdre a iioense hy the Stabe Ary psarty not 
estahUshed on the basis of Mam is pjrohihateci 

Article 22 

The ruUng siystem is tounded upon four prtnciples They are: 

1. Soveieignty bdongs to the divine law (sterta) and not to the preople; 

2. Authority belongs to the preopile i.e, the Unrrahp 

3. The ^px3tntment of one Khaleefah tnto oiHoe is an obiigabon upion aU lyRrsltms; 

4. Only the Khaleefah has the ri^t to adoprt the AHkamShE3ii'ah and thus he prasses 
the ornstitution and the various canons. 

Article 23 

The State ^)stem is made of eic^t tnsHtutions. Th^ are 

1. The Khaleefah 

2. The cMegatBd assdstant (mrawin at-tafvvau>) 

3. The aCBCnting assistants (mrayan at-tanSniO 

4. Amir of jihal 

5. GoveinorB (Wulat^ 

6. Judges 

7. The state cleparttneiits 

8. The council of the Urmah (nqlis al-Umrah^ 
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THE KHALEEEAH 

Article ^ 

The Khalerfah is deputised hy the UnrtBh with authoiity for the enactment of the 
divinelaw 

Article 25 

Khilafah is a oontract of nornination and aooeptanoe No-one is obHged to aooept it 
and no-one is obliged to norninate a particular person for it. 

Article 26 

Evaynoatuienodearidfeinale]yRjsttrn, v\ho is sane, hastheric^ to particip»abe in the 
election of the Khalee^ah and in givtng him the pledge (badal:^. Non- lyRjsttms have no 
ric^t in this JBgand 

Article 27 

Onoe the contract of the Khilafah has been conciuded on a peison throuj^ the hadah 
of those hy v\hom the ba'i£h is legitrmatdy oonciuded, the ba'ieh of the reeriaining 
peopjle is a iiriah of ohedieiice and not contracL Conseiguaitly, those who njic^t 
disobey or rebd are obtiged to give isa'iah 

Article 28 

Nobcxfy can become Khaleehah without being ^pKDtnted hy the lytJEltma Nobcxfy can 
holdthepxDwerof theKhilafahunlessitisconveiiedtohtmlegitimat6ly asisthecase 
with any contract tn Isiam. 
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Aiiicle 29 

Any rountiy wJiidi wdshes tn give the Khaleefah the tariah of oontract, her sultan 
(authority) must be seit-actmg, that depaids on muslLms only and not on ary kafir 
stabe The security of the lytjsllms in that oountry, both intemally and sdjemally must 
be maintained hy the security of Mam and not kuer; 

As for the bhieih of obedieiioe orJy it can be tahEn trom any other oountry without 
suoh oonditions 

Article 30 

The individual wbo is given the ha'iahfor Khilatah need orily to trrltill the oontracting 
oonditions, eveii it he did not trrltill the p(refeienoe oonditions, beoause what is 
essential is the oonditions of oontracting; 

Article 31 

Thae are seven oonditions needed in the Khaledah so as Khilatah be oontraoted to 
htm They are to be a male muslim, iree mature sane 'ai (trustworthy) and 
oorrpetent (c^rable for the post). 

Artrde 32 

If the post of the Khaleefah beoomes vaoant, due to death, resignation or dismissal 
of the ^pointment of anewKhaleefahmjsttateplaoewithtnthreed^(s irrciuding 
thar ni^ts of the date when it became vacant. 

Artrde 33 

The Khilatah is to be ^pointed in the foIlowing manner: 
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a The]VLaimmEiriberBof the]N^lisal-UrmTEhshoit-listthecandidaljesfort±iatpost. 
Their names are subsequeiitly announeed and the lyRjsUms are asted to dect one 
peison from them 

b. The lesult of the election is announoed and the peison vdio has attained the 
mgoiity of the votes is to he announoed to the lytjstrins 

c The lyRjstrnjs must hasbeu to grve ba'iahto the one who has attained the majoiity of 
votesasaKhaleefahfornjustrins, ontheoonditionof ^onowingtheOuhanandthe 
SunnEihof Rasool AHah 

d. Once the ha^iahhas been arroiiptished, the name of the man vdio has beoome the 
Khaleefah along with a statemoit that he is guatrtied with all the agreemeiit 
oonditions neoessary for holdrng the offioe of Khilafah is announoed to the people 
so that the news of his ^pointineiit leaches the eutire UrmBh 

Article 3il 

The UrmBhis the authoiity to ^point the Khalerfah but she has no lic^ to disirjiss 
himatterhehaslegitrinatdy attarnedtheha'iahof oontracting 

Article 35 

The Khale6fah is the State He possesses aU the powei^ tunotion of the state^ so he 
possesses the tollowrng powers 

a The Khaleefah puts the AHkamSh3ia'iah onoe he adopted them into lavy and as 
such they beoome canons that must he obeyed and not violated 
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b. The Khaleefah is leEponsible for both the intamal and extamal policies of the State 
He tates charge of the leadership of the arrr^^ and has the lic^t to dBclare war, 
oondude peaoe armisboe and treaties. 

c The Khaleefah has the aLrthoiity to aooept and igeot toieign arribassadois and to 
^point and dismiss lyRisiim anibassadois. 

d The Khaleefah ^points and dismisses the assistants (rtKawirO and the govomois 
(wiahO. The assistants and govamois aie lesponsrble to the Khaledah as weil as to 
Mglis al- UrmBh 


e The Khaledah ^points and dismisses the chief judge the directois of 
departments, the heads of the armed foroes and the geneials; all of whom are 
responsible to the Khaleefah and not to the Mglis al-UrrrtBh 

f. The Khaledah adopts the A.HkarnShaLa'iahby which the State's budgd; is set. The 
Khaledah deddes its secUons and the tunds leguired for evesy Add whether they 
are lelated to leyenue or esgienditure 

Article 36 

The Khaleefah is lestricted in what he adopts hy the AHkam Shaa^iah. He is 
foibidden to adopt any lule that is not soundly deduoed frem the divine tesds. He is 
lestricted to the lules he has adopted and to the method for deduction that he has 
chosai. Aoooidinc^y, he is pievented trom adopttng a lule deduoed by a m^hod that 
oontradiots the method he has adopted and he must not enaot ary oommand that 
oontradiots the niles he has adopted 
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Article 37 

The Khalerfah has the absolute ric^t to conduct the citizeeis affairB aocorritng to his 
ijtLhai sohehastheric^toadoptoi therriibahrnatteiBar 5 ihirighevvantstorunthe 
StateaffairBandtolookaftertheaffairBof thecitizens. Hovvever, heisnotdlowBdto 
disagrBe with a HijkmdTara:i under the name of inteeBSt. For escarrple; he cannot 
paBvartafarnilyfrDrnhavirigrnorBthanonechildiitidertheprdj6Ktof theshortage 
in food-stuffa Nor can he fix prices on the preteKt of paweeittng scpiloitatiori; or 
^pioint a kaar or a woman as a waU on the preteKt of cartng for affatrs or the tnteeest, 
nor anythtng that disagrBes with steTa rules. The Khalee^ah must not toriid any tElai 
thtng or aUow ary hEaramthtng 

Article 38 

Theee is no Itmitation on the Khaledah's pieeiod tn oiHoe So as long as he abides by 
the diara, trrpleeneerts its rules and is able to manage the State's affatrs he conttriues 
asaKhalee^ahunlesshissituationchangestnsuchaw^asto dischargehtmirDmthe 
Dffioe of Khilafah He is to he dismissBd tmmediateiy, onoe such situation oocurBci 

Arttcle 39 

TheeBarBthrBematbeeBhywhichthesituationot theKhalee^ahchanges, andhysuch 
he is discharrgBd hrom the offioe of Khilafah They are: 

a If one of the (puattiytng oonditions of the Khilatah contract hiecomes void, such as 
^iDstatistng hrom Mam, tnsanity or manttest stnhilness {fiac^ and the iiha This is 
hiecause these are conditions for contracttng the Khilafah and for its conttnuity 

b. His tnabitity to undeetate the responsibitities of the Khilafah piost, for any reasorL 
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a In tihe event of sub-dual, vdieiEty the Khaleefah is lendeiBd unable to oonduct the 
affaiiB of the lytjsltms hy his own opinion acoDidingto the siTEar^a. If the Khaleetah 
is subdued hy any foroe to an eKtent that he is unable to manage the citizens attatrs 
hy his own opinion alone aoooidingto the lules of he is considered to be 

legitimately incepable of undeertaking the functions of the state and thus he oeases 
to be a Khaleefah. This situation m^ arise under two ciroumstanoes They are: 
Pirst When one or moie of the Khaleefah's entourage eKerts oontrol over the 
managemait of affair5. If thereisac±ianoethattheKhale6fahoouldridhimsdf of 
their dominanoe he is cautioned for a specilied period of time after whicb, if he 
fails to lid himseii of their dominanoe he nust be dismissed If it ^pears that 
thereisno chanoeot the Khaleeiah treeing himseit fromtheir (iirninanoe, heisto 
be (dismissed inimediabely 

Seoond Should the Khaleefah be c^tured hy a subduing eneiry, whether he is 
actuaDyciepturedoruncIeritsiniluenoe In this case the situation is to beeKamined; 
if there is a cdiancDe to rescue the Khaleefah, he is giveii a period of time untQ it 
^pears that there is no hope to rescue him, alter whicii he is dismissed Should it 
^pearfromtheoutsetthatthereisno hopeof rescuinghtm, heisto bedismissed 
immediatdy. 

Aiiicle4D 

The responsibitity of decidtng whether or not the Khaleefah's situation has altered tn 
su(±i aw^as to warrant his dismissal is the poeiogatKe of theCourt forthe Acts of 
Injustioe (nBtkurrBt li-rrBDHalird. It, alone, has the authoiity to admonish or dismiss 
the Khaleefah. 
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DELEGATED ASSISTANT 

mu'awin ut-tafweeD 

Article41 

The Khaleefah ^points an assdstant ddegated with the authoiity to assist him in 
undeitaking the lesponsibiLity of luUng He depuHses to him to manage affaiis with 
his own point of view and ijtitEti 

Article^ 

The deJegabed assistant must be guattBed with the same essential guattBcations of the 
Khalerfah, viz., male, fiee, lytjsltm matuig sane and 'ai (tmstworthy). Additionally 
he must he ooirpebent tn the tasiks for whicii he is depuHsed to undeitaka 

Article43 

The ^potntment of the ddegated assisbant must entail hoth deputaHon and a genieial 
responsabitity Thus, in the ^potntment of the assistant, the Khalerfah iiust 
p(ronounoeastateineiittotheeffectof "I ^potntyauonirybehalt asirydeputy" or 
any other statement that oonteis both deputaHon and geneial responsibitity. Unless 
the delegabed assistant is ^pointed tn this manner he would not be a deJegabed 
assistant nor hold the authority of a ddegated assdstant. 

Aiiicle44 

The hmoHon of the deJegated assdstant, so as to disttnguish b^ween htm and the 
Khalerfah tn his authority isto tnformtheKhaleefahof the matteis he has managed 
and the ^potntments and ddegated duHes he has trrplemented Theiefone the 
tunoHon of the deJegated assistant is to tnform the Khaleefah of his analysis and. 
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unless the Khaleefah pawaits hlm, te carry it out 

Aiiicle45 

The Khale6fah has to sramrne the actions and dispositions of the cMegated assistant 
soastDOorifrrm\\hatis9ormdaridtoacjrrstthatvdiichisvvrDrrg;Thisis becausethe 
management of the unrrBris affairs is aitrusted to the Khaleefah and subject to bis 
own ijtLhad. 

Aiiicle45 

Once the cMegabed assistant has managed a matter with the agreemeiit of the 
Khaleefah, he has the ric^t to carry it out - as acknowiecigBd - without any alteration. 
If the Khalerfah rwises the matter and objects to wbat the ddegated assistant has 
executed the tollowing consicMations ^ply: If the Khaleefah has olgeciBd to wbat 
the cMegated assistant has carried out in regard to a rule implemeiitBd soundly or a 
fund spent justly then the vievv of the cMegabed assistant must be eiracted Tbis is 
becauseitisorigirratlytheviewof the Khaleefah arrd the Khaleefah nrust rrot redress 
laws tbat he has irrplemeiited arrd turrcis that he has Eperrt. Howwer tf the cMegated 
assistant has irrplemBrted sorrMhing eise such as the ^pointmeirt of a wati or the 
ecjuipptrrgof thearrry theiitheKhaleefahhastheric^ to object arrdto oveirulethe 
decasion of the cMegabed assistant. Tbis is because the Kbalee^ah has the ric^rt to 
redress his own cMasiorrs in such cases arrd heircre those of the cMegabed assistant. 

Ai11cle47 

The cMegated assistant has a geireial deputation arrd theiefore he must rrot be 
assigrred to spiecitic depjartmerrts or sprecaric types of actiorr. He urrdertates geneial 
siip)eivision of the adrntrristrative sjystem but rrot urrcMtahBS admirristrative matteis. 



The System of Islam NEW nov2001.qxd 8/28/2002 3:55 PM Page 129 




EKECUnON ASaSTANT 

mu'awin ut-tanfeedh 

Article48 

The Khaleefah ^points an ssecution assdstant whose hmction is adminishative and 
notruling; Hisdutyisto essecutetheinstmctionsot theKhaleefahinboththeinteinal 
and esstamal affairs of the State and to rel^ to the Khaleefah v\hat is reoeived hom 
these areas This administration offioe is a medium between the Khaleefah and others 
i.e it esaecubes instructions on his behatf and hand over lepoits to him 

Article^ 

The esaecution assistant must be a lyRjsttm because he is one of the Khalerfah's 
entourage 

Arttcle 50 

The ssecution assistant is alw^« in dtrect oontact with the Khaleefah the same w^ 
the ddegated assistant is The essecution assistant is oonstdered an assistant but tn 
esaecution tnsbead of luttng; 

AMIROEjmAD 

Arttde 51 

The direcboiabe of the Amtr of jitEcioonsists of four departments they are: Extemal 
affairs, The mUitary The tntamal security and Industry The Arrir of JitEci is the 
supeivisor and dtrector of aU four departmeiits 
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Aiiicle 52 

The Departmeaot of Extenial Affaii5 dtrects the foragn affaii5 oormected with the 
rdahonship of the state with foreign oountrie^ whabever these affaii5 

Aiiicle 53 

The lyiilitary Departmeiit ovei5ees all attaiis oormected with the rrdlitary foroe 5 such 
as: the arrry, the polioe egrdprneiit, taske arrnarnent suppdiee eta It also inciudes 
oontrol of the rnUitary acadeiniee rnilitary ndssions, and ewiything deemed neoessary 
frorntheIslarrdccirltiirearidthecirltiireof thearrryandvvhateverisrelatedto warfare 
and its preparation. 

Article 54 

The Departrnent of Intemal Security oveisees eyeiything oonnected with security. It 
undeitahes matntatrdng security in the oountry hy means of the mUitary foroe 5 and 
uses the polioe as ameans to matntatn security. 

Artide 55 

The Departrnent of Industry dtrects aU affatrs oonnected with tndustry tnciuding 
heavy industry, such as the production of motors, eirgtnes and car bodies; 
mdBUmgical industrie^ electrDnics and tndustry; and factories of private and 
public ownaship oonnected with the mUitary tndustry All factories of v\hatever type 
should be estabUshed on the basis of the mUitary policy 
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THE ARMY 

Article 56 

jihal is a crDirpulsoiy duty {feirD) on all lyRjsllms. lyBlitaiy tramlng is th6iEfoie 
oonpulsory Thus evesy male lyRjslim, ttEteeii yBars and over, is obliged to undergo 
military traintng tn readtness for jihEri. Conscription, however, is ĕbD td^eih 

Article 37 

TheariTyisdMdedtnto two piarts: theregulars, who arepaidsalariesfrDmtheStabe's 
budg^ as ertplojees and the res6rves v\ho oorrprise all the lyRjsltms o^rable of 
hc^ittng 

Article 58 

The jTdlitary forces are one foroe which is the anry irem which oertain divisions are 
selecbed and organised tn a parbicDlar w^ and prowided with a oerbatn culbure these 
are called potioe (EiurTah). 

Article 59 

The poticB are authorised to protect pubtic order, supervise tntemal security and to 
pertorm all escecution ciuties. 

Article 60 

The arrry possesses flags and banners; the Khalee^ah gives the flag to whomever he 
^potntsasaleaderot the arrry, the barmees are tntrociuoed by the brigadiees 
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Article 61 

The Khaleefah is the leader of the artr^^ he ^points the cornmander-in-chi^, a 
gesraal for each brigade and a oommander for each divisiorL The BrigadieiB and 
oommandeis ^point the reiriatntngiariks of the arrry. Meiribeis of the geneial staff 
are ^potnted acxx)idtng to their mUitary cnltiire, and are ^gotnted hy the genaal 
chief of staff. 

Aiticle 62 

The arrry oorrgrises one arrry locabed in specttic carrps. Some of these carrps mnst 
be located tn dtffaait p(rovtnoes (WlE^at) and strategic locaUons, and some mnst 
ranatn pamanentiy mobile bc^rttng foroes The carrps are organised tn numeiDus 
groups each one of which is giveii a nurriba as a name such as the ftrst arrry the 
thtrdarrry orcanbeiiarriedafbaaprDvtrioe(v\aE5al:) ordisbricb {irtBiah). 

ArUcle 63 

Ib is neoessary bo proiride the arrry with the hic^est possrble level of mUitary 
education and to elevabe its tnbdlecbual level as fer as possable and bo pnwide eveiy 
meiriba tn the arrry with the Islamic culture that enables htm to have a geneial 
awaraiess of Islam 

Aiiicle 61 

EachcarrpshDuldhaveasufflcieiitnurribaof offloeisof the genaal staff whohave 
attained the hic^iest level of mUitary knowiedge and esperienDe tn devistng plans and 
dtrecttng battles. The arrry, as a whole should have as mary offloeis of the geneial 
staff aspossrble 
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Article 65 

It is neoessary to provide the amy with aU the iBquiiBd armaments, supplies and 
equipmeiit so as to f u1fl11 its task as an Islamic arny 

JUDICIARY 

QADAAA 

Article 66 

Judgeship is thepronounoarient of theveidict in alandlngw^. It settles the disputes 
among peopie, paByents that which harms the oommunitj/s lic^ts and eiuTdnabes the 
dispjutes arising betweeii preople and membeiB of the mUng ^piaratus - mlerB and 
enployees - indudlng the Khaleefah and those of lesser rank. 

Article 67 

The Khaleefah is to ^point a chief judge authorised to ^p»tnt, discipltne, and 
dismiss judges withtn the adintnistrative regulations The chief judge must be a mature 
lytjsltm male who is sane just and a jurist. The rematntng empIoyBes of the oouits 
oome under the domatn of the dtrectorate that admtnisteiB the oourts affati5. 

Article 68 

TheiB are three lypes of judges They aiB: 

1. The judge who settles the disputes among pieople tn transactions and pjunishmeiits; 

2. The irLiiaab who settles the vioIations of the oommunilj/s ric^ts; and 

3. The judge of the Couit for the Unjust Acts {maHkaorBt ii-rtBDHaiird who settles 
dispjutes betwBen pieople and officials of the Stabe 
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Aiiicle 6B 

AH judges must be guallBed hy being lyLisliin, mature free, sane 'adl, and a jurist 
being aware of bow to ^piy rules to incidents. Judges of iTBHkanBt li-iTBDHaiim 
must additionally be guallBed with bdng male and a Tnjtaiici i.e, a peison c^jable of 
making ijtihEti 

Article '70 

Tbe judge and the muhtasib m^ be giveii a geneial ^pointment to pronounoe 
judgement on aU paoblems throuc^ut the State or alteinarivdy they can be giveii an 
^potnrinent to a p>arricular locarion and to givejudgement on piarricular cases On the 
other hand, the judge of the irBHkanBt li-iTBDHattTn must be giveii a genaal 
^jpotnrinent to pronounoe judgemeiit on aU problems, but tn teims of locarion he 
be ^p»tnted to a p»arricLilar locarion or aU over the Stabe 

Aiticle '71 

The oourts should be oorrprised of only one judge who has the authority to 
pronounoe veidiet. One or moie judges are hovvever pieimitted to aooorrpary hlni 
with ordy the authority of advistng and assisttng: They have no authority to pronounoe 
veidiet and their optnion is not btndtng on thejudge who has the sole authority to give 
judgement. 

Aiticle 72 

Thejudge cannot pronounoe veidiet esaoept tn a oourt sesston. Evideiioe and oaths are 
not oonsideied esaoept tn a oourt session as weil. 
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Article 73 

It is permissihle to vary the grades of oourts in respect to the type of cases. Some 
judges m^ thus be assigned to oeitain cases of particular grade^ and other oourts 
authorised to judge the other cases. 

Article 74 

Theie are no oourts of ^peal or cassatiori, because aU judgements are of egual 
standtng Thus onoe the judge has pronounoed the veidiet it beoomes effeotive and 
no other judge's dedsion oan overtum it, unless he judged with other than Mam , 
disagreed with adeflnitetesd; in the Ouhan, sunnahor ijrmia as-satBbahor it ^peared 
that he judged in oontradietory to a true reality 

Article 75 

The mjHaab is the judge who irwestigates aU oases in the absenoe of an tndividual 
Utigation, invo]vtng the ric^ts of the publie that are non-crtminal and not tnvolvtng 
the hijcijd(i.e, the punishments) 

Article 76 

The rmttaab has the authority to judge r^Mn violations wbeie^er is the location one 
he aiDgutred knowiedge of these violations without the need to hold a oourt session. 
Anumberof polioeinenareputatthemuhtasib'sdi£posaltocarryouthisordaBand 
to esaBcute his veidicts tmmediatdy. 

Article '77 

The mjttaab has the ric^t to ^potnt deputies to htms6ff, that possess the same 
cjualtBcations as the mjHaab and to assign them to various locations wheie they 
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essercise the same authoiity as the mitaab in the location and the cases assigned to 

thOTL 

Article 7S 

The judge of the maHicanBt li-maDHaiiim is ^pointed to iesTiove all unjust act^ 
commitbed hy the Khaleefah, govesTioits), or any otBcial of the State that have been 
intlicted upon anyane - whidher that peison is a dtĔen or not - livtng in the domain 
of the State 

Article 79 

Judges in the maHkarrBt ui-maDiTaiimof Injustioe are eppointed hy the Khaleefah or 
the chief judge As for their aooounttng, discipllning and dismissal, this is carried hy 
the Khaleefah, the mBHkamat li-maDHatimor the chief jvxige if authorised hy the 
Khaleehah to do so. However, it is not aUowed to dismiss htm during his tnvestigation 
tn an uryust act against the Khaleefah, rrLB^wnTjt-tatwGaDH or the chief judge 

Article80 

Thae is no Itmit on the number of judges that can be ^rpotnted for the Uiriust Acta 
TheKhaleefahcan^potntasmary ashem^deemneoessaryto eiadicate the urijust 
acts Althouc^ it is permitted for moie than one judge to sit tn a oourt session, only 
one judge has the authority to piDnounoe a veedict. The other judges only assist and 
prDvide advioe and their advioe is not landtng on the judge authoiised to piDnounoe 
theveedict. 

Article8L 

The rtBHkamat ul-rrBDHattm has the authority to dismiss any irrler, goveeTior and 



The System of Is. 




am NEW nov2001.qxd 8/28/2002 3:55 PM Page 137 




otHcial of the State inidiximg tihe Khaleefah. 

Article82 

The iraHkanBt li-rrBDHaiim has tihe authoiity to investigate any case of iniguity 
wiiether it be oormeciBd with otBcials of the State the Khaledah's dedation trom the 
divtne mlee tnterpretation of the legi£lative teKts tn the oonstitution, oanons and 
divtne mles withtn the tramewoik adopted hy the Khaledah or the tnposition of a 
tax, etc. 

Article&3 

The judicature of the Unjust Acts is not restricted hy a oouit session or the reguest 
of the detendant or the presenoe of the platntiff. It has the authoiity to look tnto any 
case of tnjusUoe even tf theie is no platntiff. 

ArttcleS]: 

EvayDne, both defendant and piatnttth has the ric^t to ^potnt a proxy wiiether male 
or female lytisltm or not, to act on his or her behalf. Theie is no distinction tn thts 
matter between the mandator and the pax3xy The p*raxy has the ric^ to be ^pKJtnted 
on a salary aocoidtngto the teims agreed upxDn between the mandator and hts or her 
proig^ 


ArttcleSS 

It is pieimitted for the one who holds otlioe, sudi as the Khaledah, wali, otlidal, 
muhtasib and judge of the Court for the Unjust Acts, or pieisons who have been 
vested with a spiecilic responsitality lilre a custodian or guardian, to ^potnt apieison 
to his paDsition as a proxy - withtn the bounds of his authority - for the purpose of 
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^peartng on hi^ her bdialf as the p]aintiff or defendant, and for no other leason 

THE GOVERNORSOFXHE PROVINCES 

(WULAH) 

Aiiicle86 

The territories govemed hy the Stabe are dwided into units called piDvrnoes (wiiE^at). 
Each wiiE^ehis divided into units called districts {imEiat). The peison who govems the 
wb^ahis called the wali or Airtr, and the peison who govems the 'imalahis called the 
'aarril. 


ArtlcleS? 

Thewalis andthe'aarrilsare^pointedhy theKhaleehah. Thewali can, if authoiised, 
also ^ipotnt the 'aanHs The walis and 'aarrils must possess the same gualtBcations as 
the Khaleefah, i.e, jytislrm, male hee, matLne, sane, 'adl (trustworth^i or ooirp^ent) 
and ooirp^ent in their lesponsrbilities. They have to be selected hrom the people of 
pieiy (lEigwa) and strength. 

Airticle88 

The wali has the authority to govem and supeivise the pertoimanoe of the 
departments tn his parwtnoe on behalf of the Khaleefah. He has the same authoiity 
tn the piDvtnoe as the delegate assdstant has tn the Khrilaiah Stabe He has oommand 
over the people of his paDvtnoe and oontrDl over aU affairB esaoept itnanoe the 
judieiary and the anry He has oommand ove: the parlioe tn respect of essecution, but 
not tn admtnistration 
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Article89 

ThevvaliisriotobligBdtoinformtheKhdeefahof whathehascarriedoutwithtnhis 
aiithorised oommand, but tf a new problem arise^ he has to wait until he has 
tntormed the Khaleefah about it, and then paooeeds aooordtng to the tnstructions of 
the Khaleefab If, as a result of waittng; the problem would be scaoeibated, he must 
act flrst and then tntorm the Khaleefah later on about the reason for not tntormtng 
htm 

ArticleSO 

Evay proYtnoe has an assembly dected irom its peopile, and headed hy the wali. The 
assembly has the authority to p»articip»ate tn sgjresstng opanioris on admtnistraflve 
matters and not ruUng- their opinions are not hindtng 

Article91 

The wali's team of offloe tn a p»arflcular prowtnoe is not to be long He must be 
dischargedwheneverhebeoornesp»oweafultnhisp»rovinoeand/ orthepieopilebeoome 
eaichanted with htrn 

ArticleS2 

The wati's ^potntmeart is a geareabl reEponsitality tn a defined locatiorL Consegueartly 
thewatiisnotmovedfrc»moneprDvtnoeto another. HehastobedischargedArstand 
thear re^potnted. 

ArticleSB 

The wati can be discharged tf the Khaleefah decides so, or tf the mglis al-ijrmBh 
esgrresses dissatisfacflon with htm - whi^her justrbed or not - or tf the majority of the 
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people of t±ie proYinoe show displeasure with him Howewr, the wali can only be 
dismissed hy the Khaleefah. 

Articled]: 

The Khaleefah rmjst esaercise strict oontrol over the walis and oonttnually assess their 
peribrrnanoe He rnust deputise people to rnonitor them and enqutre about them He 
hastoperiodical]ygathErthewalis, orsomeof them, andUsteiito theoorrplatnts of 
theurmBhof them 

THE STATE DEPAKTMENTS 

ArticleSS 

The managonent of the government's attatrs and the tnteiests of the peopie is 
peitormed by, and the responsibtlity of, adrntnistratioris, dtreotorates and 
departments 

ArticleSS 

The policy of the admtnistrations, dtreoborates and departments is built upon the 
efficia3cyof thesiystaTi, speedtncarrytngoutthetasksandooirp^jenoetnthosewho 
are tn charge of admtnistration 

Article97 

Any subject of the State male or femalg lyRjsltm or not, who is suitably oonpetent 
m^ be ^potnted as head or otticial of any admtnistration, dtrectojabe or department. 



The System of Islam NEW nov2001.qxd 8/28/2002 3:55 PM Page 141 




ArticleSB 

Evay adrninistrallon must have a genEial managa: and eveiy directorate and 
department must have a spedal director responsible for theirL AH directors are 
responsihle before the general manager of their administrations, directorates and 
departments. In respect to oonformtng to the laws and pubtic ordeis they are 
reEponsable to the Khaleeiah, waU and 'EErril. 

Artlcle99 

The manageis and dtrectors of aU the admtnistrations dtrectorates and departments 
are to be dismissed only for reasons oormected with admtnistrative regulationa It is 
peimittedto movethemfrDmoiiepostto anotherandto suspendthem Thegeneial 
manager of each admtnistration, dtrectorate or department is responsdble for the 
eppointtng dismissing; transierrtng; suspardtng and disdpltntng; 

Artrcle 100 

Errplcyees other than the dtrectors and the manageis, are ^potnted transferred 
suspended guestioned discipltned or dismissed hy the geneial manager of their 
admtnistration, dtrectorate or department. 

THE IJMMAH ASSEMBLY 

(Majlis al-Ummah) 

Artrcle IDL 

The membeis of the Mglisal-UiriTEiharethosepeopIe who represent the lyRrsltms tn 
respect of espresstngtheir views to the Khaleeiah whar oonsulted Norrriytjsltms are 
aIlowedtobemembeisof theMglisal-UirrrBhso thattheycanvoioetharoorTplatnts 
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in respect to unjust acts pesformBd hy the rulas or the rrds^piication of the Islamic 
laws. 

Article ICB 

The meiribeis of the lytgiis al-urmBhare dected hy the peopie 

Article ICB 

Evesy citizesr of the Stabe has the ric^t to beoome amesriber of the Mgiisal-UimBh 
proYided he or she is both mature and sane This ^pdies to lytjsllm and non-iytjsltm 
However, mesribesship to non-iyRjsUms is oonflned to their voicing of oojrplaints in 
respiect to unjust acts pjesdorrned hy the ruless or the mis^^itication of Islam upon 
thesTL 

Article Hyi 

Consultation (Shuia) and the maEiiJiB are the seddng of views in absolute tesrms 
These views are not bindtng in legislation, deiinitions inteUectual mattes:B such as 
di90ovesing the facts and the technical and sdesrttlic mattesB. Howeyer thy^ are 
bindtng whesr the Khaleefah oojrsults tn other pracdcal mattesB and actions that do 
not scruttny or researeh 

Artide 105 

AIl citizesrs lytjsltm or not, m^ esgjress their views but eHjib is a ric^t for the 
lytjsltms oirly 

Artide 106 

AIl issues that fall under the btndtng drjra, whesr the Khaleefah seeks opdnion, are 
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dedded on the basds of the mgority opinion, inespective of wbether it is oonsideiBd 
to be oonect or not. In aU other matteis of Eiura, the oorrect opinion is souc^it, 
wbether it is a mgority or minority hdd view 

Article 1D7 

The Mgiis al-UimBhis charged with five duties They are: 

la To be oonsulted hy the Khaledah or to advioe him on the poactical matteiB and 
acUons which do not need scrutiny or reseanTi, such as: affairs of rultng; educaUorp 
health and the eoonorry industry tarming and the Kte; and its opanion in that is 
binding 

Ih However in the matteis which reguire scrutiry and research and the technical 
matteis the frnancial, the mUlitary and the toreign p)olicy the Khaleefah has the ri^t 
to rder to the rrglis for oonsultaUon and seeking an opinioii; however the opinion of 
rrglisin such matteis is not bindtng 

3. The]yigiishastheiic^tto aooounttheKhaledahregardingall theacUonsthat the 
statehasactuallyesaBcutBd, v\hethertheyweiBof thedomesUcorfoieignmatteis, or 
the tlnanoe or the arrry and the Khe . Theviewof the]S4glisisbtricimgv\heieverthe 
mgority optnion is handtng and not btndtng v\heiever the mgority optnion is not. 

4. The iytglis has the ric^t to esgjress dissaUstaction with the assistants, govemor^ and 
m^Brs; and tn this matter the view of the Mglis is bindtng and the Khalerfah must 
discharge them at onoe 

2. The Khaleehah m^ refer to the Mgtis the rules the consUtuUon and canons, that 
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heintesidsto adopt. ]yLisliiiimemberBof theMglisha/etheiic^t to disajss them and 
escpress ther Yiews about them, but their opanion is not bindtng; 

5. To sdect the list of candidates standtng for the position of Khaleef ah; no candidate 
essduded ttom this list m^ stand and the decision of the Mglis is btndtng Only 
lyLisltm rnonbers of theiTqlisn]^p)articip>ateindiavvingupthislist. 

THE SOCIAL SI^STEM 

Article ICB 

ThepiimaryiDleof avvomanisthatof amotherandvvife Sheis anhonorthatmust 
be paotected 

Article 109 

Men and women aie basically to be segregated ftom each other, and they should not 
meet together esaoept for a need that the Eterta aUows it and aUows the meding for its 
satei such as trading and pUgiimage (H^). 

Article UD 

'VVbmenhavethesameiic^itsandobligationsasmen, esaoepttorthDsespeciliedhy the 
Ehartai ecidenoes to he for htm or her. Thus she has the lic^ to praciioe in tradtng 
iaimtng and tndustiy; to piaitahB tn oontracts and transactions; to px5ssess aU form of 
propiaiy; to tnvest her funds hy haseif (or hy others); and to conduct aU of ltfe's 
affatrB by herseif. 
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Article IU 

A woman cein partlcipyatem the election and givingof the hBi'aihto the Khalee^ah, and 
elect, and dso be a meiriber of the Mgiis al-unrtBb and can be ^pointed as an 
official of the Stabe in a nonrmltng position 

Article 112 

Wbmen are not aUowed to tate charge of lultng, thus women cannot hold the 
positions of Khaleefah mraRAin, wali, 'aBorii, nor to piactioe ar^i of the actions of 
ruling Sbe is not aUowed to be a chirf judge, ajudge tn maiisarmt li-iytLiDHaiimnor 
amrr of jihEri. 

Article 113 

Wbmeii IKe withtn a public and paiyate lrfe Withtn thar public lrfe th^ are aUowed 
to Uve with otha: women, nBhEarammales [males toiiadden to them tn marriage] and 
toiagn men (whom they can marry) on oondition that nothtng of the womeii's body 
isiwealed ^iart hom ha: faoe and hande andthatthedothtngisnotiweatrngnor 
her charms displ^^i Withtn the paivate Ufe she is not aUowed to Uve esaoept with 
women or her nBlxammales;and she is not aUowed to Uve togdher with the toieign 
meiL In both cases she has to lestrict heiseif with the lules of Etera 

Article 114 

Wbmeiiarefoibiddaitobetnpaivate(ktijlwat) withanymentheycanmany theyare 
dso toiiaddai to disp]^ thar charms or to ieved their bocfy tn iront of toieign men. 

Article 115 

]yfeii and WDmen must not piactioe any woik that paises danger to the moids or causes 
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cxDiruption in soci^y 

Article 116 

lyiarital Me is one of tianqiiLlity and oonpanionship The lesponsitality of the 
husband on behalf of his vvLfe (cjjwamahO is one of takmg caLg aLid not mUng She is 
obiiged to obey her husbaiid aLid he is obiiged to meet the oosts of her iweiihood 
aooording to the seeirily standani of livtng 

Article 117 

The maLTied oouple mList fully assist each other in pertoiming the household duties, 
with the husband pertoiming all the actions noimally undertaten outside of the 
house and the woman perfoiming those actions noimally undertahEn inside the 
house as hest as she can ThehusbandshouldpiDYidehome-helpasiecjutredto assist 
with the household tasks she cannot manage heisdf. 

Article 118 

The custocfy of chUdLen is both a ric^t and ciuty of the mDther, whether lyRjsitni or 
not, so long as the chHd is tn need of this caLe: When chHdLen, guis or bojs, are no 
longertnneedof caLg th^aLeto chc)osev\hichp)aLenttheywishtolivewith whether 
the child is male or female If only one of the paients is lyRjsitm, theie is no choioe 
for the chUd is to jotn the lytJsitLni paient. 

THE ECONOMIC Si^SIEM 

Aiticle 119 

management ofe eoonomics is the view of what the sodeiy ouc^t to he when 
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ai±iressingthesatisfactlonof (human) needs, so viiiat the sociefy ouc^t to be is takEn 
as the basis for satisfying the needs 

Article 120 

ThettnidamaitaleoonornicpiDblemishowtodistribubetundsandbeiieiit^ servioes 
to all sulgects of the State, and to tacUitate all the subjects to utUise these funds and 
beneĔt^ seewioeshyeiiablLngthemto striveandpossessthesTL 

Article 121 

Evay tndividual must have aU his basic needs parwided for ooirpl^ely hy the Stabg 
andh^ shemustbeguaranbeedto satisfyhisluxuiies {non-basie needs) to thehic^iest 
possible level. 

Article 122 

AUah is alone the owner of pnopeity and He has made human beings heirB in it. By 
this geneial entrust manMnd has aagutred the lic^t to p)ossess pnopieity. As a 
oonsBcjueiiDe of Allah's S pjeiraission for the indwidual to p)ossess paopieity, man has 
theactual paDssessiorL 

Article 123 

TheiBarethreetyp)esof piDpjeity theyare: piivabepiDp)eity publicpiDp)eity andState 
piopjeity. 

Article 124 

PrivatepiDp)eifyis adivtneruledebeirainedhy thepaopjatyitseit orthebareiithrDm 
it As a result of this prossession, thepreison who prossesses it obtatns abendit trom 
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it or iBoedves a i^nm for it 

Article 125 

Pubiic propaty is the siTEar a perrnission for the cornmunity to p»artidpate in obtaintng 
beneSt from the property itsdf. 

Aiiicle 126 

Stabe propeity ooirprises aU propaty whose esgiendituie is debeemined soMy hy the 
viewof theKhaledahandhisijtLhat suchas: thefundsof taxBS land tax (khEang) and 
headtax (ji^sa). 

Article 127 

Privabe poopeity oonsisbtng of iiguid and fixed assebs is lesbricbed hy the hoUowdng 
dwtnemeans (EadsBat): 
a Wbik. 
b. Inheiitanoe 

c Aoguisition of propiaty to survive 
d. A donation from Sbate funds to a citizeiL 

e Punds obtatned hy tndwiduals neither hy effort nor throuc^ purchase 

Artide 128 

The disposal of propieity is lestricbed hy the pieirnission of the Legislabor, i.e, AUah, 
whetha: it is speiidtng or tnvesttng of propieity Sguandeitng eKtrayaganoe and 
miseiitness aie toihidden. AIso toibidden aie the c^itaUst ooirpanies oo-op)eiatives, 
aU other iUegal transactions usuiy (lihB), fraud, monopxDlies garribUng and the Ute: 
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Article 129 

Tithed lcind {ai cxDnstitutes land within the Aiabian peninsula and land wtiose 

ownas had eiribraoed Mani whUst possessing the land, (i.e befoie the Mamic State 
eox)unterBdthemhyjihEti). Taxland (el khEangial::) is aU land, otherthan theAiataan 
peninsula, which was opesied hy jihai i.e war or peace Ai uhtiahland, tog^hier with 
its h)esiefits, is owned hy indMduala ai khangiah land is owned hy the State and 
indwiduals owii its h)esiefits. Ewayane has the lic^t to esadiange thiouc#! diEara 
contracts, tithed land and the liesidits from tax lanci AH people can inhesit these the 
same as with other propaties 

Article 130 

Unicultivated (mjwat) land is acijuired hy giving lite to the land, i.e inigating it, or hy 
protecting it, i.e esecting tesicing CultrvatBd land can only be acijutrBd hy w^ of 
dTEaha means, suchr as: tnhoitanoe purchastng or throuc^ a donation from the State 

Artrcle 131 

Leastng land, whr^hrer al ushiiah land or Ei khEangiahland, for agricsilture is foibiddesi. 
SharBcroppingof larid pianted with trees is pesinitted andsharBcroppingonallother 
land is toihiddesi 

Article 132 

Evay landloid is ohiigBd to use his land; those who are neec^ are to be givesi a loan 
from the trBasury (hE^t ui-nBi) to tacilitate this AnyDne whro leawes his land fallow{ i.e, 
does not use the land, for three jBars will have it tatesi from trtm to be givesi to 
anothar. 
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Article 133 

The foIlowingtiiree categoiies oonstitute public propeity: 
a Puhlic utUities, such as the town p»arfcs. 
b. Vast mineial resouroes libB oU Sdds. 

c Things which, hy their nature p*redude owneiship hy indwiduals, such as rivei5. 

Aiticle 131: 

Pactories hy their nature are p(rivate propieity However, they hollow the rule of the 
product manutactured withtn them. If the product is piwabe propieity the factoiy is 
oonsideiBdtobeprivabep(rop)eity, lOreatEsdilemill. If theproductisapublicpiopieity, 
lilretron.ore then the factoiy is oonsideiBd to heapubticpaopieity. 

Aiticle 135 

The Stabe has no ric^t to change prwabe propieity into pmblic propieity because pubtic 
prop(afyisddeiminedhyitsnatureandnothytheviewof theStabe 

Aiticle 136 

Evei>h(ocfy in the State has the ric^t to utUise pubUc propieity and the State has no 
ri^it to aUow any Indwiduat to stngutariy p(os9ess own or utUise pubUc propieity 

Aiticle 137 

The State is aUowed to pootect piarts of the uncuitivated land or pubUc poopieity on 
behatt of any of the citizens' inteiests 

ArUcle 138 

Hoarding funds eyen tf zeikahis piaid on it, is toibidden. 
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Article 139 

zaikEih is cxDllectjed from lyRjsllms on thar propeities that ere speciEied hy stera, i.e 
mon^, tradtng goods, cattie and gratn. ItisnottakEntromar^hhingnotspeciBedhy 
the dTara. Zaikahis taten from every owner whether legaUy responsible (mjkaiiiaO, i.e 
mature and sane or not, i.e immature and insane It is reooided in a spediic account 
of thehE^iii-rrBiandisnottobespeiite5coeptforoneormoreof the ac^t cabegories 
of peopie mentioned in the Glorious Ouhan. 

Article 'MO 

jiz 5 eih {head-tax) is ooUected frem the non-iyRjsitms (ciirmiO. It ts to be tahEn from 
theJTiatureJTieiitf theyareftnanciaUyc^3abIeof p^ingit ItisnottahBnfromwomen 
or chUdren. 

Article M1 

Khang {Iand-tax) is coUected on al-khaigiEihland aooojritngto its poteiJtial paoduction 
However, tn jespiect of ai nshciaihland zEikaihis pj^rible on it, on the basds of its actuai 
pjToduction 

Article 

The lytjsltnjs only p»^ the tax that shaha has pjermitted to cx)ver the agjeijditure of 
hE^t ril-irBl, on condition that it is Ievied on that which is surplus to the individual's 
needa The tax jijust be sutlicieiit to c»ver the demands of the State 

Article 143 

TheStatehastheric^tto cx)UecttaxfromtherirnrBhv\heiithefundsof hE^tri-nBiare 
inadeijuate to cx)ver the esgjenditure jmjutred to undeitahe aU the tunictiojis the shEira 
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has obligBd the lyRjslims to peshomi The Stateis not aUowed to inpose atax on the 
people for a tunction the has not obligBd the lyRjsltms to undeitaha Thus, the 
Stabe is not aUowed to ooUect fees for the oourts or departments or administraUons, 
or for aooojrplishing any intaest. 


The budget of the State has pemjanent souroes decided hy the AHkamSharrah The 
budget is turther divided into sections. The hjnds assigned to each section and the 
jTiatt6isforwhichthefundsarBaUocatBdareaUdecidedhytheviewof theKhalerfah 
and his ijtihEti 

Article 145 

The peirrjaneiit souroes of tnoome for b^ ul-mal are: spoUs (Ĕ^a), jiz 5 eib khaiig, a 
frfth of the buried treasure (lika^) and zakah AU these funds are ooUected, whether 
thaeis aneedfortheinornot, onapeipetualbasis 

Aiticle 146 

If the iBveiJues daiwed from the pemjanent souroes of tnoome for b^ ul-mal are 
tnsufflcieiit to oowertheespeijditureot theState it is permitted to ooUect taxES from 
the lyRjsUms to oover the espenditure obUged on il-mEi. The obUgarions are the 
toUowing: 

a The needs of the poor, the needy the w^harei^ and to pertorm the obUgarion of 

Jihad 

b. Remuneiarion of the salaries of the eijployee^ the ruleiB and the prowisions for the 
soldieis 
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c Providing bendits and puhdc utUities due on tjI-itbI., such as (ronstructing 
road^ extracting water, erecttng mosgues schDols and hosipitala UniEy tjI-itbI. 

d. ]yfe^lng emeigeodea lite natuial disasteis, tamine, iloods and earthguakes 

Arttcle 147 

Income deiwed from puhlic and Stabe propeity people ctying withDut heirs properties 
of the ^X5stabes and cusboms levied ab the stabe's hordes (iixgxir), are aU recorded in 

il-rKEi. 


Arttcle 418 

The esgjenditure of h^ rU-mal is distrihubBd among the tollowtng six categories of 

peopie as foIlows: 

a The ac^t categories of peopie entitled to pjartahe of the zEikahfunds. If theie are 
no funds tn this ch^ta: they are not gwai any money 

b. The p»or, the needy the w^Tareia the debtors and jihalare funded frem the 
pjermanent souroes of reveiiues v\henever theie are tnsufficient funds tn the zaikah 
aocount. When theie are tnadapuate funds from the pjermanent revenues the 
debtors are not to rec)eive assistance The pxx}r, the needy the w^iarers and jitE«i 
must be funded from the taxes collected for this pnrposa and tf recjutred - to 
prBvertthemfromfaUtngtnto corruption- theyaretobefundedfromloansrais8d 
hy the Stabe for this purpose 

c tjI-itbI must fund those pjeople who pjertorm oertain duties or seiwioes for the 
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Statei such as eirplc^^Bes rulaB and soldiers. If there are insutBciart funds for this 
puiposa taxies rnust be oollected imrnediately to meet their a^penses, and loans 
should be laised tf it is feared that oorruption mic^t ensue 

d Bi^Tji-nBishalltundtheessentialsesrdoesandutilitiessuchastheiDads mospues, 
hospitcOs and schooia If there are insutBcieiit funds taxBS must be ooHected to 
oover their oosL 

e Non-essential seivioes and utilities are funded hy bE^ li-rrBi, but when there are 
insutBcieiit funds ayailable th^ are not flnanoed and aoooidtn^y del^«i 

f. Disasteis such as earthquahes and floods must be finanoed by b^ ul-mal; if there 
areirisutBcieiittundsayailable loansaretobeiaisedimmediately andwillberepaid 
later frem taxes 

Aiticle 

Tbe State should pooyide eirploymeiit for all subjects bolding citLzenship of the State 

ArUcle 150 

Coirpany eirplcyees and the seit-errployed haye the same ric^ts and duties as 
eirployBesot theState Eveiyoney\bo woricstorawsge tnBspective of thenatureof 
the WDik, is considered an eirplcyee In matteis of dispute between eirployer and 
eirployee over salary Ievels the salary Ievel is to be assessed on the basis of the 
madad:. If th^ disagrBe over somethtng dse the eirployment contract is to be 
assessed aocoidtngto the rules of the diera 
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Article 151 

Thesalaiyis to bed^jeeTninedacxx)itiingtxD thebaiefitof the WDik, or the benefit of 
the enployee and not aixoitiing to the knowiecige arici/ or cjualiBcations of the 
esrplcyee Theie are to be no annual increinents for enployees. Instead, they are to 
be givar the fuU value of the salary they c3eseive for the work; they do. 

Article 152 

The State is to guarantee the living esgrenses of the one who has no money no woik 
and no relathes responsihle for his Snancial rnaintenanoe The State is responsible for 
housing and rnairitairimg the disabled and handic^ped peopie 

Article 153 

The State rnust endear^our to cireulate wealth arnong aU the subjects and torbicis the 
circulation of wealth among only a sector of socieiy. 

Article 151 

The State tackles the task of erabUng eveiy subject to satisiy his luxuries (non-basic 
needs) andto ac±iieveec5uaUtylnsocietylnacxordancewiththefundsavaUabletoher, 
In the toUowing w^: 

a The State grants aU its citizeiis Uc5uidandfixedassdsfromthoseownedhyb^ul- 
mal, and from the war booties etc 

b. The State donates trom its cultiwated land to those who have tnsufflcieiit or no land 
Those wiro possess land but do not use it are not giveii land Those who are unable 
to use their land are giveii ftnancial assistance to enable them to use their land 
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a Those who ane unahle to s^tle their cMjts are givai tunds trom zeikali and the wsr 
booly, 

Article 155 

The State supeivises agricultuial affairs and their paoducts rn acrorrdanoe with the 
neecte of the agricultural poiicy so as to achiewe the poteutial of the land to its 
greatest level of production. 

Article 156 

The State supavises the whole affairs of rndustry It drrectly undertates those 
rndustries rnduded m the public paopesiy 

Article 157 

Poragn trade is assessed on the basis of the citizeirship of the hader and not the 
origin of the goods. ]yfeichants from countries m a state of war with the State are 
preyentedtromtraclmgrntheState rmlessgivenasp)ecialp)eimissionfortherrierehant 
or the goods. ]yfeichants from cormtries that have treaties with the State are treated 
aooording to the tesrms of the treaties. ]yfesrhants who are subjects of the State are 
preyented from esgmrting any goods that the esresrdes could besieirt of mrlitarily 
rndustriaUy or economically. However, they are not prevaited from irrpoiting ary 
propraiy they own Any cormtry that we have leal war hdween us and its citizesis 
(such as Israel) is esduded from these lules. The lules ^piicable to the adual land of 
war ^jply to such cormtry in aU the idations with it whdher trade or otheswise 

Article 158 

AU tndividual sulgects of the State have the lic^ to establish lesearch and 
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deyeJopmEiit laboiatories oormected with all ]ife's affaiis. The Stabe should dso 
estabUsh such laboiatories 

Article 159 

Indwidiials arBpieveiitedfiDmpos9esstnglaboiatories paoducrngmaterials that could 
harim the ijnrrBh or the state 

Article 160 

The State pooYides tree health care for aU, but it does not pre^ent ustng private 
medical care nor the sale of medicrne 

Article 161 

The use of foreign c^ital and its rnvestment withrn the State is torbiddeir. It is dso 
prehlbited to grant hanchises to toreignaB. 

Article 162 

The State issues its own curresrcy, which is rndependeart of dl fonagn curreardes 

Article 163 

Thecunearcy of theStabeisto berestricbedto goldandsrlver, whethermrntedornot. 
No otherformof currearcyfortheStabeisp)eamitted TheStabecanissueooinagenot 
of gold or srlver prDvided that the treasury of the State ul-nBl) has the egurvdeart 

amount of gold and srlver to oover the issued oornage Thus, the Stabe issue 
oornage m its name tiDm brass brDnze or pj^rer notes eta as long as it is ooveaBd 
oorr 5 ild]dy hy gold and srlver. 
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Aiiicle 161: 

It is permissible to hai^e esaliange b^jAeen the State eurrency and the currency of 
otherstateslLkethee5a±iangebetwB6iithestate'sovvnootnagB ItispermissLbletorthe 
exchange rabe betweeii two cummcies to dttte: paoYided the currencies are dtSeient 
from each other. However, such transactions must be undertahEn tn a hand-to-hand 
manner and oonsUtube a dtrecb transacbion with no del^ tnvolved The esahange rabe 
can change' ilucbuabe without any restrictions as long as it is b^ween two dtffeient 
currarcies . AU citizens canbry whabevercunencyth^rBgutrBfromwithtnoroutside 
the StabB and they can purchase the regrnred currency without obtatntng prior 
permission or the Irha 

EDUCATION POLICY 

Aiticle 165 

The Mamic cneed oonsUtubes the basis upon which the educaUon policy is brnlt. The 
sjiiabi and mdhods of teachtng are designed to prBvent a departure from this basis. 

Aiticle 166 

The purpose of educaUon is to form the I damic personatity tn thour^ and behasriour. 
ThaeforB aU subjects tn the curriculum must be chosen on this basis. 

Aiticle 167 

The goal of educaUon is to p(roduoe the Mamic preisonality and to pacwide preoptle 
with the knowiedge oonnecbed with ltfe's affatrs Teachtng mMiods are established to 
achieye this goal; any method that leads to other than this goal is prBvented. 
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Article 168 

A(±stincdonshouldbediavvnbetwe6ntheeaTpmcd9deocfissuchasrnatheiriallc^ on 
the one hand, and the cultural sdenoe^ on the other. The eir^arical scienoe^ and all 
that is rdabed to them, are taur^ aooordrng to the need and are not restricbed to any 
sbage of education As for the cultural scieroe^ th^ are tau^t at the primary and 
seoondary leveis aooordrng to a speciBc poiicy wbich does not oontradict Mamic 
thouc^ts and rules. In hic^rer education, these cultural sdenoes are studied Irhe other 
sdenoes proYicied they do not lead to a departure trom the stated policy and goal of 
theeducation 

Article 169 

The Isiamic culture must be tauc^t at aU Ieveis of education In hic^ier education, 
departments should be assigned to the various Mamic disdp)tines as wUI be done with 
medicine engineering physics ete. 

Article 170 

Arts and aafts be related to sdenoe such as commesee, navlgation and 
agricultureL In sudi cases th^ are studied without restridlon or conditions 
Somerimes howeyer, arts and cralts are connected to culture and rnlluenoed hy a 
particular Yiewpornt of Itfe sudi as piainting and sculpring If this viev\pornt of Itfe 
contradids the Mamic viev\pornt of Itfe these arts and cratts are not tahen. 

Article 172 

The state's curriculum is only one and no curriculum other than that of the stabe is 
aUowed to be bauc^t. Prwabe schiools paedded they are not toreign, are aUowed as 
long as they adoprt the state's corriculum and establish thenrsetees on the Stabe's 
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educatiorid poHcy and a^DrrpUsh the goal of educahorisetbytheStatBL Teachrrigin 
such schools should not be rrrbaBd betweeir males and teanales, wbether the studarts 
or tbe teachers; and they should not be specitic for oertarn daar madbah race or 
oolour. 

Article 173 

It is an obligation upon tbe State to teacb evesy Indwidual, male or femalg tbose 
tbinrp wbicb are necessary for tbe marnstream of lrfe Tbis sbould be obtigatory and 
proYided beely in tbe primary and secondary levels of educatiorr. Tbe Stabe should, 
to tbe best of its abUity prroYide tbe opportunity for e^eayone to oontrnue bic^rer 
education free of charge 

Aaticle 174 

The State ouc^ to proYide the means of devdoplng knowiedge such as Irbraries and 
laboratories in addition to scbools and unweasities to enable those who want to 
oontinuetheariesearchtnthevariousfieldsof knowiedge Irketigh, Hairhandtafseer 
of Our^an, thouc^t, medicine eargrneeaing and cbeardstry, trweartions and discoveaies 
etc This is done to create an abundanoe of rmjtalicten outstanding scieartists and 
trwaitors 

Article 175 

The esgrloitation of writtng for educational purposes, such as copyric^rttng at 
wbateyer level is striciiy torbiddear. Orrce a book has beear pitnted arrd pubUshed, 
rroboc^ has tbe ric^ to resa:ve the pubUshtng and prtnting ric^ts, tndudtrrg the 
author. However, tf the book has rrot beear pitrrted arrd pubUshed, arrd thus is stiU an 
idea the owarer has the lic^ to take p^meart for trarrsfeaTrrrgtbese ideas to the public. 
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the same he can tate p»^raent for teachlng thesTL 

FOREIGN AFFAIRS 
Article 176 

Politics is taking care of the natioris affatrB inside and outside the Stabe It is 
pesdoiTTiBdhy theStateandthenation. TheStatepiactioesitandthenationguestions 
that paactioe 

Article 177 

It is absolutdy toiiidden for any individual, piaity, gioup or assodation to har^e 
lelations with atoieign state Relations with toieign oountries are lestricted only to the 
State becanse the State has the sole ric^ to poacticetakingcareot theijmTBhaffair5. 
The unrrBhis to cjuestion the State in oonnection with this task of caring 

Article 178 

Ends do not justily the mean^ becanse the mdhod is integral to the thonr^. Thns 
the dnly (wgib) and the pjerrnitted {rmhah) cannot be attained hy piertonntng a 
toiiadden action (hEararr). Political means must not contradict the political mdhods. 

Article 179 

Political manenvies piease check spidlrng are neoessary in ioieign policy, and the 
effectiveeiess of these manenveis is dependent on conoeatrng (jonr) aims and 
disdosrng (yonr) acts. 
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Article 180 

Someof t±iertmstmpoitantpoHticdrtBansaredisdosmgt±iecriiriesof otherstates, 
danonstrating the danger of erroneous poiitics sposing harmtul oonspracies and 
destroying misleading peisonalities 

Article 181 

One of the most irrportant poiitical mdhods is the maniiestation of the greatness of 
the Islamic thou^ts in taking care of the affatrs of tndividuals nations and states 

Article 182 

Thepolitical causeot theurrnBhis Islam, tnthemic^ot theStabe thetrrpirweirierit 
of the tnpleineiitation of its rules and oonttnuity tn its caU to manMnd. 

Artide 183 

Conveytng the Mamic cttwahis the oore around which the toreign policy rBvoIves, and 
upon vhich relations betweeii the State and other states are brnlt. 

Artide 181 

The state's ndations with other states are buUt upon four consideiations These are: 

1 . States in the current Mamic worid are consideiBd to bdongto one state and 
thoMbiB they are not inciuded withtn the spheie of foieign affaiis Rdations with 
these oountries are not consideiBd to be in the iBaim of foieign policy and Byeiy 
effoit should be espended to unlEy aU these countries into one state 


2 . States v\±io have eoonomic, commeieial, trieirdly or cultuial treaties with our State 
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are tx) be treated acxx)iding to the terms of the treaties. If the treaty states so, thar 
subjects have the lic^t to aita: the State with an idality cani wiihout the need for a 
passport provided our subjects are treated in a ILhe manner. The eoonomic and 
oommeicial rdations with such states must be restricted to spectBc items and spectBc 
cbaracteiBwiiicharedeeinednecessaryandwbich, atthesamettme, donotleadtothe 
strengtheiitng of thesestates. 

3. States with whom we do not have treaties the actual tnpeiiatist states lOre Britain, 
Ameiica and Erance and those states that have designs on the State, lOre Russia are 
oonsideied to be potaitially beUigereiit states AH precautions must be tahen towsrds 
them and it would be wrong to establish dipiomatic lelations with thaii Their 
subjects m^ enter the Mamic State only with a passport and awisaspeciiic to evay 
tndwidual and for ereiy wisit, unless it became a real bdUgerent oountry 

4. With states that are actually bdligerent states lihe Israd, a state of war must be 
tahen as the basds for aU dispositions with them. They must be dealt with as if a leal 
war esdsted bdween us - wiidiieranannistioeexistsornot- and aU their sulgects are 
prwaited from enteiing the State 

Article 185 

AU irdlitary treaties and p»acM of wbaterer souroe are absolutdy foiiidden. This 
indudes pnlitical treaties and agreements ooveitng the leasing of mUitary bases and 
atrridds. It is piermittBd to oondude good-ridc^ibouring eoonomic, oommeidal, 
ftnandcd, cultural and armistioe treaties. 
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Article 186 

The Stabe is foiiidden to belong to any oiganisation whicii is based on som^iiing 
other than Mani or which ^^iies non-Islamic rules. This indudes intemational 
organisations Hhe the United Nations the Intemational Court of Justiog the 
Intemational Monetary Fund and the Wbiid Barih ard legional oiganisations lihe the 
Aiab League 
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Morals in Islam 
( al-akhlaaq fil- Islam) 



Islamisdeflni0dasthedaaiv\JiicihAIlah31 has iwealed tx) our lytessenger lyRiharnmad 
^ to oiganise man's relationship with his Creator, himseit and with other human 
beinip. ]yian's relationship with his Creator iwolves areund the Acjaid and 'ihaiit His 
relationship with himseit inciudes moials ioodstuiis and dothtng WhUe his 
relationship with other human beings tnvolves miamEaat {transadions) and 'ucjjbEat 
(punishmeiits). 

Idam taddes aU of man's preblems and looks tpon man as an tndivisible wbole 
Conseguently it solves man's preblems aax)idtngto onemethod. Purthermoie Idam 
has built its ^^stem on a spritual basis i.e, its creed ('ajaidit). Aoooidtn^y the 
spiritual aspeot is the basis of its tBDaraih (dvitizabon ), state and ShEarrah This the 
ri^t spdttng of 'Eapgdih 

Althouc^ the Mamie Sh3ELi'ah scplained the various siystems tn preoise ddails, such as 
the 'ihaht and misanBlat and 'uEjjhat, Mam did not put toiwaid a ddailed systan for 
the moiala Rather, it treated the rules of moials as oommands and prehibitions frem 
AUah S, without viewLng thdr ddaUs as moials that should be giveii spedal oare 
greaterthanotheia To theoontrary, thedetails of thdr rules are less than other rules 
and they are giverr no p»articnlar section tn Mamic fiqh Thus, one does not find tn the 
booksof fiqhthatoontaintheAHkE3mSh3ii'ahch^3tesstitied"moials". Puitharmorp 
the Fuci3h3'a and Mijjtalidcmhawe not paid much atterrtion, tn deduction and study to 
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the sulgect area of moial rules. 

Moials do not attect the building of a socieij/ because soci^y is built upon the 
siysbens of life and is affected hy thouc^ts and esnotions. Maials have no effect in 
establishtngthesocieiyord^esnndntngitsiBvival ordedine Theeffectivefacboristhe 
gesiaal tiaditions wbich arises irom the ooncepts about ltfe The diwtng facbor tn 
soddy is not moials but the ^^sbesns ^piied within it and the thoui^ts and esnotions 
people cany Indeed moials stan from the thouc^ts, esnotions and lesult from the 
irrplesnaitation of the siysbesn. 


Aoooidtni^y stnoe moials aie the product of AIlah's S oommands and they esisue 
from the oaU to the 'acpaiih and from the tnplesnesitation of Idani tn gesiesal, it is 
iirpmnissible to cany (TCwah for moials tn soddy. The oaU for moials actuaUy 
ievaaes the Mamic oonoepts about ltfe^ it teeps people aw^ from undesstandtng the 
leality and the basio desnesits of soddy It gives peojile a false satisfaction with 
tndwidualisticwtrtuesandthusleadsto thenec^gesioeot thetruemeansof theievival 
tn ltfe Thesefoie to tum the Mamic caU tnbo a caU for moials is dangesoue for it 
ddudes people tnto thtnMng the Mamic caU is a caU for moiaUty and, conseiguesitly, 
obUtesates the tnteilectual diaiacter of Mam and drvests peopie aw^ from the only 
mdhod that leads to the ^piUcation of Islam, i.e the establishmesit of the Mamic 
Stabe Whesi the Mamic Sheai'ahtadded man's idationship with htmseii, tn acmidanoe 
with the AHkam shaiiECiah cormected with the moial diaiactesistics it did not mahe 
that a siystari as it did with the ibadat and mu'amalat. Insbead these AHkamShE3ii'ah 
dieck sp)eitrngobserved the iultilmesit of oestatn values wiiicii AUah S has 
oommanded suck as trrithEulness honesty, shunntngesiyyaridclecdteba Thesevalues 
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are achie^ed only hy the oommand of AHah (taaiEO in respect to moial value^ such as 
noble characberistics and vtrtues Honesty for instanoe is a moral quality oommanded 
hyAUahii. Its moral quatity shouldbeobsaved - wbaiit is enacted It is som^hing 
which achie^es the moral value and so it is caUed amoial. Hovvever, when these moial 
characteristics are paoduoed as a result of achons and transactions, lilre puiity 
pioduoed frem pi^^is, and honesty paoduoed frem tradtng the moral value is not 
attatned because the atm was not to achie^e the moral value when underiaking the 
acUon. Rather, the characteristics aociued as aresult of p)erfoimingthese actions with 
the obHgatoiy obseivanoe of their rules are moral characteristics of the bdiever when 
hewroishipis Allahii and undertates his transactions. Inpa^^er, thebdieverfulfilsthe 
prtmaiyaimot obtatntngthesptritual valug andtntradtngthebeiie^ertulSlstheatm 
of achievtngthe materiaUstic value while he is charactaised with moial charactas at 
thesamettme 

The dTBTa has ideitiBed those vtituee the pxDssessor of which is oonsiderBd to have 
good morals, and those charactaistics the pxDssessor of which is oonsidered to ha,^e 
bad morala It has enoouraged aogpniing good morala and has foibiddeii bad morala 
It has enoouraged truthhilness, honesty, cheertutnesa modesty honouiing p»arenta 
good idationshipis with idaUwes (alaat ur lalid, rescutng pieople frem haidshipia and 
wishtngforotheiBwhatonewiahesforhtmsdf, de ThedTaraoonsideiBthesemattaB 
andtheliheas enoouragement to pieopleto tollowitheoommands of AllahS. Whlle 
it has toibidden the aoqiiisition of oppxDsing characteiistics, such as: lytng dishonesty 
envy ddDaucheiy and the lite and oonsidaB these matteiB and the like as piohlbition 
of what AllahSI toibade 
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Moials are a p)art of tiiis sssartah and a branch of the oommands and paiDhititions 
which a lyRjslim should valfy in onesdf so as to oompl^B his obseivanoe of Mam 
and the oommands of AHah Si. Howeyer, the in which the wbole soci^y attains 
these moials is hy establishing the Mamic emotions and thour^ts. Oixe the 
oornmunily has attarned thari, the indMduals wLll inevitably aoqutre thesTL Mast 
ddlnitely the w^ to aDqutre moials is not thiouc^ the call to moials tn itsdf, but hy 
the w^ mentioned above wbich is establishtng the thour^rts and anotions Howeyer, 
the initiation of this paeoess neoessitates the piep»aration of a grorrp hy Mam - tn its 
ooiiplete form whaan the tndwiduals are prart of the grorrp and not tndepiendent 
tndMduals - to cany the coiiplde Isiamic rPTwah in the society and thus brtng tnto 
existenre the Mamic emotions and thour^rta This mates the preople enrbraoe morals 
tnhugegrouprsasaresultoi thar enibrariirg Mam tn huge grorjpjs. It is neoessary to 
undeistand that this our view that mates moials ujrDonditionally attacihed to the 
commands of AUah S and to the ^jplication of Mam, and ooirtinns the neressity 
that the Mjslrm accpiJirES good morala 

Allah S has mentioned in many surahs of the Gloiious Our^an those cbaracdarstics 
wbirb man should aocjurre and endeavour to possesa These cbaracteristics ronsdst of 
the ibEtfet rrtcBrrBlat and moiala These four rbaractaistics sbould foim an 

integrated wbole 
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AUah S in Surat Lucjnan: 

.Jgp 2Joi <031) iJ'y j oU.i] Jli ilj 

LS^ l)LJ'^1 

^ j U-^jJaJ j,_Lp 4 j dJJ ,j-«J U 2JjdJ dl lilaAli- dij 

Lj p^^li ^ jJ' ,^1 l-jLiI ^ LJ-')' 

ojlllj' ®^ (>* V" jLii-» dJj oi L^i 

j 4jl j L-ijytAJt j a^UaJi 1^1 LjiJaJ 4 JJI di ^IJ' L^ 

Oi L?-j-a ,j>,_gfl t_r^ e/''-^ iiJos- jjj^^' (*tlr“ 

Oi tiJj ^t/s p'j dJ-jA^ 0-uai'j OJ^ jLsO J5" t._-L>xi 'i/ 

19-13 ^ j-^aj 0->'^-,.3^1 

"BdTcici LiJi5THnsaicitollsscrilyv\^cf irEtrudicrt Ohny scrd Jcin rct in^Ncrdlp (ctiTaB) 
wtiiAUaih, fcr fellaswi:^p (pdyttToarl ismJagdtinell^Test wrrigddrig Andweha^eejcined 
cn mBn (to he gjocO to lis paral^ in travail rpcn travail cid Hs rrTtiTer hEar Mra and in yGars 
twainwastiswGailng (heartiinccnrnanc^ dxwgatitucfeto]Vfeandtoyxirparal3 to]Sfeis(ynr 
final) Gcal. 

Butif ti:i^stn\etorrakeyxijcinvNici:dlpwtii]Sfetilri^cf whidiyxila\ernkncvNledcp cij^ 
Ihannct yd^hEarthar ccnpar^^^intilslLtowtiijustice^andccnadaaticrO, andfcilcwthev\^cf 
tix:^whDturnto]Sfe(inlot^, inthearitheidumc^ yjualL isto]Sfe andl v\ill tdl ynthetrutii 
(andmGardn^ cf all that^nrcici 

O nyscn! (saidLucynan), if thanhe(hut) thevva^l:cf arrustand^Gdandit vvan(hidcfe:^ ina 
raic^ cr (ar^AAha:^ intheh 6 avmscrcnGarthv AUaihv\ill hiingitfcrtii: Fcr AUaliuncJastancbthe 
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finest rr^sbales (anc^ isw^ aaguBirtBdCwtihtiTar). 

O rry an! estaHLdi legrlar ojcin v<hat is just;, and. ftriici v<hat is wmg anci hcar wtii 

paliol: ccnstaniyv<hatBkO:' iTBppais to^oj, fcrtiisisfirrmess(cf purpcs^ irL(tiTeccrcijctcf) aOMrH 
AncisiAdl nctyDurdTodc (ftrpild^ atrrBi, ncrwilk mirBdoTCBtirTri^tiTeearti^ SarAUaihloces 
nct aryarm^oi: tcastar. 

Andherrrriaabeinyxirpac^ andlOkAmyrjT^cic^ ftr1iTehatdTestcf sourch wtirijt cixil±isIhe 

ti^ingct Itieaea" [Lucjtiail: 13-19] 



AHati M in Surat al-Furqan: 

,L*^L« \jiti jUOj-l^ 

0| Up- i-i j^\ U»j 0ioiwM- jJ Jj^ 

Ijjiaj iilj 1 J^j*-^ |i-i 'jjIjIjI UJ jjjJJlj ,L*Iji>j 1 OtS^ 

aLi OjUL! "^j j^'\ ^ Ojp-Aj ^ diil Ot^j 

JJl>»jj «-uljjijl aJ uJLpUij ,L»IjI jjL Or*J 'jyji 

0VS"j ijijU—ji g'1 ---** ^lli ‘l>tJL^ ^LwP ^J>.pj (j* 

Oj-t^-Uo V ‘'i-'' ‘-r^jq L>sJLsiS’ S'’L j>j IjjjtP 4 JJ 1 

Lwvi? L^-Ip- \j^ ^ J '^i 'jj* J^'^ 'jj'* 'Mj Jjj^' 

,L>L«I ■.*al«JJ LJii^-lj Sy '^'iJ'^J '■^'jj^ (j* '■^ ‘ ^ '■^J ^'■''^'''^J 

I ‘S ' - - ■^ ^JkJl^ ,L«^Ljj «U>tJ OjaLj \jj.^aS^ L*j 43Ojjsej (jJjdjl 
76-63 ou^Ji LaLa>j 

"And1tie^Aartscf (AUai^ rrrEtGiadGLBarBttic::^v<hDv\slk criliTeGarliimtrirrilily andvLhan 
ttieignart (pocpi^ actkesstimr th^s^ Peacd 
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TTx:^v<hD^3aTdtiTerd^±mada:aticricf tiior LoripTEbstingartlsbaaicirig 

Thc^v<hDS^ Our LotJ! A\Q±fiTrniJStteVVialiicf Hdl, fir'its VVialii is indasd ati afl3ictLcri 

E\iL indaadisitasanabode andas ajiacetoiTst irt 

Thc:^v<hQ v<hQi 1 iT^^ 3 aici arenct ectiava^nt andnct rdg^orl^^ taut hddjcEt (taalanc^ tadwaai 
tj Tne (ectraiEs); 

TirrawhoirRckenct wrthAILaita, ar^diis^gici ncrd^sudilifeasAUailihasrracfesacrai ecc^± 
Srjiet cau95 ncr ccmiit fimicaticri, and ar^that does tWs (nct criy) r rats purddrral; 

(Bct) the Paialty cn ttae cf Juc3gra± v\iU tae douhied to ilra and he v\iU diAdl Itasdn. in 
cisgacQ 

UriesB heigia±3 tadiecs and wrrics ritjtmis cfeTfe fir AUailiiscfl:-firg\ing rncEt rnarifuL; 
Andi/tacee^i^ials andctoes grdhBstmLyturnGdtoAUailivNrftiarL(acc^±aikl^ cmradcii; 
Ttacra wLtd v\rtness no taLsdmcj and, if th^ pass ty iLitiUty ttai^ pass ty it wrtii tacmaLle 
(avcicfenc^; 

T tarra whr) vtaira ttai^ ara ackirridied v\rtii ttaie Sgis cf ttaidrLcrd dncp nct ctwi at thaiias if 
1tai^\AQ:edGaf crtiinci 

AndtticBeiAlTDpi:^ Our Lcrd! Giartuntous\Arvesandcfl^ring\AhDv\iU he1taieccnfcrt cf our 
andg\eus (Itaiegrac^ toleadltaieri^iaDu^ TTicraara1taiecries\AhD\AiU heraiAaEdad\AittaLltaie 
tai^Test piacein taiearai, hoGauracta ttidr paliQ± ccrEtanty ttiadn daU Itai^hernd: wittai satutalicn 
andp6acQ 

Dwdlingltaedn, tcwhGaulituL an ataocte and piace cf rest!" [Al-Funjan: 63-76] 
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AHah S in Surat al-Israaa 


y /3^ i! jl* lij Oilj-I, ilTj j 

J jJl ■- La- pL>l_^ 'V^*l Jj J Li> ubI* ^ 

j*i*-jij J '^' -^'J ^3 1-: 

^Jil-Jj w- li nO'J^ ^ 

'^6 p.-'^ ■^'^3 '-^ 

Jw HJ ,'/>-)■ J" *'i^ri ^ j .1^'' ^ 

+ L±J -J j^ -i.-—I it J hii Jjj—.'■i J*li> II n"' * .jS" ' " 1 ^ J li ■ *■ 

(■^I^J J J-#.!> 4^-^ V-L> ' jlliJ ijlj^ 1^^ “j^ J 

Ijjij '^'j i%" h/i^ '.Jl_-* "J^J ■'0"^ ^ r'*^ 

Li^" ^ L^lUl- Jjj li^ "AiJ l^jlk^ \jfi jiiil, Vj ilJj Ij-iSl 

'ijiij^J AJ ^ ^-l-l ■!(! («iJ Jt ^ jW y J ,lj.;K*.- l/^ *?! J^L^I 

iii ,,;iL-:ii >ii*i;i, ijiijiiJ,j^.j iJjtj ,V,>L, hiii'Ji LiiL 

■‘j^f ^jil ^-LLlj ^ 


■'TlyLaTihBsdaaimltiTat^a-iwr^pnmehjLitPiira aridthaty^ibekindtoparals Whdha' 
cnecr hcth.cf thianattain.cida^in.yDLirlife s^nct tothanawrdcf ca:±arpti no" thop 
tautadckrssthanintanBch hcncr. 

Andoutch kinchies^ lcrAertothanthewingch hnrrility ands^ ly^Lcrd! BesbcwcnthianTh^ 
lyfa:TyeLiQrasth^chaidiednEinchilcixrd. YcijrLcrcikroAshestvhBtismyxirh6arts: If yn 
do dcab cf ric^nnucness vmly TTeis TV1cyt Pdrjdrigtothri^nyhntijrn tommag^n and ag^n 
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(in truepaitaic^. 

And raTdar to Ite Idrcknl tiTor cLien^l 3 as (alao) to liic^ in wart and to tiTev\^ferar: BLt 
3q_Eridarnct (jajrAAGBlti^ intiienHrina^^ct aq3axii:xifc 

VeiLy ^Daxiixifts ara hrrliTaB cf tiie EmI Ones and the HmI Qne is to Hs Lcrd (HinBdt) 
ungsbdul. AnderaiiT yxiharatotuniav\^ficrnthianinpuiSLat cf tiTe]Vfeiy ficrntiyLcrd 
vhidiyxidD6<paL totiTana wadcf capy kn nrLieRK 1Vlake nrt ynr hand ticri (like a 

ricrpLds) toynrnaic, norstidjdiitSdhtoitsutnrEtraadi sothatyxibarrrallarnaAaliy^and 
destitLite 

^a^ytiy^LcrddDesprcddesListaTarrainabLinchrraS^iAhaiiHejiGases andHepcddesina 
just nTRSure Fcr Hedoes krrwaU His aa\arls 

KH not ynr dlldrai fer fear cf v\art WfedTall pcxidesListaTaricefer thanas wdl as fer yxL 
VeilytiTe kn1]in grf thanis a gcat an 

Ncr ccrneri^toaciiLtay fer it is a dTamdil (doac^ andaneil, cpalrigtiTeicBd^to 00137 eiis). 
Ncr take life - lAtldi AllaiLi has rrade sarrai - ecccpt fer Just caura And if aryne is dain 
wm^LiLly wehaveg\ei Hs har auOrrity (to darand Qisas cr to ferg\/^; taut Id: hirnnct eccaad 
tacrjncteinttaerrattEr cf talcinglife fertaeistadpGd( hyttaeLav\). 

Qxienctrd^tottaeciptaan!spcpaty6cc^±toinprTxeit urlil taealt ains ttaeag^cf fuLL straight 
and f l]Ifill (ee:>) eig^gnBL, fer (eep^ erpgnBl: v\ill he incpirad into (cn ttae cf 

Rakrrdn^. GivefijQ masurevtaaiyn masure andiAĕ^wrOiahalancettaatisstiaL^l; thatis 
ttaeTrn=t tittingand ttaernryt adyai lag rir; in ttaeOnal ddeninBticn" [Al-Israaa: 23-35] 

The vGe:ses in these thiee surahs represent one conplebe v\hole that ducidaLes the 
diffeeent virtues, darihes the Muistini charactee: and deenonstrates the Mamic 
peersonality in its unique and distinguished ideeitity. It is notioeable that: these ve:ses 
are oommands and piohibitions fiom Ailah M . Some of which. are njles oonnected to 
'ibadal; while othee:5 are rules oonnected to niLBmalat: and ekhiap Puitheemoiet the 



173 



The System of Islam NEW nov2001.qxd 8/28/2002 3:55 PM Page 174 



va:ses were not oontlned to moial attributes but they also included Acpid, 'ibaiit and 
rriiiamBiat as weU as akiiEti They are the characteristics that constitute the Islamic 
peisonaLity Theieforre contirring the subject matter to morals alone wdU not produoe 
the peadect man and the Mamic peisonatity Mareo^er, the morals should be bnilt on 
the spritual basis, i.e, the Mamic tf they are to achieye the goal for which 

th^ esdst Thus the charactaisation hy it must be built on this 'ajaatbh. The lytrsltm 
is not characterised hy truthhulness for the sate of truthhulness in itseif brrt because 
AHah S commanded the lytrslim to adydre this virtue althouc^ he seeks to achieye 
the moral value in teUing the truth Thus morals are not aocyiired as such for 
them9elves but because AHah 11 commanded them 

Aoconitnc^y, the lytrsltm should be characterised with moral vtrtues and perform 
than obedientiy and submissively for they are Itrihed with tEtjwa stnoe morals result 
from 'i'fcEcfet 




"Pr^arSiiicble^iTessandabcrrinatLcn" [Al-Alikabut: 45] 

and are obser^ed duitng rriiBnBlat "Religion is the treatment" (i.e how yau treat 
otheiB), tn addition to their being specitic commands and prrohitation^ then this 
ranfoioes them tn the lyRrsltm and mahes them an tndispensable attribute of his 
character. Tharrfoie the meiging of the moials with the rest of ltfe's systems - 
thorrc^theyaretriciepenclent charactaistics - aUows the lytrsitm to be thorouc^y and 
ooriectly prepared espedally the aapuisition of a moral is tn response to the 
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oommands of AUah S or in avoidlng His S paohibitions and not becaLise such a 
moial bendits or hanns in this ltfe This mahes the aoquisition of good moials 
peimaniEiit and lesolute as long as the lytisltni oontinues to Isiam and does not 

iBvolve aiDund bendit. This is because the objective of moials is not beiidit, but the 
moiai value is aoguiiBd for itS6if and not for mateiialistic, humanitarian or spmtuai 
values These values should not be tnvolved tn the moial value so as no disoider 
oocuiB tn p)eifonning it or aoguisition of them ]yfc)iBove:, the attention must be piaid 
to the fact that the mateiialistic value has to be sepaiated irom the moiala LihBwise 
pieitorming the moial for the sahe of gains and beneiits should be avoided, for it 
oonstitutes a danger unto it. 

In oonidusion, moials do not oonstitute hmdameiital piUaiB of a socidy, but lather 
they aiB tndwidualistie ConsBguaitly, socieiy is not betteiBd hy moials but by Mamic 
thouc^ts and Mamic emotions and by the tmplemeiitation of the Mamic systems 
Althouc^ moials oonstitute one of the basic dements of the tndividual, they aiB not 
and should not constitute the sole ones; moials should be aocoirpanied hy the agalid, 
'ibEctit and ntLBTTBlat Theiefoie the tndividual v\ho piossesses good moials but his 
'a^Htihis not Isiamic wanants no consideiation as he is a Kafir, and theiB is no sin 
biggarthanKi*. Lihewise thepieisonwhohasgoodmoialsbutdoesnotpieihormthe 
'itaaLit nor pnactioes ntLBrrBlat aoooidtng to the AHkam ShBia^iah is not giveii ary 
regaid. Conseguently it is essential to oh)save the 'EtjHtah the 'ibEctat the rtiLBiTBlat 
and the akllEii tn refomiing an tndMdual. It is haiam to treat moials alone and to 
leave the other chaiacteiistics. Moreo^a, it is hoihiddoi to give attention to anythtng 
h)efore havtng huU oonlideiioe in the 'Eijaattih. The hundameiital heature of moials is 
that thy should be built upon the Mamic 'ajraiih and that the h)eiiever should be 
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characterised witii tb^oci as (X)mmands and piDhibitions from AJlah M . 
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